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PREFACE. 


THE  author  is  not  aware  that  any  apology  is  necessary  for 
the  present  publication.  Had  the  subject  of  the  sermon  which 
occasioned  it  been  some  point  of  controversy,  merely  between 
Dr.  Pusey  and  the  University,  he  would  not  have  presumed 
to  interfere ;  but  when  it  is  believed  that  the  interests  of  truth 
are  at  stake,  when  it  is  seen  that  error,  practical  and  perni- 
cious error,  which  may  in  its  working  endanger  the  salvation 
of  men,  is  boldly  maintained,  and  widely  propagated,  indiffer- 
ence becomes  criminal,  and  every  servant  of  Christ,  according 
to  his  means  and  opportunities,  is  called  on  to  come  forth  "for 
the  defence  of  the  Gospel."  All  that  may  be  urged  as  to  the 
piety,  the  talents,  and  the  high  station  of  its  advocates,  are  so 
many  additional  reasons  why  a  stand  should  be  made  for  "  the 
faith  once  delivered  to  the  saints,"  against  what  is  seriously  be- 
lieved to  be  a  perversion  of  the  truth  of  Christ,  by  the  tradi- 
tions of  men. 

Whatever  reception  this  "Examination"  may  meet  with 
from  those  who  have  thoroughly  adopted  that  modern^ approxi- 
mation to  the  Church  of  Rome,  of  which  the  Sermon  exhibits 
one  marked  peculiarity,  the  Author  hopes  that  it  may  at  least 
be  of  service  to  those,  whose  minds  are  not  yet  strongly  pre- 
possessed, and  who  are  sincere  inquirers  after  truth.  Such 
are  the  efforts  made,  at  home  and  abroad,  in  almost  every 
town  and  village,  from  the  pulpit  and  by  the  press,  by  occa- 
sional and  periodical  publications,  by  tales  of  fiction  and  even 
by  ballads,  in  favour  of  Popery,  or  some  modification  of  it, 
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that  it  becomes  highly  important  that  those  who  are  "  walking 
in  the  truth,"  especially  the  young,  should  be  put  on  their 
guard  against  the  aggressions  of  error. 

The  circumstance  alluded  to  in  the  commencement  of  the 
following  remarks,  which  occasioned  them  to  be  thrown  into 
the  form  of  letters,  was  an  actual  occurrence.  The  author's 
first  thought  was  to  address  them  privately ;  he  now  places 
them  before  the  public  in  the  hope  that,  under  the  Divine 
blessing,  they  may  be  more  generally  useful. 

LlTTLEOATE,  OXFORD. 

Oct.  20th,  1843. 


LETTERS, 

ETC. 


LETTER  .1. 

MY  DEAR  FRIEND, 

You  have,  then,  read  attentively  the  sermon  of  Dr.  Pusey, 
which  excited  so  strong  a  sensation  at  the  time  of  its  delivery, 
and  the  publication  of  which  was  so  eagerly  expected.  It 
was  not,  I  must  confess,  without  surprise  and  concern,  that  1 
heard  from  your  own  lips,  how  deeply  your  mind  had  been  im- 
pressed, and  how  much  your  views  had  been  changed  by  the 
perusal  of  this  discourse.  I  cannot  think  that  you  have  con- 
sidered the  subject  with  sufficient  deliberation ;  I  must  there 
fore,  as  a  friend,  beg  you  to  revise  your  decision,  and  to  give  a 
candid  consideration  to  a  few  remarks  which,  in  the  spirit  of 
Christian  friendship,  I  wish  to  make. 

There  is,  I  acknowledge,  much  in  the  sermon  and  in  its 
author  to  bespeak  a  favourable  attention.  The  high  standing 
of  Dr.  Pusey  in  the  university,  his  learning,  his  Christian  de- 
portment, and  his  general  respectability,  all  give  weight  to  his 
opinions ;  and  the  evident  and  earnest  sincerity,  the  warm 
devotion,  and  mildness  of  manner,  which  characterise  the 
sermon,  all  must  admit  and  admire.  But  great  men  have  often 
patronised  great  errors,  much  learning  has  not  always  made 
men  wise,  a  devotional  feeling  has  often  been  found  connected 
with  great  mistakes  of  judgment,  and  a  man  may  be  sin- 
cerely wrong.  Saul  of  Tarsus  was  a  conscientious  persecutor, 
Pascal  a  worshipper  of  relics,  and  Fenelon  a  believer  in  tran- 
substantiation.  Dr.  Pusey  himself  would  scarcely  deny  the 
biblical  learning  of  Doddridge,  the  piety  of  Whitfield,  or  the 
eloquence  of  Robert  Hall ;  but  this  would  not  reconcile  him 
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to  their  religious  opinions,  nor  prevent  him  from  opposing 
what  he  might  deem  their  errors. 

The  views  which  Dr.  Pusey  has  published  respecting  the 
Eucharist,  appear  to  me  to  be  in  a  high  degree  unscriptural, 
and  their  practical  influence  unfavourable  to  "pure  and  un- 
defiled  religion;"  had  they  been  merely  speculative  I  should 
have  felt  less  concern,  but,  considering  their  evident  tendency, 
I  should  very  deeply  regret  their  prevalence.     They  are  so 
near  an  approximation  to  the  church  of  Rome,  in  one  of  its 
distinguishing  and  most  obnoxious  tenets,  as  was  scarcely  to 
be  expected  in  a  Protestant  church,  and  in  the  nineteenth 
century.     In  fact  they  form  part  of  a  system  which  is  avow- 
edly anti-protestant,  the  advocates  of  which  are  labouring 
with  unwearied  assiduity,  and  with  no  small  degree  of  success. 
The  manner  in  which  Dr.  Pusey  speaks  of  the  Eucharist,  so 
nearly  accords  with  the  language  employed  by  the  advocates 
of  transubstantiation,  that  but  few  Roman  Catholics  would,  I 
apprehend,  object  to  it.     There  is,  indeed,  this  difference,  the 
writers  of  the  church  of  Rome  are  explicit,  you  cannot  mis- 
understand them,  you  know  exactly  where  they  are;  but  there 
is  often,  about  the  statements  and  explanations  of  the  sermon 
in  question,  a  mysticism  which  obscures  the  sense,  and  places 
inquiry  at  fault.     The  modes  of  expression  confuse  the  mind 
of  the  reader,  they  are  neither  those  of  the  sacred  scriptures, 
nor  of  modern  times,  nor  of  the  Reformers ;  its  learned  author 
seems  to  have  been  so  deeply  immersed  in  the  writings  of  the 
Fathers  as  to  become  strongly  tinctured  with  their  peculiarities ; 
and,  as  we  involuntarily  assimilate  to  what  we  admire,  he  has, 
in  a  very  considerable  measure,  adopted  their  style.     Things, 
which  might  be  plainly  expressed,  are  thus  spoken  of  so  rhe- 
torically, the  literal  and  the  figurative  are  so  blended,  there  is 
so  much  mysteriousness  thrown  over  the  whole,  that  it  is  very 
difficult  to  gain  a  distinct  idea  of  the  meaning.     I  have  re- 
peatedly read  the  sermon,  and  that  with  great  care,  but  I  have 
found  a  great  difficulty  in  ascertaining  the  precise  views  of  the 
Eucharist,  which  it  is  intended  to  convey,  and  what  is  the 
exact  nature  of  that  change,  which,  it  asserts,  takes  place  in  the 
elements  after  the  words  of  consecration.     Had  not  Dr.  Pusey, 


iii  the  preface,  distinctly  denied  the  Roman  Catholic  view 
of  the  subject,  only  one  passage,  and  that  somewhat  ambigu- 
ously expressed,  would  have  presented  any  difficulty  to  our 
belief  that  transubstantiation  was  the  doctrine  maintained ; 
it  is  this  denial  which  creates  the  difficulty  and  causes  the 
confusion. 

That  the  Lord's  supper  is  of  important  use,  in  promoting 
the  interests  of  Christianity,  as  well  as  the  personal  edification 
of  believers,  is  generally  admitted;  it  has  been  in  all  ages  and 
will  ever  be,  till  the  second  coming  of  the  Saviour,  highly 
valued  by  those  who  believe  in  the  atonement  of  the  Divine 
Redeemer,  for  the  sin  of  mana.  It  wras  designed  by  our  Lord 
to  be  commemorative,  it  is  "in  remembrance"  of  Him,  it  is  to 
"shew  the  Lord's  death  till  he  come."  It  commemorates  that 
great  sacrifice  which,  by  the  sufferings  and  death  of  Christ, 
was  offered  up  for  sin,  and  by  which  our  salvation  is  effected. 
It  is  an  ordinance  highly  significant;  it  represents  the  benefits 
which  we  receive  from  the  atonement,  his  body  was  "broken" 
for  us,  His  "blood  was  shed  for  many,  for  the  remission  of 
sins."  It  shews,  that  a  personal  reception  of  this  sacrifice  by 
faith,  is  as  necessary  to  the  welfare  of  our  souls,  as  the  par- 
taking of  food  is  to  the  nourishment  of  our  bodies.  It  is 
declaratory;  by  this  act  we  profess  that  Christ  is  our  Lord  and 
Master,  whose  precept  we  thus  obey,  and  that  we  rely  on  His 
sacrifice  for  our  salvation.  It  is  an  acknowledgment  that  all 
the  followers  of  the  Saviour  are  one,  that,  as  they  partake  of 
the  same  table,  they  constitute  one  family.  It  exhibits  to  the 
world  the  great  doctrine  of  salvation  by  a  crucified  Redeemer ; 
and  as  the  regeneration  of  the  soul,  by  the  grace  of  the  Divine 
Spirit,  has  been  in  all  ages  held  up  to  view  by  Baptism,  so  has 
the  Lord's  supper  directed  attention  to  our  justification  through 
"  the  redemption  which  is  in  Christ  Jesus."  And  every  time 
that  this  latter  is  celebrated,  wre  are  taught  to  look  forward  to 
the  second  coming  of  Christ. 

•  The  Society  of  Friends,  or  Quakers,  as  they  are  generally  called,  are  an  ex- 
ception; who,  while  holding  the  doctrines  of  the  Gospel,  do  not  consider  either 
Baptism,  or  the  Lord's  Supper,  to  be  standing  ordinances  in  the  church  of  Christ, 
of  perpetual  obligation. 
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It  is  intended  therefore,  and  adapted,  to  be  a  special  means 
of  grace,  by  which  the  spiritual  benefit  of  those  who  believe 
on  the  Saviour  should  be  promoted.  It  presents  to  their  minds, 
in  a  very  impressive  and  affecting  manner,  Him  "who  was 
wounded  for  our  transgression,  and  bruised  for  our  iniquities," 
that  so  our  faith,  contemplating  with  intense  and  devout  in- 
terest, that  death  which  procures  our  life,  might  feast  on  spi- 
ritual aliment,  tending  to  nourish,  and  refresh,  and  strengthen 
our  souls,  as  bread,  "the  staff  of  life,"  feeds  the  body,  and 
as  "wine,  that  cheers  the  heart  of  man,"  restores  the  fainting 
spirit.  And  thus  "  the  cup  of  blessing  that  we  bless  "  becomes 
to  us,  not  only  the  figure,  but  the  means,  of  "  the  communion 
of  the  blood  of  Christ,"  and  "  the  bread  which  we  break — the 
communion  of  the  body  of  Christ." 

Nor  has  "  the  Supper  of  the  Lord"  proved  a  "  vain  cere- 
mony," a  "bare  sign,"  an  "  untrue  figure  of  a  thing  absent,b" 
to  those  who  have  thus  received  it.  At  such  interesting  sea- 
sons, what  true  Christian  has  not  felt  his  heart  melting  afresh 
into  penitence,  his  affections  kindling  into  a  flame  of  holy  love, 
his  hatred  to  sin  deepened,  his  faith  strengthened,  and  his  zeal 
excited,  while  every  power  and  passion  of  his  soul  has  re- 
sponded to  the  apostolic,  sentiment,  "  God  forbid  that  I  should 
glory,  save  in  the  cross  of  our  Lord  Jesus  Christ,  by  whom 
the  world  is  crucified  to  me,  and  I  unto  the  world," 

That  this  happiness  may  be  often  enjoyed  by  you  on  earth, 
as  a  foretaste  and  a  preparation  for  still  higher  and  holier  com- 
munion above,  is,  my  dear  friend,  the  sincere  desire  of 

Yours,  &c. 

b  Second  book  of  Homilies,  on  the  Sacrament,  p.  271,  ed.  1683. 


LETTER  II. 

MY  DEAR  FRIEND, 

You  need  not  be  told,  how  much  the  pure  and  primitive 
Christianity  of  the  New  Testament  became  altered  and  dete- 
riorated, within  a  few  centuries  after  its  first  promulgation. 
Nor  was  this  change  effected  so  much  by  the  power  and  sub- 
tilty  of  its  declared  enemies,  as  by  the  mistakes  of  its  inju- 
dicious friends.  They  seem  to  have  forgotten,  or  not  to  have 
known,  in  their  concern  to  honour  and  to  adorn  Christianity, 
that  its  purity  and  its  simplicity  are  its  true  beauty.  Men, 
whose  attachment  to  the  religion  of  Christ  was  such,  that  they 
were  ready  at  any  moment  to  die  for  it,  injured  it  more  seri- 
ously than  did  their  persecutors,  by  endeavouring  to  give  it  a 
worldly  eclat,  and  to  shew  that  the  Christian  religion  could 
vie  with  Judaism,  or  with  any  form  of  Paganism,  in  the  pomp 
of  its  ceremonies,  the  splendour  of  its  worship,  and  the  awful- 
ness  and  secrecy  of  its  mysteries.  "  There  were  two  things  in 
Paganism,"  says  a  distinguished  author,  "  which,  by  exciting 
and  keeping  up  the  most  amusing  exercise  of  the  mind, 
Admiration,  did  more  than  any  other,  to  hold  the  people  at- 
tached to  idolatry;  and  these  were  mysterious  Rites,  and 
hidden  Doctrines.  One  would  think  it  hard  to  find  an  equi- 
valent for  these  in  so  simple  and  perfect  a  religion  as  the 
Christian ;  yet  the  figurative  expressions  in  the  institution  of 
the  last  supper,  and  the  frequent  mention  of  mysteries  in  the 
apostolic  writings,  though  it  be  of  mysteries  which  the  genius 
of  the  gospel  had  revealed,  not  of  such  as  it  had  invented* 
gave  occasion  to  accpmmodators  to  speak  of  the  celebration  of 
the  last  supper  as  a  hidden  rite,  to  which  they  applied  all  the 
terms  in  use  at  the  celebration  of  the  Pagan  mysteries ;  and 
of  the  Doctrine  of  Redemption  as  one  of  those  sublime  and 
occult  truths,  which  the  fanatic  Platonists,  the  fashionable 
sect  of  those  times,  boasted  they  had  in  trust,  for  the  purifi- 
cation and  perfection  of  human  nature  a." 

*  Warburton's  Julian,  Int.  p.  xxx.     See  a  longer  passage,  to  the  same  efiect, 
in  Bumet's  History  of  the  Reformation,  v,  iii,  p.  82,83,  London  ed.  6  vol.  12mo. 
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Inflated  language,  and  terms  exaggerated  and  hyperbolical 
to  the  last  degree,  such  as  would  now  be  intolerable  but  for  the 
sanction  which  they  have  thus  received,  were  commonly  used 
by  many  of  the  early  writers,  in  speaking  of  the  doctrines,  the 
worship,  the  ministers,  and  the  institutions  of  Christianity. 

Thus  the  Lord's  supper  was  described  not  only  as  a  mys- 
tery, a  holy  mystery,  and  a  great  mystery,  but  it  was  an  "aw- 
ful mystery,"  "a  dreadful  mystery"  "a  tremendous  sacrifice," 
from  witnessing  the  celebration  of  which  all  but  the  initiated 
were  excluded.  You  may  form  some  judgment  of  the  rheto- 
rical extravagancies  in  which  these  ancient  writers  indulged, 
by  the  following  specimens,  "  Verily  the  power  of  Baptism  is 
great — it  does  not  suffer  men  to  be  any  longer  men  b."  "  I  am 
changed  into  Christ  in  Baptism c."  Speaking  of  those  who 
are  about  to  be  baptised,  one  of  them  says,  "you  shall  be 
clothed  ivith  the  purple  garment  dyed  in  the  Lord's  blood d." 
"  What  is  the  Red  Sea,  but  Baptism  consecrated  with  the  blood 
of  Christ6.''9  So  in  reference  to  the  Lord's  supper,  "when 
thou  seest  the  Lord  slain  and  lying,  and  the  priest  standing  by 
the  sacrifice  and  praying,  and  all  the  people  purple-dyed  in 
that  precious  blood*"  Thus  by  degrees,  and  by  the  conti- 
nual adoption  of  such  phraseology,  what  was  at  first  meant  to 
be  figurative,  was  in  many  cases,  and  at  a  subsequent  period, 
taken  literally,  and  what  was  signified  by  the  symbols,  was  at 
length  assigned  to  the  symbols  themselves. 

It  seems  to  have  been  in  the  ninth  century  that  the  doctrine 
of  transubstantiation  began  to  be  distinctly  taught  and  advo- 
cated. Its  first  decided  champion  was  Paschasius  Radbert «, 
who  in  his  treatise  on  this  subject  declares,  that  no  one  ac- 
quainted with  the  lives  of  the  saints  can  be  ignorant,  that 
Christ  often  had  shewed  himself  in  the  sacrament  in  a  visible 
shape,  in  the  form  of  a  lamb,  or  in  the  colour  of  flesh  and 

b  Chrysostom.  c  Gregory  Nazianzen.  d  Chrysostom. 

e  Isidore  of  Seville. 

f  Chrysostom.  See  a  very  copious  collection  of  extracts  from  the  Fathers, 
with  the  originals  appended,  in  Patrick's  Full  View  of  the  Doctrines  and  Prac- 
tices of  the  Ancient  Church,  relating  to  the  Eucharist,  in  reply  to  Consensus  Vete- 
rum,  Nubes  Testium,  &c. 

«  Mosheim  Eccl.  Hist.  v.  ii,  p.  339,  ed.  London,  1811. 


blood ;  so  that  while  the  host  was  broken  or  offered,  a  lamb 
was  seen  in  the  priest's  hands,  and  blood  in  the  chalice  flow- 
ing as  it  were  from  the  sacrifice11.  The  open  advocacy  of  this 
doctrine  gave  rise  to  much  controversy,  and  it  was  opposed  by 
some  of  the  most  eminent  scholars  and  divines  of  those  times. 

But  at  length,  in  one  of  the  darkest  periods  of  the  church, 
when  no  vice  was  too  revolting  to  be  practised  under  the  name 
of  Christianity,  and  no  error  too  monstrous  to  be  believed,  this 
climax  of  absurdity  was  made  an  article  of  the  Christian  faith, 
in  the  fourth  council  of  Lateran,  in  the  year  1215. 

Dr.  Pusey  does  not  go  the  full  length  of  transubstantiation, 
though  as  I  have  already  stated  his  language  generally  seems 
to  convey  this  idea.  What  that  change  is  which  passes  on  the 
elements,  according  to  the  views  developed  in  the  sermon,  it  is 
not,  I  repeat,  easy  to  determine.  I  would  not  willingly  put 
any  misconstruction  on  its  statements,  as  far  as  I  can  perceive 
their  meaning  it  is  this. 

Christ,  as  the  Divine  Word  or  Logos,  has  life  in  himself, 
life  in  its  highest  sense,  uncreated,  eternal,  immutable.  By 
his  incarnation  this  divine  life  is  mysteriously  imparted  to  his 
human  nature,  his  flesh  and  blood;  human  nature  therefore 
becomes  ineffably  identified  with  the  Deity.  After  the  words 
of  consecration  the  bread  and  wine  become,  in  some  unknown 
way,  into  which  we  have  no  right  to  inquire,  actually  and 
literally  the  body  and  blood  of  our  Lord.  ' f  I  learnt  to  receive 
inf  their  literal  sense1  our  blessed  Lord's  solemn  words, '  this  is 
my  body'".  "I  could  not  but  speak  of  the  consecrated  ele- 
ments, as  being,  what,  since  He  has  so  called  them,  /  believe 
them  to  become,  His  Body  and  Blood."  "  I  believe  the  con- 
secrated elements  to  become  by  virtue  of  His  consecrating 
Words,  truly  and  really,  yet  spiritually,  and  in  an  ineffable 
way,  His  Body  and  Blood."  How  these  words,  "spiritually 
and  iu  an  ineffable  way,"  are  intended  to  qualify  or  explain 
the  truth  and  reality  of  the  change  is  not  very  apparent ;  the 

h  Quoted  by  Archbishop  Usher,  in  his  answer  to  the  challenge  of  a  Jesuit* 
p.  80. 

1  The  italics  are  not  Dr.  Pusey's,  but  the  author  has  employed  them  in  order 
to  point  attention  to  the  words. 
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meaning  seems  to  be,  that  the  ' '  consecrated  elements "  have 
become  literally,  truly,  and  really,  the  Saviour's  body  and 
blood,  but  not  in  such  a  way  as  can  be  discerned  by  the 
senses,  or  understood  by  the  mind.  "  I  learnt  also  to  with- 
hold my  thoughts  as  to  the  mode*  of  this  great  Mystery,  but 
as  a  Mystery  to  adore  it1." 

So  far  the  phraseology  would  be  equally  adapted  to  express 
the  doctrine  of  transubstantiation.  But  Dr.  Pusey,  in.  his 
preface,  declares  his  belief  that  the  elements  "  remain  in  'their 
natural  substances1","  and  that  he  adheres  to  those  formularies 
which  maintain  that  "  the  natural  body  and  blood  of  our  Sa- 
viour Christ  are  in  heaven ;"  but  yet  he  believes  no  less  that 
the  Eucharist  has  become  literally  his  body  and  blood,  "  the 
very  Flesh  and  Blood  which  were  given  and  shed  for  the  life 
of  the  world11;"  to  which  "  the  Eternal  Word"  has  imparted 
His  own  inherent  life  °,"  and  which  the  participant  receives 
"  into  this  very  body  P."  How  these  discrepancies,  or  rather 
contradictions,  are  to  be  reconciled,  it  is  not  for  me  to  say. 

Dr.  Pusey 's  views  of  the  Eucharist,  as  farther  developed, 
are,  that  "  that  bread  which  is  His  Flesh,  finding  an  entrance 
to  us  individualy,  penetrating  us,  soul  and  body  and  spirit  V' 
we  become  "  members  of  Him,  not  by  love  only,  but  in  very 
deed  mingled  with  that  Flesh,  mingled  with  Him,  that  we 
might  become  in  a  manner  one  substance  with  Him r;"  that 
thus  our  bodies  and  souls  receive  immortal  life,  become  one 
with  the  Father  and  the  Son,  and  that  our  humanity  is  thus 
"  all  but  removed  from  the  conditions  of  created  Nature8." 

Some  of  these  extracts  are,  I  am  aware,  quotations  from  the 
Fathers,  but  they  are  used  by  the  author  of  the  sermon  as 
expressive  of  his  own  views.  I  very  much  question  indeed, 
as  I  may  hereafter  shew,  whether  such  modes  of  speaking  of 
the  Eucharist  as  they  employed,  were,  in  many  cases,  any- 
thing more  than  strong  metaphorical  language;  but  Dr.  Pusey 
seems  to  take  them  as  sober  truth,  and  to  adopt  them  in  a 

k  Dr.  Pusey's  italics. 

1  Dr.  Pusey's  Sermon,  preface,  p.  v.  m  Preface,  p.  iv. 

n  Sermon,  p.  2.                          °  Sermon,  p.  11.  p  Sermon,  p.  8. 

i  Sermon,  p.  12.                          r  Sermon,  p.  16.  *  Sermon,  p.  17. 
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literal  sense.  How  far  his  views  of  the  Eucharist,  as  thus 
stated,  are  compatible  with  reason,  or  accordant  with  scripture, 
I  shall  proceed  in  my  next  to  examine.  And  in  all  our  in- 
quiries, may  that  Spirit  of  Truth,  which  the  Saviour  promised 
to  his  disciples,  deign  to  be  our  guide. 

I  am,  &c. 


LETTER  III. 

MY  DEAR  FRIEND, 

You  will,  I  apprehend,  feel  no  difficulty  in  admitting  that 
our  reception  of  the  body  and  blood  of  Christ  in  the  Lord's 
supper  is  either  literal  or  figurative.  If  the  elements  become 
literally  the  Saviour's  body  and  blood,  either  by  changing 
their  substance,  or  by  incorporation,  then  our  participation  is 
literal,  real  and  substantial;  but  if  the  elements  are  emblems, 
"outward  and  visible  signs,"  adapted  to  bring  before  the  mind 
important  truths,  in  the  believing  reception  of  which,  the 
blessings  resulting  from  the  Saviour's  death  are  enjoyed,  then 
it  is  in  a  figurative  and  emblematical  manner  that  we  partake 
of  his  flesh  and  blood,  the  outward  act  shadowing  forth  the 
inward  process  of  the  mind.  But  this  is  not  the  doctrine  of 
the  sermon,  it  is  not  thus  morally  and  spiritually  the  means 
of  imparting  blessings  to  the  believing  recipient ;  the  extracts 
to  which  I  have  referred  you,  speak  of  something  in  the  Eu- 
charist immensely  different  and  infinitely  more  mysterious — 
the  elements  on  being  consecrated  have  undergone  a  stupen- 
dous change,  and  are  now  literally,  though  without  losing 
their  natural  substance,  the  very  body  and  blood  of  Christ. 

Now  I  wish  you  to  observe,  in  the  first  place,  that  there 
is  not  a  single  particle  of  evidence,  that,  after  the  consecrating 
words  have  been  repeated,  there  has  been  the  least  change 
produced,  any  farther  than  as  the  bread  and  wine  are  then  set 
apart  from  a  common  to  a  sacred  use,  and  appropriated  as 
significant  emblems.  You  see  no  change,  you  feel  none,  you 
taste  none.  Do  you  say,  it  is  not  a  change  of  which  the  senses 


10 

can  be  cognizant ;  then  I  ask  how  I  am  to  know  that  there  is 
any  change  at  all?  And  farther,  what  reason  have  you  to 
suppose  that  "  flesh  and  blood"  are  not  objects  of  sense,  that 
they  are  or  can  be  present  without  being  seen  or  felt  ? 

But,  according  to  Dr.  Pusey,  the  change  has  taken  place, 
"  truly  and  really,  yet  spiritually  and  in  an  ineffable  way*." 
The  real  body  of  Christ,  then,  is  truly  present,  but  in  a  spriritual 
manner.  But  what  am  I  to  understand  by  a  body  becoming  spi- 
ritually present  ?  I  can  conceive  of  a  body  being  present  to  the 
mind  in  its  contemplations,  and  I  feel  no  difficulty  in  admitting, 
that  while  partaking  of  the  Lord's  supper,  the  atonement 
which  the  Saviour  made  "  in  His  body  on  the  cross,"  may  be 
so  strongly  realized  by  faith,  that  under  the  gracious  influence 
of  the  Divine  Spirit,  the  blessings  resulting  from  that  atone- 
ment may  be  communicated  and  enjoyed.  In  this  spiritual 
manner  the  body  of  Christ  may  be  present  to  the  believer- 
But  if  by  "  truly  and  really"  be  meant  substantially,  then  the 
addition  of  "  spiritually"  seems  to  me  to  make  a  contradiction 
of  terms. 

But  if  this  were  possible,  what  evidence  have  we  of  its 
truth?  You  are  present  at  the  celebration  of  the  Lord's  sup- 
per, and,  I  will  suppose,  in  a  humble  and  devout  frame  of 
mind,  you  hear  the  words  of  consecration  pronounced — are 
you  now  conscious  of  a  resistless  power  coming  over  your  spi- 
rit, announcing  the  presence  of  a  great,  an  awful,  and  invisi- 
ble being,  which  was  not  present  a  moment  before? — and  that 
in  such  a  manner,  that  had  you  been  incapable  of  seeing  or 
hearing  the  officiating  minister,  you  would  have  been  equally 
conscious  of  the  change  ?  I  am  not  aware  that  any  such  as- 
sertion is  ever  made.  If  then,  neither  by  the  outward  senses, 
nor  the  inward  consciousness,  there  is  any  notice  of  so  stu- 
pendous a  change,  we  have  no  evidence  that  any  such  change 
takes  place. 

We  go  farther,  secondly,  and  say  that  not  only  is  there  no 
evidence  of  such  a  change  as  Dr.  Pusey  assumes,  there  are  the 
strongest  reasons  against  it ;  it  involves,  in  fact,  such  contra- 
dictions as  to  be  altogether  repugnant  to  reason.  Allow  me 

a  Preface,  p.  v. 
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to  suggest  a  few  of  these.  No  body  can  be  in  two  distant 
places  at  one  and  the  same  time ;  but  this  makes  the  body  of 
Christ  to  be  in  thousands  of  places  at  the  same  moment.  The 
human  nature  of  Christ  is  in  heaven.  It  was  seen  by  the 
disciples  to  ascend  into  heaven.  The  angels  who  appeared  to 
them  on  that  occasion  thus  address  them,  "  this  same  Jesus, 
which  is  taken  up  from  you  into  heaven,  shall  so  come  in  like 
manner  as  ye  have  seen  Him  go  into  heaven."  "  Whom," 
said  the  apostle,  Peter,  "  the  heavens  must  receive  until  the 
times  of  restitution  of  all  things."  Paul  speaks  of  Him,  as  at 
"  the  right  hand  of  the  Majesty  on  high,"  where  "  he  ever 
liveth  to  make  intercession  for  us  ;"  and  that  "unto  them  that 
look  for  him,  he  shall  appear  the  second  time  without  sin 
unto  salvation."  He  is  now  in  the  celestial  world  the  object 
of  love  and  worship  to  adoring  saints  and  angels,  and  in  or- 
der to  be  with  him, "  which  is  far  better,"  Paul  deemed  it  ne- 
cessary "  to  depart."  Knowing  that  whilst  we  are  at  home 
in  the  body,  we  are  absent  from  the  Lord"  and  "  willing  ra- 
ther to  be  absent  from  the  body,  and  to  be  present  ivith  the 
Lord."  But  the  literal  sense  supposes  the  body  of  Christ  to 
be  at  once  in  heaven  and  on  earth,  at  thousands  of  miles  dis- 
tant, and  in  thousands  of  places,  at  the  same  moment  of  time. 
If  it  be  said  that  it  is  no  local  presence  which  the  body  of 
Christ  has  in  the  Eucharist,  I  would  ask,  what  other  presence 
"  flesh  and  blood"  can  have  ?  It  may  be  affirmed  of  an  ab- 
straction, a  truth,  a  doctrine,  a  relation,  that  it  has  not 
locality ;  it  may  also  be  affirmed  of  that  Divine  presence 
which  fills  the  universe,  in  which  "  we  live,  and  move,  and 
have  our  being ;"  but  it  cannot  be  so  affirmed  of  bodily  sub- 
stance5. We  can  conceive  a  body  to  have  the  power  of  rapid 
transition,  as  rapid,  if  you  please,  as  thought  itself,  but  still 
there  must  be  the  relation  of  contiguity  to  every  portion  of 
space  through  which  it  passes,  and  to  all  the  objects  among 
which  it  moves  or  is  stationary.  To  speak  of  a  body  without 
locality,  transferring  itself  from  one  place  to  another  without 
passing  through  the  intermediate  spaces,  or  occupying  two 

b  "  The  substance  of  the  body  of  Christ  hath  no  presence,  neither  can  have, 
but  only  local."     Hooker  Eccl.  Pol.  book  v.  §  55,  p.  301. 
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distant  points  without  occupying  the  intervals,  is  a  mere  jargon 
of  words,  a  palpable  attempt  to  confuse  the  mind  in  order  to 
escape  from  a  difficulty0. 

According  to  the  philosophy  of  some,  spirit  has  no  relation 
to  place ;  but  if  this  were  true,  it  would  not  prove  that  body 
has  no  locality ;  and  whatever  may  be  the  case  with  spirit  un- 
connected with  matter,  when  it  is  associated  with  a  material 
structure,  and  becomes  embodied,  I  do  not  see  how,  from  that 
relation  to  what  must  have  a  place,  it  can  be  otherwise  than 
local.  If  the  Eucharistic  elements  are  local,  and  the  body  of 
Christ  is  in  some  unknown  manner  incorporated  or  identified 
with  them,  then  unavoidably  the  presence  of  Christ's  body  is 
local.  It  is  first  on  the  altar,  then  in  the  hands  of  the  priest, 
then  in  the  mouth  of  the  communicant. 

If  the  body  of  Christ  is  so  identified  with  the  consecrated 
elements,  that  they  become,  at  the  same  time,  to  use  the  lan- 
guage of  the  sermon,  ee  elements  of  this  world,  and  yet  His 
very  body  and  blood,"  then,  as  no  communicant  is  supposed 
to  receive  part  only  of  a  Saviour,  every  fragment  of  bread 
contains  wholly  the  body  of  Christ,  that  is,  every  part  is  as 
much  the  body  of  Christ  as  the  whole.  And  must  there  not 
be,  in  such  a  case,  I  speak  it  with  reverence,  as  many  bodies 
of  Christ  as  there  are  communicants  ? 

If  the  words  of  our  Lord,  "  This  is  my  body,  £c."  are  to  be 
taken  "  in  their  literal  sense,"  as  Dr.  Pusey  says  he  receives 
them,  then  it  is  the  bread  which  is  the  body  of  Christ,  and 
the  wine  which  is  His  blood.  Consequently,  they  exist  sepa- 
rated from  each  other  in  the  Eucharist.  And  there  they 
stand  on  the  table,  part  of  the  adorable  Redeemer  on  the 
plate,  and  part  in  the  chalice  !  If  it  is  painful  to  notice  such 
consequences,  the  fault  lies  with  the  advocates  of  a  doctrine, 
which  involves  them,  who,  by  the  prominence  which  they 
give  to  it,  renders  an  exposure  of  its  incongruities  necessary. 

I  do  not  see  that  the  difficulty  is  at  all  removed  by  saying, 
as  some  of  the  advocates  of  "  the  real  presence"  in  the  Eucha- 

c  See  the  ingenious,  but  very  unsatisfactory  manner,  in  which  an  explanation 
is  attempted  of  a  bodily  presence,  which  is  not  local,  in  Mr.  Newman's  letter  to 
Dr.  Fawcett,  and  Tract,  No.  90. 
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rist  say,  that  it  is  not  a  natural,  but  a  spiritual  body  which  is 
present.  Christ  has  not  two  bodies,  a  natural  body,  and  a  spi- 
ritual body  d;  his  one,  his  only  body  is  in  heaven, ' '  from  whence 
also  we  look  for  the  Saviour,  the  Lord  Jesus  Christ."  Whatever 
change  may  have  passed  on  the  body  of  our  Lord,  on  his  re- 
surrection from  the  dead,  or  on  his  ascension  into  heaven,  it 
i*s  still  a  body  and  not  a  spirit.  If  his  body  is  present  in  the 
Eucharist  it  must  be  therefore  after  the  manner  of  a  body, 
and  not  after  the  manner  of  a  spirit.  We  may  not  know  all 
the  powers  of  a  spiritual  body,  but  we  may  know  what  it  is 
not.  A  child  may  not  know  all  the  properties  and  relations 
of  a  triangle,  yet  he  knows  it  is  not,  and  cannot  be,  square  or 
circular.  We  know  then  that  no  body,  either  natural  or  spi- 
ritural,  can  have  the  property  of  ubiquity,  or  be  omnipresent ; 
this  belongs  to  Deity  alone.  To  affirm  this  of  the  human  na- 
ture of  Christ  would  be  to  confound  it  with  the  Divine  na- 
ture, and  would  moreover  make  the  body  of  Christ  to  be  not 
only  in  the  Eucharist,  but  every  where  and  in  every  thing. 
If  the  body  of  Christ  is  not  every  where  present,  and  yet  is 
actually  present  wherever  the  Eucharist  is  celebrated,  then  it  is 
in  heaven  and  on  earth,  and  in  a  thousand  different  and  dis- 
tant places  at  the  same  time,  without  filling  the  intervals,  and 
without  continuity.  •  Now  we  may  venture  to  affirm  that  there 
is  no  being  in  existence,  corporeal  or  incorporeal,  created  or 
uncreated,  which  has  such  properties,  and  therefore  the  doc- 
trine which  is  based  on  such  a  supposition  cannot  be  true. 

But  you  replied  when  we  were  conversing  on  the  subject, 
"  if  there  are  difficulties  which  we  cannot  surmount  attending 
Dr.  Pusey's  views  of  the  Eucharist,  are  there  not  objections 
equally  strong  against  a  belief  in  the  doctrine  of  the  Trinity?" 
"  Are  we  not,"  said  you,  "  taught  to  believe  that  three  are  one, 
and  that  one  is  three  ?"  To  which  I  answer,  we  are  not  re- 


d  When  the  apostle,  in  treating  of  the  resurrection,  says,  "  there  is  a  natural 
v,  animal)  body,  and  a  spiritual  body,  he  obviously  does  not  mean 
that  these  co-exist  in  the  same  individual ;  the  animal  body  is  that  which  we 
have  on  earth,  adapted  to  the  purposes  of  animal  life,  the  spiritual  body  is  that 
which  is  raised  from  the  dead  and  adapted  to  the  heavenly  state.  "It  is  sown 
a  natural  body,  it  is  raised  a  spiritual  body." 
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quired  to  believe  any  such  thing,  as  this  way  of  stating  it  im- 
plies. There  is,  without  doubt,  much  in  this  sublime  mystery 
which  is  beyond  our  comprehension,  but  there  is  nothing,  as 
in  the  case  I  have  been  considering,  which  is  obviously  and 
necessarily,  a  contradiction.  Not  the  most  rigid  Athanasian 
would  affirm  that  there  are  three  Gods,  he  would  recoil  at  the 
very  idea.  He  does  not  believe  that  there  are  three,  in  the 
same  sense  that  there  is  but  one.  To  believe  that  there  are 
three  Divine  Persons,  in  one  Essence,  is  not  to  believe  that 
there  are  three  Essences.  The  Father,  the  Son  or  Word,  and 
the  Holy  Ghost,  are  one  in  a  sense  far  higher  than  we  can 
reach,  far  more  intimate  than  created  beings  can  penetrate  ; 
but  this  doctrine  is  not  proposed  to  our  faith  in  any  way  that 
is  obviously  contradictory  to  our  reason. 

You  again  observed,  "  God's  power  is  unlimited,  nothing 
is  too  hard  for  the  Lord ;  why  therefore  should  we  disbelieve 
this  doctrine  of  the  Eucharist  because  it  supposes  a  miracle  ?" 
But  let  me  remind  you,  that  Almighty  power  is  never  exercised 
but  under  the  direction  of  infinite  wisdom,  that  to  suppose  it 
capable  of  doing  that  which  is  contradictory  or  absurd  is  to 
impute  imperfection  to  a  Being  infinitely  perfect.  By  a  mi- 
racle is  sometimes  meant  what  is  very  wonderful ;  in  this 
sense  the  whole  creation  may  be  termed  miraculous.  But, 
properly  speaking,  a  miracle  is  a  visible  interposition  of  the 
Almighty  Governor  of  the  universe,  altering  the  course  of 
nature,  or  suspending,  for  a  season,  the  operation  of  its  laws. 
But  no  miracle  can  make  anything  existent  and  non-existent 
at  the  same  time,  no  miracle  can  make  that  which  is  a  body 
at  the  same  time  a  spirit,  or  make  the  same  body  present  at  a 
thousand  different  and  distant  places  at  the  same  moment; 
you  may  as  well  speak  of  a  miracle  making  parallel  lines  meet, 
or  making  a  part  to  be  greater  than  the  whole. 

And  farther,  every  miracle  is  a  visible  interposition  of  Divine 
power,  such  as  is  perceptible  by  the  senses ;  in  fact,  we  only 
know  that  it  is  a  miracle  but  by  our  senses.  We  may  believe 
in  a  miracle  which  we  have  not  ourselves  witnessed,  but  we 
still  believe  that  it  has  been  the  object  of  sense  to  some  one. 
I  scarcely  need  say  that  no  appeal  has  ever  been  made  to  the 
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senses,  certifying  a  change  in  the  elements  of  the  Lord's  supper. 
If  anything  of  the  kind  has  ever  been  pretended  during  the 
dark  ages,  or  in  the  Papal  community,  it  is  now  uniformly 
rejected  as  a  device  of  designing  men,  or  the  delirium  of  en- 
thusiastic excitement. 

But  perhaps  you  may  decry  reason  altogether,  and  say  that 
it  has  no  right  to  arbitrate  in  tin's  matter,  that  it  is  something 
beyond  its  province.  But  let  me  caution  you  to  beware  how 
you  push  an  objection  of  this  kind.  Does  not  God,  in  His 
holy  word,  and  by  His  inspired  servants,  continually  appeal 
to  our  reason  ?  How  are  we  to  know  wrhat  we  should  believe, 
and  what  we  should  not  believe,  but  by  the  exercise  of  that 
reason  which  God  has  given  to  us  to  be  our  guide  ?  How  are 
we  to  determine  on  the  evidences  of  Divine  revelation,  to  re- 
ject imposture,  and  to  receive  that  only  which  bears  the  stamp 
of  Divine  authority,  but  by  our  reason  ?  How  are  we  to  as- 
certain the  very  sense  and  meaning  of  that  revelation,  but  by 
the  careful  exercise  of  our  reason  ?  If  you  say  that  we  must 
submit  to  the  church  and  to  our  spiritual  guides,  still  again 
the  question  occurs,  how  shall  I  know  which  is  the  true 
church,  and  who  are  safe  guides,  but  by  the  employment  of 
my  reason  ?  If  reason  has  nothing  to  do  with  our  belief,  what 
security  have  we  against  error  ? 

Reason  must  I  admit  bow  to  Divine  revelation ;  when  once 
she  has  ascertained  what  is  revelation,  her  guidance  ceases. 
If  I  am  assured  that  God  has  spoken,  it  is  the  dictate  of  rea- 
son itself  that  I  should  receive  with  reverential  submission  his 
teaching.  We  now  come  to  a  most  important  branch  of  our 
inquiry,  does  the  sacred  scripture  authorise  those  views  of  the 
Eucharist  on  which  I  have  been  animadverting  ?  This  shall 
be  the  topic  of  my  next.  May  the  blessed  volume  of  God's 
holy  word  be  ever  "  a  light  to  our  feet,  and  a  lamp  to  our 
paths." 

I  am,  &c. 
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LETTER  IV. 

MY  DEAR  FRIEND, 

I  ALWAYS  feel  pleased  when,  on  any  matter  of  Christian 
faith  or  practice,  an  appeal  is  made  to  the  inspired  writings  ; 
to  that  appeal  I  now  cheerfully  attend.  These  holy  oracles  I 
profoundly  venerate,  to  them  I  desire  in  all  things  most  de- 
voutly to  defer ;  and  most  cordially  do  I  concur  in  the  senti- 
ment thus  expressed  in  the  sixth  Article.  "  Holy  Scripture 
containeth  all  things  necessary  to  salvation :  so  that  whatso- 
ever is  not  read  therein,  nor  may  he  proved  thereby,  is  not  to 
be  required  of  any  man,  that  it  should  be  believed  as  an  arti- 
cle of  the  Faith." 

One  preliminary  remark,  however,  I  beg  leave  to  make. 
Those  views  of  the  Eucharist  which  I  have  been  noticing, 
which  make  it  literally  the  body  of  Christ ;  which  is  received 
"  bodily  and  spiritually,"  which  penetrates  every  individual 
communicant,  and,  mingling  with  his  flesh,  makes  him  al- 
most divine,  are  so  immensely  strange,  so  contradictory  to 
sense  and  reason,  so  unequalled  in  all  the  range  of  our  know- 
ledge for  what  is  wonderful,  that  very  plain,  unequivocal,  and 
decisive  proof  is  necessary  that  they  are  really  taught  in  scrip- 
ture. They  should  not  rest  on  any  passage  of  the  meaning  of 
which  there  could  be  any  reasonable  doubt,  they  should  be 
supported  by  the  strongest  and  clearest  evidence,  by  testimony 
so  decided,  and  so  concurrent  with  every  other  part  of  the  Di- 
vine revelation,  as  should  leave  no  room  for  hesitation  in  a 
truly  pious  and  inquiring  mind.  And  such  is  exactly  the 
evidence  which  the  Scripture  affords  for  the  Divine  mission  of 
Christ,  for  that  great  mystery  of  godliness,  "  God  manifest  in 
the  flesh,"  for  the  atoning  sacrifice  made  by  God's  beloved 
Son,  and  for  the  resurrection  of  the  dead.  On  all  these  points, 
not  one  of  which  is  so  surpassingly  strange  as  the  doctrine  on 
which  I  have  been  animadverting,  the  word  of  God  speaks 
with  reiterated  emphasis,  giving  "  line  upon  line,  and  precept 
upon  precept."  These  sacred  truths  seem  to  pervade,  either 
by  distinct  statement  or  necessary  implication,  the  whole  of 
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the  New  Testament.  So  far,  then,  as  this  is  not  the  case  with 
that  most  extraordinary  tenet  maintained  in  the  sermon,  there 
is  a  presumption  against  it. 

The  instances  in  which  mention  is  made  of  the  Lord's  sup- 
per in  the  New  Testament  are  confessedly  few  ;  let  us  fairly 
and  honestly  inquire,  whether  they  give  any  countenance  to 
the  statements  of  the  sermon  now  under  review. 

The  first  undeniable  reference  to  this  institution  is  found  in 
the  account  which  the  Evangelists  give  us  of  its  primary  cele- 
bration ;  with  this  agrees  the  statement  of  the  apostle  Paul 
in  the  eleventh  chaper  of  his  first  Epistle  to  the  Corinthians. 

From  the  account  given  by  the  evangelist  Matthew  we 
learn,  that  after  Jesus  and  his  disciples  had  eaten  the  Jewish 
passover,  our  Lord  "  took  bread,  and  blessed,"  not  the  bread 
I  conceive,  but  his  heavenly  Father,  according  to  his  usual 
custom*.  Luke,  in  his  account,  says  expressly  that  "  he  gave 
thanks,"  and  Paul  uses  the  same  word.  Having  broken  the 
bread,  which  it  seems  was  a  cake  of  unleavened  bread,  thin 
and  hardb,  he  gave  it  to  his  disciples  and  said,  "  take,  eat,  this 
is  my  body."  Luke  and  Paul,  "  this  is  my  body  which  is 
given  for  you;  this  do  in  remembrance  of  me."  Our  Lord, 
we  are  farther  informed  "  took  the  cup  and  gave  thanks,  and 
gave  it  to  them,  saying,  "  Drink  ye  all  of  it.  For  this  is  my 
blood  of  the  New  Testament  (or  covenant)  which  is  shed  for 
many  for  the  remission  of  sins,"  calling  it  immediately  after 
the  "  fruit  of  the  vine."  Luke,  "  this  cup  is  the  new  Testa- 
ment (or  covenant)  in  my  blood,  which  is  shed  for  you." 
Paul,  "  this  cup  is  the  new  Testament  (or  covenant)  in  my 
blood :  this  do  ye,  as  oft  as  ye  drink  it,  in  remembrance  of 
me ;"  adding,  "  For  as  often  as  ye  eat  this  bread,  and  drink 
this  cup,  ye  do  shew  the  Lord's  death  till  he  come." 

Such  is  the  plain  and  clear  account  of  the  sacred  historians. 
There  appears  nothing  here  to  perplex  and  confuse  the  mind 
with  "  horrific,"  and  "  tremendous  mysteries."  The  act  to 
be  henceforth  performed  by  the  followers  of  Christ  is  simple, 

*  Dr.  Whitby  has  proved  at  large,  in  his  notes  on  Matt,  xiv.  19,  that  the  Evan- 
gelists use  fcvXoyay,  to  bless,  and  €w%rtjOt(rrf?v, to  give  thanks,  synonymously. 
b  See  Bloomfield's  Recensio  Synoptica,  on  Matt.  xxvi.  26. 
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its  object  solemn  and  affecting,  all  its  associations  are  of  hal- 
lowed and  touching  interest,  and  its  dse  is  spiritually  bene- 
ficial in  a  high  degree.  It  seems  astonishing  that  two  opinions 
should  be  formed  of  it.  But  for  one  figurative  expression, 
and  that  one  obvious  in  its  meaning,  and  ordinary  in  its  use, 
one  would  think  it  impossible  that  words  could  be  found,  in 
.which  lo  state  more  clearly  the  nature  and  design  of  this 
Christian  institute.  Was  there  any  probability  that  persons 
accustomed  to  the  teaching  of  Christ,  and  present  on  the  oc- 
casion, should  misunderstand  his  meaning  ?  Now  endeavour 
to  divest  your  mind  of  all  the  associations  connected  with  the 
subsequent  history  of  the  church,  when  much  of  the  beautiful 
simplicity  of  Christianity  was  lost,  and  the  traditions  of  men 
prevailed  over  the  word  of  God;  and  notice  that  small  and 
interesting  company  assembled  in  an  "  upper  chamber/'  in 
Jerusalem.  The  occasion  on  which  they  are  there,  is  to  cele- 
brate the  Jewish  passover ;  they  are  placed  around  the  table 
in  their  usual  posture  at  meals,  with  their  beloved  and  revered 
Teacher  as  the  master  of  the  feast,  the  solemn  rites  of  the 
Mosaic  institute  have  already  been  performed,  bread  and  wine, 
which  had  been  prepared  for  that  purpose,  are  still  on  the 
table.  Again  the  Lord  Jesus  takes  up  the  bread,  and  with 
devotional  fervour  he  lifts  up  his  eyes  and  his  voice  in  blessing 
and  thanksgiving  to  his  heavenly  Father,  he  breaks,  and  dis- 
tributes it  round  to  his  disciples,  as  he  had  previously  done 
with  the  bread  of  the  passover.  This  was  something  new, 
they  are  ready  to  ask,  "  what  meaneth  this  service."  The 
Saviour  explains  as  he  proceeds,  shewing  that  as  the  passover 
was  a  typical  and  commemorative  rite,  so  is  this.  "  Take, 
eat,"  are  his  words,  "  this  is  my  body  which  is  given — broken 
— for  you;  this  do  in  remembrance  of  me."  He  now  takes  the 
cup,  which  had  already  been  used,  again  the  voice  of  thanks- 
giving and  praise  ascends,  and  the  wine  passes  round,  with  a 
similar  explanation ;  this,  they  are  informed,  has  not  relation 
to  the  old,  but  to  a  new  covenant,  ratified,  not  with  the  blood 
of  the  paschal  lamb,  but  with  his  own;  it  therefore  comme- 
morates a  nobler  sacrifice,  and  higher  blessings.  "  This,"  he 
says,  "  is  my  blood  of  the  New  Testament,  which  is  shed  for 
many,  for  the  remission  of  sins." 
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Now  what  could  they  understand  by  this,  but  that  they 
should,  in  like  manner,  after  his  death,  frequently  meet,  and 
with  blessing  and  thanksgiving,  partake  of  bread  and  wine, 
in  affectionate  remembrance  of  his  broken  body,  and  his  blood 
that  was  shed  for  them,  and  of  the  unspeakable  benefits  which 
flow  from  this  sacrifice.     Was  there  any  danger  that  they 
would  take  these  expressions  literally  ?     It  was  customary,  it 
» seems,  for  the  Jews  to  call  the  paschal  lamb  "  the  body  of  the 
passover,"  that  is,  an  emblem  or  memorial  of  the  passing 
over,  or  exemption  from  the  visit  of  the    destroying  angel, 
when  all  the  first-born  of  Egypt  fell  by  his  stroke ;  and  to  hear 
the  master  of  the  feast  say,  "  this  is  the  bread  of  affliction, 
which  our  fathers  did  eat  in  the  land  of  Egypt,"  that  is,  the 
type   or  commemoration  of  that  bread  of  affliction.     "  What, 
therefore,"  says  Dr.  Whitby  on  this  place,  ff  could  men,  ac- 
customed to  such  sacramental  phrases,  think  of  the  like  words 
of  Christ,  this  (bread)  is  my  body,  but  that  it  was  to  be  the 
representation  or  memorial  of  itc?" 

All  languages  have  their  figurative  forms  of  speech,  and  all 
classes  of  people  use  them.  It  is  not  accidentally  that  this  mode 
of  speaking  prevails,  it  is  by  a  law  of  our  nature.  In  an  early 
stage  of  civilization  figures  are,  indeed,  more  frequently  em- 
ployed, but  there  is  not  a  nation  on  earth  which  does  not  com- 
monly use  them,  and  that  withou  t  danger  of  being  misunderstood. 
"  In  them,"  says  Dr.  Blair,  "  consists  much  of  the  beauty  and 
the  force  of  language."  "  But  though  figures  imply  a  devia- 
tion from  what  may  be  reckoned  the  most  simple  forms  of 
speech,  we  are  not  thence  to  conclude  that  they  imply  any- 


c  The  exposition  of  Dr.  Hammond,  one  of  the  most  learned  divines  of  his 
age,  on  this  place  is,  "  And  while  Judas  was  there,  before  any  of  them  were  risen 
from  the  table,  Jesus,  in  imitation  of  the  Jews'  custom  after  supper  (of  distri- 
buting bread  and  wine  around  the  table,  as  an  argument  of  charity,  and  a 
means  of  preserving  brotherly  love  among  them),  instituted  the  Sacrament  of  the 
Eucharist  as  a  contesseration  of  charity  among  all  Christians ;  and  to  that  end 
taking  bread,  and  giving  thanks  he  brake,  and  gave  it  to  the  disciples  to  take 
and  eat,  telling  them  that  this  taking  and  eating  was  now  instituted  by  him  as 
an  holy  rite,  and  ceremony  of  annunciating  and  commemorating  his  death,  and 
a  means  of  making  all  worthy  receivers  partakers  of  the  benefits  of  his  death." 
(^^  The  italics  by  the  author.) 

c2 
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thing  uncommon  or  unnatural.     This  is  so  far  from  being  the 
case,  that  on  very  many  occasions  they  are  both  the  most  na- 
tural, and  the  most  common  method  of  uttering  our  senti- 
ments.    It  is  impossible  to  compose  any  discourse  without 
using  them  often  ;  nay,  there  are  few  sentences  of  any  length, 
in  which  some  expression  or  other,  that  may  be  termed  a  fi- 
gure, does  not  occur.     From  what  cause  this  happens,  shall 
be  afterward  explained.     The  fact,  in  the  mean  time,  shews 
that  they  are  to  be  accounted  part  of  that  language  which  na- 
ture dictates  to  mend."     Thus  we  are  constantly  in  the  habit 
of  putting  the  cause  for  the  effect,  the   instrument  for  the 
agent,  the  sign  for  the  thing  signified,  and  vice  versa.     By 
Ireland,  we  often  mean  the  people  of  Ireland,  by  the  pulpit, 
what  is  delivered  from  it,  by  the  press,  what  is  printed  by  it. 
No  one  mistakes  me  when,  looking  at  the  ornamental  letter 
paper  which  I  have  just  purchased,  I   say,  this  is  Queen's 
College,  and  this  is  Christ  Church ;  or  when,  looking  in  at 
our  print  shops,  I  say,  pointing  to  the  sketches  in  the  win- 
dows, this  is  Dr.  Pusey,  and  that  is  Mr.  Newman ;  or  when, 
directing  the  attention  of  some  visitor  to  that  beautiful  monu- 
ment, the  Martyrs'  Memorial,  I  say,  there  is  Cranmer,  and 
that  is  Ridley,  and  this  is  Latimer. 

And  this  mode  of  speaking  was  especially  common,  much 
more  so  than  with  us,  in  the  language  which  our  Lord  and 
his  disciples  used.  In  the  interpretation  which  Joseph  gives 
of  the  butler's  dream,  he  says,  "  the  three  branches  (of  the 
vine)  are  three  days6."  And  in  explaining  Pharaoh's  dream, 
"  the  seven  good  kine  are  seven  years ;  and  the  seven  good  ears 
are  seven  years f."  The  language  of  the  dying  patriarch,  in  the 
forty-ninth  chapter  of  Genesis,  is,  "  Judah  is  a  lion's  whelp." 
— "  Issachar  is  a  strong  ass." — "  Dan  shall  be  a  serpent  by 
the  way." — "  Naphtali  is  a  hind  let  loose." — "  Joseph  is  a 
fruitful  bough."  In  Ezekiel's  prophecies,  the  Lord  says  of  a 
lock  of  hair,  "  this  is  Jerusalem g."  Daniel  says  to  Nebuchad- 
nezzar "  thou  art  this  head  of  goldh."  The  interpreter  of  the 


11  Blair's  Lectures  on  llhetoric,  &c.  8vo,  p.  153.  e  Gen.  xl.  12. 

'  Gen.  xli.  26.  *  Ezekiel  v.  5.  »»  Daniel  ii.  38. 
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vision,  in  the  seventh  chapter,  says  to  Daniel,  "  These  great 
beasts,  which  are  four,  are  four  kings1."  The  writers  of  the 
New  Testament  adopt  the  same  mode  of  speaking.  "  This 
Agar  (Abraham's  bondmaid)  is  mount  Sinai  V  "  The  seven 
stars  are  the  angels  of  the  seven  churches :  and  the  seven  can- 
dlesticks are  the  seven  churches1."  "The  seven  heads  are 
seven  mountains111."  "  The  woman  which  thou  sawest  is  that 
great  cityn."  Our  Lord  himself  was  in  the  habit  of  speaking 
in  a  similar  manner ;  "  I  am  the  good  shepherd."  "  I  am 
the  door."  "I  am  the  vine."  "  The  field  is  the  world;  the 
good  seed  are  the  children  of  the  kingdom ;  but  the  tares  are 
the  children  of  the  wicked  one  ;  the  enemy  that  sowed  them 
is  the  devil;  the  harvest  is  the  end  of  the  world;  and  the 
reapers  are  the  angels0." 

When  our  Lord,  therefore,  taking  up  the  bread,  said  "  this  is 
my  body,"  the  meaning,  this  represents  my  body,  was  so  per- 
fectly natural,  and  accordant  with  those  forms  of  speaking  to 
which  they  had  always  been  accustomed,  that  it  was  morally 
impossible  that  they  should  understand  the  words  in  any  other 
sense.  And  taken  in  this  manner,  all  is  plain,  affecting,  and  edi- 
fying; we  then  see  the  Saviour,  just  before  his  awful  sufferings 
and  painful  separation  from  his  beloved  disciples,  appointing  a 
standing  memorial  of  his  death,  and  its  supremely  benevolent 
objects;  in  the  observance  of  which  his  faithful  followers 
should  have  their  mutual  charity  increased,  their  love  to  him- 
self quickened,  and  their  faith  brought  into  so  lively  an  exer- 
cise, that  they  should  enjoy  renewed  communications  of  the 
rich  benefits  procured  by  his  death.  But  take  the  words  of 
Christ  literally,  and  immense  difficulties  immediately  ensue, 
and  irreconcileable  contradictions  follow ;  then,  the  disciples 
beholding  their  beloved  master  in  the  midst  of  them,  and 
hearing  his  voice,  are  at  the  same  time  eating  his  flesh  and 
drinking  his  blood ;  nay  more,  it  represents  our  blessed  Lord, 
taking  up  his  own  body,  handing  round  to  his  disciples  his 
flesh  and  blood,  and,  as  he  most  probably  partook  of  the  bread 
and  wine,  eating  and  drinking  himself ! 

*  Daniel  vii.  17.  *  Gal.  iv.  25.  1  Rev.  i.  20. 

»  Rev.  xvii.  9.  n  Rev.  xvi}.  13.  o  Matt.  xiii.  38,  39. 
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And,  after  all,  those  who  most  strenuously  contend  for  the 
literal  sense,  are  actually  obliged  to  forsake  it.  According  to 
the  account  of  the  evangelist  Luke,  our  Lord  said  "  this  CUP 
is  the  New  Testament  (or  covenant)  in  my  blood."  Will  any 
take  this  literally,  and  say,  that  the  cup,  and  not  its  contents, 
is  the  new  covenant?  Were  they  pressed  with  this,  they 
might  answer,  a  figurative  sense  is  here  evident,  the  case  ne- 
cessarily requires  it,  and  usage  justifies  it ;  we  may  with  pro- 
priety make  the  same  reply,  and  give  the'  same  reasons,  re- 
specting the  words,  "  this  is  my  body." 

The  next  reference  to  the  Lord's  supper  which  has  been 
pressed  into  the  controversy  by  Roman  Catholic  writers,  and 
those  who  maintain  that  change  in  the  elements  which  is  as- 
sumed in  Dr,  Pusey's  Sermon,  is  in  the  first  Epistle  to  the 
Corinthians,  the  sixteenth  verse,  "  The  cup  of  blessing  which 
we  bless,  is  it  not  the  communion  of  the  blood  of  Christ  ? 
The  bread  which  we  break,  is  it  not  the  communion  of  the 
body  of  Christ  ?" 

Now  against  the  supposition  that  the  body  and  blood  of 
Christ  are  here  literally  meant,  and  that  the  communicants 
literally  eat  and  drink  themP,  what  has  already  been  said  re- 
specting the  words  of  our  Lord  may  be  urged ;  but,  perhaps, 
you  will  not  deem  it  loss  of  time,  to  examine  more  particularly 
a  passage  on  which  much  stress  has  been  laid. 

Let  me  beg  you,  then,  to  read  this  chapter  carefully,  from 
its  commencement ;  and  you  will  not  fail  to  perceive  that  the 
great  object  of  the  apostle  was,  to  caution  the  Corinthian  be- 
lievers against  those  idolatrous  practices,  to  which  they  had 
formerly  been  addicted,  and  into  which,  from  their  general 
prevalence,  their  long  established  usage,  the  solicitation  of 
friends,  still  keeping  aloof  from  the  small  and  despised  sect  of 
Christians,  and  the  fear  of  becoming  marked  objects  for  per- 
secution, they  were  in  great  danger  of  falling.  A  temptation 
of  this  kind,  would  be  often  presented  by  the  occurrence  of 
those  feasts,  which  were  held  in  honour  of  some  heathen  deity, 

P  Dr.  Pusey  declares  his  belief  that  the  elements,  after  the  consecration  be- 
come  literally  the  body  and  blood  of  Christ.  The  communicants,  therefore,  eat 
and  drink  that  which  has  become  literally  the  Saviour's  body  and  blood. 


23 

the  meat  of  which  had  been  previously  offered  in  sacrifice. 
Meat  sold  publicly  in.  the  shambles,  Christians  might  pur- 
chase, without  making  any  inquiry  whether  it  had  been  offered 
in  sacrifice  or  not ;  but  to  join  with  idolaters  in  feasting  on 
what  had  been  sacrificed  to  idols,  was  an  openly  declared  fel- 
lowship and  communion  with  them  and  their  false  divinities. 

The  first  dissuasive  argument  which  the  apostle  employs, 
is  the  case  of  the  ancient  Israelites,  who  enjoyed  privileges, 
and  were  bound  by  obligations,  similar  to  their  own.  As  we 
are  pledged  to  Christ  in  baptism,  so  were  they  all,  in  a  man- 
ner, "  baptized  unto  Moses  in  the  cloud  and  in  the  sea,"  ini- 
tiated into  a  new  system,  and  bound  to  its  observance.  "  They 
all  ate  the  same  spiritual  meat,"  that  is,  of  typical  food, 
having  a  spiritual  meaning  or  design,  even  of  that  manna  which 
was  the  figure  of  "  the  true  bread"  which  feeds  the  soul,  and 
which  is  furnished  by  Christ.  "  They  all  drink  the  same  spi- 
ritual drink,"  they  drank  of  that  rock,  the  streams  of  which 
were  typical  of  the  "  living  water  "  which  the  Saviour  be- 
stows ;  "  and  that  rock  was  Christ,"  that  is,  a  type  of  him. 
But,  though  enjoying  these  advantages,  they  were  seduced 
into  idolatrous  practices  in  the  plains  of  Moab ;  tf  they  called 
the  people  unto  the  sacrifices  of  their  gods  :  and  the  people 
did  eat,  and  bowed  down  to  their  gods  V  The  consequence 
was  the  Divine  displeasure,  so  that  many  of  them  were  over- 
thrown in  the  wilderness.  (t  Wherefore,  let  him  that  think- 
eth  he  standeth,  take  heed  lest  he  fall." 

The  next  argument  commences  with  the  verse  now  under 
our  consideration.  "  The  cup  of  blessing"  was  a  phrase  very 
familiar  to  those  who  were  acquainted  with  Jewish  customs. 
The  cup,  used  in  the  celebration  of  the  passover,  was  so  called 
because  blessing  and  thanksgiving  had  been  offered  up  to 
God  before  partaking  of  it ;  and  then  it  was  considered  as  set 
apart,  consecrated  as  it  were,  having  received  the  Divine 
blessing.  "  The  cup  of  blessing  which,"  says  the  apostle, 
"  we  bless,"  is  that  used  in  the  Lord's  supper,  in  a  similar 
manner  set  apart  to  a  sacred  use.  In  celebrating  this  Christian 

•>  Numbers  xxv.  2. 
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ordinance  we  have  a  joint  participation,  a  communion  with 
the  followers  of  Christ,  in  the  emblems  of  the  Saviour's  "body 
and  blood ;"  and  in  partaking  of  them  we  declare,  by  an  out- 
ward sign,  that  we  participate  in  the  benefits  and  blessings  of 
his  death :  and,  as  far  as  our  faith  is  brought  into  exercise, 
this  institution  becomes  the  means  of  our  enjoying  these  bene- 
fits, and  having  actual  communion  with  Christ;  so  that  we 
may  say  with  the  apostle  John,  "  truly  our  fellowship  is  with 
the  Father,  and  with  his  Son  Jesus  Christ  our  Lord."  This 
sacred  institution,  then,  he  reminds  them,  represents  the  com- 
munion of  all  true  believers  with  Christ,  in  the  benefits  of 
his  death,  and  is  a  solemn  declaration  that  they  are  his.  Now 
observe  the  force  of  this  argument  against  joining  in  an  idol's 
feast.  As,  by  your  uniting  in  this  Christian  institute,  you 
declare  your  fellowship  with  each  other  in  faith  and  worship, 
and  your  union  with  Christ,  so,  by  participating  in  a  feast  on 
what  is  sacrificed  to  idols,  you  would  declare  your  fellowship 
with  idolaters  in  their  religious  services,  and  would  identify 
yourselves  with  the  idols  in  whose  honour  the  feast  is  held ; 
and  to  do  this,  would  not  only  be  inconsistent  with  your  pro- 
fession as  Christians,  but  it  would  be  a  virtual  renunciation 
of  Christ,  and  a  forfeiture  of  the  blessings  which  he  bestows. 

And  this  sense  of  the  words  in  question  is  confirmed  by  a 
continuation  of  the  same  kind  of  reasoning  in  the  following 
verses.  In  the  very  next  verse  it  is  added,  "  For  we  (being) 
many  are  one  bread  and  one  body ;  for  we  are  all  partakers  of 
that  one  bread. ' '  The  sense  of  which  Dr .  Whitby  has  very  clearly 
given  in  his  paraphrase  on  these  words  ;  te  Because  the  bread 
is  one,  one  loaf  being  broken  for  us  all,  we  who  partake  of  it, 
being  many  are  one  body ;  owning  ourselves  thereby  all  mem- 
bers of  that  body  of  which  Christ  is  the  head."  And  the 
apostle  farther  illustrates  his  point  by  a  reference  to  the  Israel- 
ites, who,  by  ff  eating  of  the  sacrifices,"  declared  that  they 
worshipped  that  God  in  whose  honour  the  altar  was  erected. 
We  cannot,  therefore,  he  plainly  and  forcibly  shews,  without 
the  grossest  inconsistency,  partake  of  an  idolatrous  feast,  while 
we  partake  of  the  Lord's  supper,  we  cannot  have  fellowship 
with  an  idol,  while  we  have  communion  with  Christ ;  the 
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avowed  participation  in  one  sacrifice  declares  the  other  to  be  a 
nullity.  "  Ye  cannot  be  partakers  of  the  Lord's  table,  and  of 
the  table  of  demons." 

I  think  you  will  perceive  that  this  is  a  fair  and  natural  ex- 
position, comporting  entirely  with  the  scope  and  design  of  the 
passage  in  question,  while  it  avoids  the  insuperable  difficulties 
involved  in  the  literal  and  corporeal r  presence  of  Christ  in  the 
Eucharist,  either  under  the  forms  of  bread  and  wine,  or  mys- 
teriously incorporated  with  them. 

In  the  eleventh  chapter  of  the  same  epistle  the  Lord's  sup- 
per is  again  introduced,  in  order  to  correct  some  prevalent 
abuses  in  the  Corinthian  church,  in  the  observance  of  it.  Here 
the  apostle  Paul  speaks  of  the  primary  institution  of  this  or- 
dinance, in  terms  which  have  already  passed  under  our  notice, 
and  which  therefore  need  no  farther  remark.  There  is,  how- 
ever, this  additional  circumstance  there  noticed,  that  who- 
soever partakes  of  this  supper  in  the  unworthy  manner  which 
he  had  just  censured,  "  is  guilty  of  the  body  and  blood  of  the 
Lord,"  that  is,  of  not  discerning a  or  making  a  difference  be- 
tween food  applied  to  common  purposes,  and  bread  and  wine 
used  in  so  sacred  a  manner,  and  therefore  he  profanes  these 
emblems  of  the  Saviour's  passion,  and  makes  light  of  the 
great  sacrifice  itself. 

There  is  only  one  more  portion  of  the  New  Testament, 
which  has  been  supposed  to  favour  the  views  on  which  I  have 
been  animadverting,  but  as  that  is  of  too  much  importance  to 
be  discussed  in  the  close  of  a  letter,  I  must  postpone  it  to  my 
next.  • 

I  am,  &c. 

r  The  actual,  real,  literal  presence  of  the  body,  which  is  that  which  is  as- 
sumed, must  be  a  corporeal  presence  ;  the  term  may  be  rejected,  but  the  conse- 
quence is  unavoidable. 

8  MJ)  SictKpivuv,  not  making  a  distinction,  not  discriminating. 


LETTER  V. 

MY  DEAR  FRIEND, 

THAT  part  of  the  scripture  to  which  I  referred  in  my  last, 
and  which  is  quoted  in  Dr.  Pusey's  Sermon,  in  support  of  his 
views,  is  the  discourse  of  our  Lord  with  the  Jews  of  Caper- 
naum, as  contained  in  the  sixth  chapter  of  the  Gospel  of  John. 
You  tell  me  that  you  have  read  it,  and  that  it  appears  to  you 
to  establish  the  views  which  Dr.  Pusey  advocates.  Let  me 
recommend  a  renewed  perusal  of  this  chapter,  with  prayerful 
attention.  I  assure  you,  that  after  a  close  and  repeated  con- 
sideration of  its  contents,  with,  as  far  as  any  one  may  judge 
of  his  own  heart,  a  sincere  and  earnest  desire  to  know  the 
truth,  I  come,  most  decidedly,  to  an  opposite  conclusion ;  that 

is,    that    THE    CHAPTER    HAS    NO    REFERENCE    AT    ALL   TO    THE 

LORD'S  SUPPER  . 

I  admit  that  our  Lord,  in  some  parts  of  this  chapter,  refers 
to  the  same  impressive  fact,  and  the  same  important  doctrine, 
as  he  does  in  the  institution  of  the  sacred  supper.  That  fact 
is,  his  own  sacrificial  death,  and  that  doctrine  is,  the  salvation 
of  man,  through  faith  in  his  atonement.  But  because  the 
Eucharist  is  commemorative  of  the  same  fact,  and  illustrative 
of  the  same  doctrine,  it  surely  does  not  follow  that  our  Lord 
is  speaking  of  the  Eucharist  itself.  Many  writers,  both  an- 
cient and  modern,  have,  by  way  of  accommodation,  adopted 
the  language  of  this  chapter,  and  used  terms  very  similar, 
when  referring  to  the  Lord's  supper,  who  notwithstanding 
believe  that  our  Lord  here  speaks,  not  of  a  literal  eating  and 
drinking,  but  of  a  saving  reception,  by  faith,  of  the  benefits  of 
his  death.  Now  the  point  of  inquiry  is  not  whether  we  may, 
in  a  sense  of  our  own,  adapt  these  expressions  to  the  Eucha- 
rist, but  what  was  actually  our  Lord's  meaning ;  did  he  speak 
literally,  or  metaphorically ;  did  he  refer  to  acts  of  the  body, 
or  exercises  of  the  mind ;  did  he  shew  the  necessity  of  receiv- 
ing him  and  his  doctrines,  and  living  on  him  daily  by  faith, 
or  did  he  teach  that  by  eating  and  drinking  the  Eucharistic 
elements,  life  and  salvation  were  to  be  obtained  ? 
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In  the  sermon  of  Dr.  Pusey,  it  is  assumed,  as  what  required 
no  proof,  that  our  Lord  is,  throughout  this  discourse  respect- 
ing the  means  of  spiritual  and  eternal  life,  speaking  of  the 
Eucharist.  In  this  sense  the  following  passages  are  quoted, 
as  "  setting  forth  the  fruits  of  eating  his  Flesh,  and  drinking 
his  Blood."  "  This  is  the  bread  which  cometh  down  from 
heaven,  that  a  man  may  eat  thereof  and  not  die.  If  any  man 
eat  of  this  Bread  he  shall  live  for  ever,  and  the  Bread  that  I 
will  give  is  my  Flesh,  which  I  will  give  for  the  life  of  the 
world."  "  Except  ye  eat  the  Flesh  of  the  Son  of  man,  and 
drink  His  Blood,  ye  have  no  life  in  you."  "  Whoso  eateth 
My  Flesh  and  drinketh  My  Blood  hath  eternal  life,  and  I  will 
raise  him  up  at  the  last  Day."  "  He  that  eateth  My  Flesh 
and  drinketh  My  Blood,  dwelleth  in  Me  and  I  in  him."  "As 
the  living  Father  hath  sent  Me,  and  I  live  by  the  Father,  so 
he  that  eateth  Me,  he  also  shall  live  by  Me."  "  He  that 
eateth  of  this  Bread  shall  live  for  ever  a."  Such  are  the  quo- 
tations, from  the  sixth  of  John,  which  Dr.  Pusey  applies  to 
the  Eucharist ;  in  immediate  connexion  with  which  he  speaks 
of  it  as  being,  at  the  same  time,  "  elements  of  this  world,  and 
yet  his  very  Body  and  Blood."  And  thus  e{  receiving  Him 
into  this  very  body,  they  who  are  His  receive  lifeb."  To  which 
latter  sentence,  as  explanatory  and  confirmatory  of  his  views, 
Dr.  Pusey  adds,  in  a  note,  as  an  extract  from  Cyril,  "  Why  do 
we  receive  it  (the  Holy  Eucharist)  within  us  ?  Is  it  not  that 
it  may  make  Christ  to  dwell  in  us  corporeally  also,  by  partici- 
pation and  communion  of  His  Holy  Flesh  ? For  as,  if  one 

entwineth  wax  with  other  wax,  and  melteth  them  by  the  fire, 
there  resulteth  of  both  one,  so  through  the  participation  of 
the  Body  of  Christ,  and  of  His  precious  Blood,  He  in  us,  and 
we  again  in  Him,  are  co-united. Thou  Clearest  now  Him- 
self plainly  declaring,  that,  unless  we  (  eat  His  Flesh,  and 
drink  His  Blood,'  we  ( have  not  in  ourselves,'  that  is  in  our 
flesh,  '  Eternal  Life ;'  but  Eternal  Life  may  be  conceived  to 
be,  and  most  justly,  the  Flesh  of  that  which  is  Life,  that  is, 
the  Only-Begotten c." 

»  Sermon,  p.  6.  b  Sermon,  p.  7.  <=  Sermon,  p.  8,  9. 
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If  our  Lord's  words  are  to  be  taken  thus  literally  as  apply- 
ing to  the  reception  of  the  Eucharist,  then,  whatever  qualify- 
ing terms  may  he  used,  however  timidity  may  shrink  from 
the  consequences,  or  ingenuity  attempt  to  evade  them,  the 
very  flesh  of  the  Saviour's  human  nature,  the  very  blood 
which  flowed  in  his  veins,  are  to  come  physically  into  contact 
with  ours,  are  to  be  received  into  the  mouth,  swallowed  and 
incorporated  into  our  system.  Such  an  interpretation  would 
imply  the  doctrine  of  transubstantiation,  and  something  more, 
it  would  involve  a  meaning  so  gross  and  monstrous,  as  even 
Roman  Catholics  would  not  admit. 

That  our  Lord's  expressions  are  strong,  when  he  speaks  of 
himself  as  the  "bread  of  life"  which  must  be  eaten,  of  his 
"flesh"  as  "meat  indeed/'  and  his  "  blood"  as  "  drink  indeed/' 
which  it  is  necessary  to  eat  and  drink  in  order  to  obtain  eternal 
life,  I  readily  acknowledge,  but  that  their  true  meaning  is 
figurative  and  spiritual,  there  are  many  considerations  which 
concur  to  prove. 

First,  the  interpretation  of  our  Lord's  words,  not  in  a  pro- 
per and  literal,  but  in  a  metaphorical  sense,  brings  out  a 
meaning  perfectly  in  unison  with  the  whole  system  of  Divine 
truth.  If  the  sense  elicited  were  uncongenial  with  the  spirit 
of  the  New  Testament,  discordant  with  any  portion  of  the 
sacred  writings,  a  serious  objection  would  lie  against  it  in 
limine ;  but  so  far  from  this  being  the  case,  it  presents  us  with 
the  very  essence  of  the  Gospel.  As  the  body  is  fed,  and 
animal  life  is  sustained,  by  natural  food,  so  by  the  exercise  of 
faith,  the  soul  receives  spiritual  life  and  nutriment  from  him 
"who  loved  us  and  gave  himself  for  us." 

In  the  second  place,  this  mode  of  speaking  is  not  foreign 
to  general  usage,  nor  to  the  style  of  scripture.  Nothing  is 
more  common  than  to  apply  terms  expressive  of  bodily  acts, 
to  the  operations  of  the  mindr  This  arises  partly  from  neces- 
sity, owing  to  the  paucity  of  words  for  every  distinct  idea,  and 
is  often  done  for  the  sake  of  illustration,  or  in  order  to  present 
an  object  more  vividly  to  the  mind.  Thus  we  say,  the  mind 
sees,  feels,  tastes — it  sustains  a  weight,  grapples  with  a  diffi- 
culty, leaps  to  a  conclusion — it  is  empty  or  full,  weak  or  strong, 
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little  or  great — it  pants  for  glory,  thirsts  for  gain,  feeds  on 
vanity.     All  languages,  ancient  or  modern,  abound  with  such 
modes  of  speaking.     And  in  the  sacred  scriptures,  the  bodily 
appetites,  and  the  manner  in  which  food  is  received  into  the 
system,  commonly  denote  the  wants,  desires,  and  exercises  of 
the  mind.     The  prophet  Isaiah,  in  the  name  of  Jehovah,  thus 
invites  to  a  spiritual  feast,  "  Ho,  every  one  that  thirsteth,  come 
ye  to  the  waters,  and  he  that  hath  no  money;  come  ye,  buy 
and  eat ;  yea,  come^  buy  wine  and  milk  without  money  and 
without  price.     Wherefore  do  ye  spend  money  for  that  which 
is  not  bread  ?  and  your  labour  for  that  which  satisfieth  not  ? 
hearken  diligently  unto  me,  and  eat  ye  that  which  is  good, 
and  let  your  soul  delight  itself  in  fatness d."     "He  (the  idol- 
ater) feedeth  on  ashes6,"  "Ephraim  feedeth  on  windf."     In 
the  book  of  Proverbs,  wisdom  is  personified  as  having  "killed 
her  beasts,  she  hath  mingled  her  wine ;  she  hath  also  furnished 
her  table.     She  hath  sent  forth  her  maidens :  she  crieth  upon 
the  highest  places  of  the  city;  whoso  is  simple  let  him  turn  in 
hither :  as  for  him  that  wanteth  understanding,  she  saith  to  him 
Come,  eat  of  my  bread,  and  drink  of  the  wine  which  I  have 
mingled  e."     Our  Lord's  style   of  speaking  is  also   similar, 
' '  Blessed  are  they  which  do  hunger  and  thirst  after  righteous- 
ness, for  they  shall  be  filled."     "If  any  man  thirst,  let  him 
come  to  me  and  drink."     "Whosoever  shall  drink  of  the 
water  that  I  shall  give  him,  shall  never  thirst ;  but  the  water 
that  I  shall  give  him,  shall  be  in  him  a  well  of  water  spring- 
ing up  into  everlasting  life."     Heaven  is  represented  by  our 
Lord  as  a  banquet,  "  and  many  shall  come  from  the  East  and 
from  the  West,  and  shall  sit  down  (recline  as  at  table h)  with 
Abraham,  and  Isaac,  and  Jacob,  in  the  kingdom  of  heaven." 
"As  new  born  babes,"  in  the  language  of  Peter,  "desire  the 
sincere  milk  of  the  word,  that  ye  may  grow  thereby."     "I 
have  fed  you  with  milk,"  says  another  apostle,  "and  not  with 
meat."     For  the  soul  to  be  fed  on  truth,  to  live  on  spiritual 
blessings,  is,  then,  commonly  spoken  of  as  eating  and  drink- 
ing.    As  Christ  is  "a  vine,"  we  are  engrafted  into  him,  as  a 

d  Isaiah  Iv.  1,2.  e  Isaiah  xliv.  20.  f  Hosea  xii.  1. 

s  Proverbs  ix.  2—5.  >'  ' AvaicXtOrivovrai. 
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"rock,"  we  build  on  him,  as  a  "door,"  we  enter  in  by  him, 
and  as  the  sustenance  of  our  souls,  we  feed  on  him. 

In  the  next  place,  a  careful  examination  of  the  several  parts 
of  our  Lord's  discourse  in  this  chapter,  shews  plainly  that  he 
spoke  not  literally,  but  metaphorically,  not  of  the  Eucharist 
taken  by  the  body,  but  of  spiritual  blessings  received  by  the 
soul. 

Mark  the  occasion  of  the  words  in  question.     Our  Lord  had 
performed  a  miracle  of  mercy  in  feeding  five  thousand  persons 
with  five  barley  loaves  and  two  small  fishes.     The  multitude 
exclaimed,  "this  is  of  a  truth  that  prophet  that  should  come 
into  the  world."     A  Messiah  who  would   thus  supply  their 
temporal  \vants,  just  suited  their  carnal  views.     "They  were 
about  to  take  him  by  force  and  make  him  a  king."     Christ 
then  withdrew  from  them,  and  crossed  the  sea  of  Galilee.   The 
next  day  they  found  him  at  Capernaum ;  but  when  they  hailed 
him  as  Rabbi,  he  who  knew  their  hearts  said  to  them,  "Verily, 
verily,  I  say  unto  you,  Ye  seek  me,  not  because  ye  saw  the 
miracles,  but  because  ye  did  eat  of  the  loaves,  and  were  filled." 
Then  commences  his  discourse  with  them  concerning  superior 
blessings.    "Labour  not  for  the  meat  which  perisheth,  but  for 
that  meat  which  endureth  unto  everlasting  life,  which  the  Son 
of  man  shall  give  unto  you."  He  here  directs  their  attention 
from  what  is  carnal  to  what  is  spiritual,  he  checks  an  inordinate 
concern  about  their  bodies,  and  presses  on  their  consideration 
the  welfare  of  their  immortal  spirits;  they  were  looking  to 
him  for  temporal  food,  he  came  to  impart  to  their  souls  saving 
truth,  and  to  obtain  this  should  be  their  principal  endeavour. 
The  metaphors,  "bread  of  life,"  meat  which  endureth  to  ever- 
lasting life,  hungering,  thirsting,  eating,  drinking  were,  there- 
fore, naturally  suggested  by  the  occasion,  and  very  appropri- 
ately employed. 

Our  Lord  having  declared  in  plain  terms  that  he  was  sent 
of  God,  and  "sealed"  of  the  Father,  and  that  "the  work" 
most  acceptable  to  the  Father  was  to  "believe  on  him  whom 
he  hath  sent,"  they  then  ask  for  a  sign,  in  proof  of  his  Divine 
mission.  It  is  supposed  by  some  commentators,  that  these 
were  not  the  same  persons  who  had  spoken  before,  and  who 
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had  witnessed  the  miracle,  but  probably  some  of  the  chiefs  of 
the  synagogue  of  Capernaum.  Whoever  they  were,  they  re- 
mind him  that  "  their  fathers  did  eat  manna  in  the  desert,  as 
it  is  written,  He  gave  them  bread  from  heaven  to  eat,"  and 
as  the  Jews  believed  that  the  Messiah  would  be  greater  than 
Moses,  they  might  expect  a  greater  sign ;  to  which  our  Lord 
replies,  that  it  was  not  Moses  who  gave  "that  bread  from 
heaven,"  but  that  "  the  true  bread  from  heaven"  which  the 
Father  gives,  was  Christ  himself,  "For  the  bread  of  life  is  he 
that  cometh  down  from  Heaven,  and  giveth  life  unto  the 
world."  And  please  to  observe  here,  that  it  was  not  his  "flesh 
and  blood,"  that  is,  his  human  nature,  that  came  down  from 
heaven:  that  had  never  yet  been  in  heaven;  but  he  who  in 
his  Divine  nature,  came  from  "  the  bosom  of  the  Father,"  and 
was  "  the  word "  which  "  was  made  flesh  and  dwelt  among 
us,"  came  to  unfold  to  men  those  sacred  truths  and  doctrines, 
which,  when  received  by  faith,  as  the  food  of  the  soul,  impart 
and  sustain  spiritual  life.  It  is  manifestly,  then,  on  account 
of  the  saving  doctrines  which  he  taught,  that  our  Lord  calls 
himself  "  the  bread  of  life ;"  and  he  declares,  in  terms  so  plain 
that  nothing  but  a  strong  and  adverse  prepossession  could 
misunderstand  them,  that  the  sole  eating  and  drinking  to 
which  he  refers,  in  this  discourse,  is  coming  to  him,  and  be- 
lieving 011  him.  "  He  that  cometh  to  me  shall  never  hunger ; 
and  he  that  believeth  011  me  shall  never  thirst."  (v.  35.)  And, 
dropping  the  figurative  expressions, "  hungering  "  and  "  thirst- 
ing," he  says,  "  This  is  the  will  of  him  that  sent  me,  that  every 
one  which  seeth  the  Son,  and  believeth  on  him,  may  have 
everlasting  life."  (v.  40.) 

Our  Lord  farther  declares,  (v.  48  to  51,)  that  there  is  this 
difference  between  the  manna  which  their  fathers  ate,  and  the 
spiritual  food  which  he  came  to  give,  that  those  who  partook 
of  what  for  a  time  sustained  their  natural  lives,  died  after  all ; 
but  they  who  should  thus,  by  faith,  receive  his  heavenly  doc- 
trine, should  never  die,  but  should  be  partakers  of  an  im- 
mortal life. 

Our  Divine  Teacher  then  appears,  for  the  first  time  in  this 
discourse,  to  refer  to  his  atoning  sacrifice — "  the  bread  that  I 
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will  give  is  my  flesh,  which  1  will  give  for  the  life  of  the 
world."  (v.  51.)  On  this  interesting  topic  he  enlarges,  down 
to  the  58th  verse,  and  shews,  in  language  highly  figurative, 
that  his  "flesh  and  blood"  should  be  productive  of  life  and 
happiness  to  man. 

These  expressions  seem  to  me  to  denote,  not  only  the  in- 
carnation of  the  Saviour,  as  some  have  understood  them,  and 
which  gives  a  very  good  and  appropriate  sense,  but  especially 
his  death  by  violence,  and  as  a  sacrifice.  "  He  bare  our  sins 
in  his  own  body  on  the  tree."  "  Ye  were  redeemed — with 
the  precious  blood  of  Christ."  This  is  the  great  central  truth 
of  the  glorious  gospel,  salvation  through  the  atoning  sacrifice 
of  "  the  Lord  our  righteousness ;"  this  was  the  theme  of  apos- 
tolic preaching,  "  I  determined  to  know  nothing  among  you, 
save  Jesus  Christ,  and  him  crucified  ;'*  and  this  is  the  burden 
of  the  song  of  the  redeemed  in  heaven,  ' '  Worthy  is  the  Lamb 
that  was  slain  to  receive  power,  and  riches,  and  wisdom,  and 
strength,  and  honour,  and  glory,  and  blessing."  "  For  thou 
wast  slain,  and  hast  redeemed  us  to  God  by  thy  blood."  And 
though  this  doctrine  was  not  completely  developed,  nor  fully 
understood,  even  by  the  apostles,  till  after  the  Spirit  of  Truth 
was  given  to  them,  on  the  day  of  Pentecost,  yet  that  this  was 
the  doctrine  here  intimated  there  cannot,  I  think,  be  any 
reasonable  doubt.  The  Jews,  who  were  inimical  to  the  Savi- 
our, and  to  his  teaching,  put  a  gross  construction  on  his  words, 
and  treated  what  he  said  with  scorn ;  but  he  repeats  it,  in 
still  stronger  terms,  and  declares,  "  My  flesh  is  meat  indeed," 
or,  My  flesh  is  truly  meat,  and  my  blood  is  truly  drink1,  (v.  55.) 
But  as  no  food  can  benefit  the  body  except  it  be  taken  into  the 
system  by  eating,  digestion,  and  assimilation ;  so  no  truth  or 
doctrine  can  profit  the  mind,  except  it  be  received  and  appro- 
priated by  faith,  so  as  to  be  incorporated,  as  it  were,  into  the 
spiritual  system.  Therefore  our  Lord  says,  "except  ye  eat 
the  flesh  of  the  Son  of  man,  and  drink  his  blood,  ye  have  no 
life  in  you."  (v.  53.)  Without  this  exercise  of  faith  in  Christ, 
there  can  be  no  participation  in  the  benefits  of  his  incarnation 
or  his  death ;  but  where  there  is  this  living  faith,  ee  eternal 
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life"  is  commenced  in  the  soul,  the  believer  is  ingrafted  into 
the  sacred  vine,  vitally  united  to  Christ,  and  is  then  said  to 
dwell  in  Christ,  and  Christ  in  him,  who  "  will  raise  up"  every 
such  one  in  glory  everlasting  "  at  the  last  day." 

It  has  been  said,  I  am  aware,  that  the  Jews,  to  whom  he 
spoke,  understood  him  literally ;  and  that,  had  he  spoken  figu- 
ratively, he  might  easily  have  corrected  their  mistake,  and 
prevented  the  offence  which  they  took,  by  informing  them 
that  what  he  said  was  to  be  taken  metaphorically.  To  which 
it  may  be  replied,  that  Jesus  well  knew  the  state  of  their 
minds,  and  if  their  difficulties  had  arisen  in  a  sincere  inquiry 
after  truth,  he  might  have  answered  them  in  a  very  different 
manner.  "  How," said  they, with  prejudice  and  scorn, "how  can 
this  man  give  us  his  flesh  to  eat?  "  The  only  answer  was  a 
repetition  of  the  same  truth  in  still  stronger  terms.  When 
Nicodemus  asked  "  how  can  these  things  be,"  our  Lord  con- 
descended to  farther  explanation  and  illustration ;  but  he  had 
now  persons  of  a  very  different  character  and  disposition  to 
deal  with,  and  his  answer  reminds  us  of  the  language  of  Da- 
vid, "  With  the  pure  thou  wilt  shew  thyself  pure ;  and  with 
the  froward  thou  wilt  shew  thyself  frowardk."  In  these  peo- 
ple the  words  of  Isaiah  were  exemplified,  which  our  Lord,  on 
another  occasion,  applied  to  the  Jews.  "  For  this  people's 
heart  is  waxed  gross,  and  their  ears  are  dull  of  hearing,  and 
their  eyes  they  have  closed  ;  lest  at  any  time  they  should  see 
with  their  eyes,  and  hear  with  their  ears,  and  should  under- 
stand with  their  heart,  and  should  be  converted,  and  I  should 
heal  them1."  To  which  may  be  added,  that  the  Saviour  was 
not  accustomed  to  speak  out  plainly  respecting  his  own  death 
and  sufferings  except  to  his  disciples,  and  this  not  till  the 
great  crisis  approached ;  and  even  then  they  did  not,  as  it  ap- 
pears, rightly  understand  him.  The  great  doctrine  of  Christ's 
atoning  sacrifice,  was  not,  for  wise  reasons,  fully  proclaimed, 
till  "  the  sufferings  of  Christ,  and  the  glory  that  should  fol- 
low," had  been  realized. 

But  many  of  his  disciples  also  said,  "  this  is  a  hard  saying, 
who  can  hear  it  ?"  Probably  these  were  persons  only  whose 

*  Psalm  xviii.  26.  »  Matt.  xiii.  15. 
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attachment,  and  temporary  discipleship  had  been  produced  by 
his  feeding  them  in  the  wilderness,  who  therefore  very  readily 
believed  that  he  was  "  that  prophet  that  should  come  into  the 
world,"  and  would  have  "  made  him  a  king,"  but  who  soon 
after,  "  went  back,  and  walked  no  more  with  him."  (v.  66.) 
The  remarks  which  our  Lord  made  on  account  of  their  dissa- 
tisfaction, furnish  an  explanation  which  he  did  not  deign  to 
give  to  the  previous  objectors,  and  which  is  worthy  of  our  at- 
tention. There  were  two  difficulties  which  staggered  them. 
The  first  was,  that  he  who  had  lived  amongst  them  from  his 
childhood,  should  "come  down  from  heaven;"  the  second 
was,  that  his  "  flesh  and  blood,"  should  become  their  food, 
and  the  means  of  their  immortal  life.  To  the  first  he  replies 
in  v.  62,  "  And  if  ye  shall  see  the  Son  of  man  ascend  up 
where  he  was  before  ?"  Will  not  this  remove  the  difficulty  ? 
And  this  they  might  have  seen  had  they  continued  their  at- 
tachment to  him,  and  been  his  true  disciples.  And  the  other 
objection  he  meets  by  shewing  plainly  that  what  he  had  said 
about  "  eating  his  flesh,  and  drinking  his  blood,"  must  be 
spiritually,  and  not  literally  understood.  "  It  is  the  spirit  that 
quickeneth;  the  flesh  profiteth  nothing:  the  words  that  I 
speak  unto  you,  they  are  spirit,  and  they  are  life."  (v.63.)  That 
is,  it  is  not  the  gross  and  carnal  sense,  literally  taken,  that 
would  be  of  any  advantage,  it  is  what  is  figuratively  and  spi- 
ritually meant,  that  quickens  or  gives  life ;  my  words  are  spi- 
ritual in  their  meaning,  and  when  thus  received  and  believed, 
prove  life-giving  in  their  effects. 

Now  I  appeal  to  your  good  sense  and  candour,  whether  the 
meaning  of  our  Lord's  words  in  this  discourse  is  not,  by 
this  interpretation,  fairly  given  ;  whether  there  is  anything  in 
it  unnatural,  forced,  contradictory,  or  opposed  to  any  other 
part  of  the  sacred  writings  ?  And  if  this  exposition  is  correct, 
our  Divine  Teacher  is  speaking  throughout  his  discourse  not 
of  a  sacramental  sign,  but  of  saving  truth,  not  of  eating  and 
drinking  in  the  Eucharist,  but  of  the  necessity,  and  the 
blessed  results  of  receiving  Christ  by  faith,  as  our  sacred  In- 
structor and  our  only  Saviour. 

In  conclusion  allow  me,  in  addition  to  what  I  have  already 
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said,  to  present  you  with  a  brief  summary  of  proofs,  that  this 
discourse  of  our  Lord  does  not  refer  to  the  sacred  supper. 

1.  The  Lord's  supper  had  not  been  instituted  when  this 
discourse  was   delivered,  nor   till  about   a   year  afterwards. 
There  is  not  throughout  a  syllable  that  speaks  of  an  institu- 
tion, of  a  commemorative  rite,  from  which  the  disciples  could 
gather  that  such  an  ordinance  would  be  appointed.     Here  is 
not  the  most  distant  intimation  that  bread  and  wine  should 
be  used  as  symbols,  or  transubstantiated  into  the  body  and 
blood  of  Christ,  or  in   a  mysterious  way  incorporated  with 
them. 

2.  All  the  effects  here  assigned  to  feeding  on  "  the  bread 
of  life,"  and  on  "  the  flesh  and  blood"  of  the  Redeemer,  are  in 
this  same  chapter,  as  well  as  throughout  the  New  Testament, 
attributed   to  believing   on   Christ.     Please   to   observe   the 
parallel. 

LITERAL  EXPLANATIONS. 

"  Verily,  verily,  I  say  unto 
you,  he  that  believeth  on  me 
hath  everlasting  life."  v.  47. 

"  That  whosoever  believeth 
on  him  (the  Son  of  man),  should 
not  perish,  but  have  eternal 
life."  ch.  iii.  v.  15. 

"  Every  one  which  seeth  the 
Son  and  believeth  on  him, .... 
/  will  raise  him  up  at  the  last 
v.  40. 


METAPHORICAL  EXPRESSIONS. 

"  If  any  man  eat  of  this  bread,  ^ 
he  shall  live  for  ever.'*  v.  51.   > 

"  Whoso  eateth  my  flesh  and  \ 
drinketh  my  blood,  hath  eter- t 
nal  life."  v.  54.  £ 


"  Whoso  eateth  my  flesh  and 
drinketh  my  blood, ...  .1  will 
raise  him  up  at  the  last  day" 
v.  54. 

"He  that  eateth  me,  even 
he  shall  live  by  me"  v.  57. 


"  He  that  eateth  my  flesh 
and  drinketh  my  blood,  dwell- 
eth  in  me,  and  I  in  him" 
v.  56. 


.  "  The  just  shall  live  by 
faith."  Gd.  iii.  11. 

u  The  life  which  I  now  live 
in  the  flesh  I  live  by  the  faith 
of  the  Son  of  God,  who  loved 
me,  and  gave  himself  for  me." 
Gal.  ii.  20. 

"  That  Christ  may  dwell  in 
your  hearts  by  faith"  Eph. 
iii.  17. 
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Now  is  it  riot  a  safe  canon  of  interpretation,  that  what  is  diffi- 
cult or  dubious  must  be  explained  by  what  is  plain  and  cer- 
tain, that  any  proposition  which  is  announced  in  figurative 
language  must  be  interpreted  by  the  same  thing  announced  in 
a  literal  manner  ?  To  believe  in  Christ  cannot  be  a  figure,  to 
eat  Christ  must  be  a  figure ;  if,  then,  the  same  things  are 
predicated  of  both,  ought  we  not  to  take  believing  as  expla- 
natory of  eating  and  drinking  ?  I  know  not  that  anything 
can  place  this  in.  a  clearer,  and  more  convincing  light  than 
our  Lord's  own  words  in  the  35th  verse,  by  a  parallelism  very 
common  in  the  sacred  writings. 

'*  He  that  cometh  to  me,  }   C     Shall  never  hunger, 

And  he  that  believeth  on  me,  $   £     Shall  never  thirst." 

What  is  it  that  prevents  hunger  and  thirst?  eating  and 
drinking ;  how  does  our  Lord  say  that  hunger  and  thirst  are 
to  be  prevented  ?  by  coming  to  him,  and  believing  on  him  ; 
therefore  it  is  undeniable,  that  the  eating  and  drinking  of 
which  he  speaks  are  identical  with  coming  to  him,  and  be- 
lieving on  him. 

3.  That  which  is  affirmed  in  this  discourse  is  true  of  be- 
lieving on  Christ,  but  is  not  true  of  participating  in  the  Eucha- 
rist. Our  Lord  says  repeatedly  and  distinctly  that  he  who 
feeds  on  him  as  the  bread  of  life,  even  on  "  his  flesh  and 
blood"  "  shall  not  die,"  "  shall  live  for  ever,"  "  shall  live  by 
him,"  "  shall  dwell  in  Christ  and  Christ  in  him,"  "  shall  be 
raised  up  (to  glory)  at  the  last  day."  But  multitudes  have 
eaten  and  drunk  the  Eucharist,  who  have  evidently  lived,  and 
apparently  died,  without  the  life  of  religion.  But  "  he  that 
believeth  on  the  Son  hath  everlasting  life ;"  and  of  those  who 
come  to  Christ  and  believe  011  him,  he  says,  "  I  give  to  them 
eternal  life,  they  shall  never  perish,  neither  shall  any  one 
pluck  them  out  of  my  hand." 

And  the  converse  of  this  is  as  strongly  affirmed  by  the  Sa- 
viour in  this  discourse.  "  Except  ye  eat  the  fiesh,*and  drink 
the  blood  of  the  Son  of  man,  ye  have  no  life  in  you."  But 
all  who  have  true  faith  in  Christ  have  life  in  them.  Who 
would  affirm  that  John  the  Baptist  had  no  spiritual  life — that 
the  dying  penitent  on  the  cross  received  no  life  from  Christ  ? 
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they  never  partook  of  the  Eucharist.  Had  our  Lord's 
disciples,  at  the  time  when  this  discourse  was  delivered,  no 
life  in  them  ?  Yet  they  had  never  at  that  time,  and  for  some 
time  after,  partaken  of  the  Eucharist.  All  who  have  true 
faith  in  Christ,  have  spiritual  life,  whether  they  have  partici- 
pated in  the  Eucharist  or  not :  none  who  are  destitute  of  this 
faith  have  spiritual  life,  however  frequently  they  partake  of 
the  Eucharist ;  the  solemn  declaration  of  our  Lord,  therefore, 
cannot  apply  to  the  Eucharist. 

May  we,  my  dear  friend,  he  found  walking  "  in  all  the  or- 
dinances and  commandments  of  the  Lord  blameless,"  and 
while  we  frequent  the  Lord's  table  as  a  valuable  means  of 
grace,  may  it  be  our  concern,  daily  and  hourly  to  live  by  faith 
on  the  Son  of  God,  who  loved  us  and  gave  himself  for  us. 

I  am,  &c. 


LETTER  VI. 


MY  DEAR  FRIEND, 

IN  our  conversation  respecting  Dr.  Pusey's  Sermon,  you 
appeared  to  be  strongly  impressed  with  the  great  number  of 
quotations,  in  the  notes  and  in  the  appendix,  from  the  Fa- 
thers, and  from  the  highest  authorities  in  the  English  church, 
in  favour  of  his  views  of  the  Eucharist ;  you  considered,  indeed, 
that  there  was  so  concurrent  a  testimony  in  corroboration  of 
the  doctrine  of  the  sermon,  as,  taken  in  connexion  with  those 
passages  of  scripture  which  were  adduced,  to  be  quite  decisive. 
Having  shewn,  I  hope  satisfactorily,  that  the  inspired  writ- 
ings do  not  support  these  views,  I  might  dispense  with  any 
reference  to  other  authority ;  but  as  the  inquiry,  whether 
there  is  that  complete  concurrence  which  the  notes  and  the 
appendix  seem  to  exhibit,  is  not  without  interest,  I  trust  you 
will  not  deem  a  few  remarks  on  it  superfluous. 

The  Fathers,  as  you  are  perhaps  aware,  are  strongly  and 
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pertinaciously  claimed  by  Roman  Catholics,  and  by  Protest- 
ants, in  favour  of  their  respective  tenets  concerning  the  Eu- 
charist. Indeed,  what  church,  what  doctrine,  has  not  appealed 
to  them  for  support  ?  If  the  quotations  which  Dr.  Pusey  has 
made  use  of  in  an  insulated  form,  are  all  to  be  taken  as  sober 
statement  without  any  rhetorical  exaggeration,  unqualified 
and  uncorrected  by  other  parts  of  their  writings,  I  do  not  see 
how  we  can  fairly  stop  short  of  transubstantiation.  Bellar- 
mine  could  scarcely  have  expressed  himself  more  strongly 
than  Cyril  and  Chrysostom  do  in  the  extracts  given,  and  Bos- 
suet  might  have  selected  their  very  words  in  these  quotations 
as  appropriately  exhibiting  his  own  views a. 

But  you  must  not  think  of  the  Fathers  or  of  their  writings 
as  free  from  the  defects  to  which  every  thing  that  is  human 
is  liable.  They  were  not  without  their  prejudices  and  their 
party  predilections;  nor  were  they  uninfluenced  by  the  spirit 
and  manners  of  the  times  in  which  they  lived,  or  those  mistaken 
notions  of  Christianity  which  were  popular  and  prevalent. 
You  must  not  consider  them  as  inspired  writers,  and  therefore 
exempt  from  the  possibility  of  error,  and  entitled  to  receive  an 
unqualified  assent  to  every  thing  which  they  advance.  You 
would  greatly  mistake  were  you  to  suppose  them  unanimous 
in  their  opinions,  or  always  consistent  with  themselves.  They 
were,  be  assured,  "  men  of  like  passions  with  ourselves,"  and 
as  likely  to  be  betrayed  into  mistakes  of  feeling  and  of  ex- 
pression, as  our  more  modern  authors.  Nor  is  it  easy,  in 
many  cases,  to  be  certain  what  they  actually  did  write,  so 
many  were  the  forgeries  and  interpolations  to  which  men  of 
strong  party  feeling  had  recourse,  in  succeeding  ages,  in  order 
to  support  a  favourite  dogma,  or  to  run  down  a  supposed 
error  b. 

a  Burnet,  speaking  of  a  copy  of  a  MS  letter  of  St.  Chrysostom,  brought  over 
from  Florence  by  Peter  Martyr,  says  that  though  '<  Chrysostom  had  said  higher 
things  in  his  Sermons  ,and  Commentaries,  concerning  Christ's  being  present  in 
the  sacrament  than  any  of  all  the  Fathers,"  that  "  it  appeared  by  this  letter,  that 
those  high  expressions  were  no  other  than  rhetorical  figures  of  speech  to  beget  a 
great  reverence  to  this  institution:  and  from  hence  it  was  reasonable  to  judge, 
that  such  were  the  like  expressions  in  other  Fathers."  Hist,  of  the  Reformation, 
vol.  iii.  p.  143.  Lond.  ed.  in  6  vols. 

b  That  "  divers  of  Ojigen's  Works  have  been  corrupted  and  interpolated  by 
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I  have  no  wish  to  depreciate  the  Fathers ;  they  were  men 
of  eminent  stations  in  the  great  Christian  community,  leaders 
of  the  host  during  ages  of  great  trial  and  severe  persecution. 
Boldly  and  successfully  did  they  maintain  the  truth  against 
both   Jewish  and  Pagan  opponents.     Their   attachment   to 
Christianity  was  most  devoted,  their  sincerity  unquestioned, 
and  their  zeal  ardent ;  several  of  them  died  as  martyrs,  and 
most  or  all  of  them,  were  ready  to  "  take  joyfully  the  spoiling 
of  their  goods,"  to  endure  the  rack,  to  face  the  lions,  or  to 
embrace  the  stake.    They  were,  some  of  them,  men  of  highly 
cultivated  minds  according  to  the  literature  of  the  times,  well 
acquainted   with    the    pagan   philosophy,   whose   vernacular 
language  was  that  in  which  the  New  Testament  was  written. 
But  they  were  not  all  equally  learned  or  equally  wise ;  some 
were  more  calm  and  sober  in  their  piety,  others  more  vehe- 
ment and  enthusiastic.     They  sometimes  strangely  mixed  up 
both  the  Pagan  philosophy  and  Jewish  fables  with  the  doctrines 
and  institutions  of  the  New  Testament.     Most  of  them  laid  an 
inordinate  stress  on  the  ritual  of  Christianity,  especially  as  they 
receded  from  the  apostolic  age,  and  there  appears  in  them  a 
great  tendency  to  credulity  and  superstition.     In  their  con- 
troversial writings,  particularly  against  what  they  deemed  he- 
resy, their  ardour  carried  them  often  far  beyond  the  bounds  of 
propriety,  and  in  opposing  errors  of  one  kind  they  seem  to 
contradict    what     they    maintained    when    writing    against 
errors  of  another  kind.    Their  declamations  were  often  turgid, 
their  eloquence  bordering  on  the  bombast,  and  their  illustra- 
tions fanciful.     Their  expositions  of  scripture  are  valuable, 
not  only  as  shewing  in  what  sense  certain  difficult,  or  dis- 
puted passages  were  in  their  time  generally  understood,  but 
as  being  to  a  considerable  degree  excellent  in  themselves,  and 
as  having  afforded  great  assistance  to  all  modern  commenta- 
tors ;  yet  they  are  often  obscure  and  uncertain  through  a  con- 
evil  hands  and  heretics,"  and  that  this  was  (i  an  old  and  common  art  of  heretics," 
who  dealt  thus  with  the  writings  of  Clemens  Romanus,  of  Clemens  and  Dionysius 
of  Alexandria,  of  Athanasius,  Hilary,  Cyprian,  and  many  more."  See  Dr.  Cave's 
Lives  of  the  Fathers.     Origen,  §  28.     Se«e  also  Daille  on  the  right  Use  of  the 
Fathers. 
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founding  of  the  literal  and  the  figurative  sense  of  scripture, 
and  are  disfigured  hy  strained  analogies,  and  extravagant 
conceits. 

The  opinions  of  the  Fathers,  then,  are  to  be  taken  for  what 
they  are  worth ;  not  as  decisive  of  what  is  truth,  but  as  helps 
to  its  discovery,  and  to  be  used  accordingly.  As  far  as  they 
are  supported  by  the  sense  of  scripture,  fairly  brought  out, 
according  to  the  just  methods  of  interpretation,  they  may  be 
received  as  our  guides ;  when  they  depart  from  this  we  may 
and  ought  to  desert  them,  themselves  being  brought  to  the 
test  of  the  divine  word,  which  is  the  only  infallible  standard 
of  religious  truth. 

That  the  extensive  acquaintance  of  Dr.  Pusey,  or  Dr. 
Wiseman,  with  the  patristic  writings,  would  enable  either  of 
them  to  draw  largely  from  these  sources,  in  favour  of  his  pe- 
culiar tenets,  there  can  be  no  doubt ;  but  that  there  is  not  in 
these  remains  of  Christian  antiquity  a  unanimity  in  favour  of 
the  literal  sense  of  the  words  "  this  is  my  body,"  or  of  the  ap- 
plication of  the  eating  and  drinking  of  the  body  and  blood  of 
Christ,  mentioned  in  the  sixth  chapter  of  John,  to  the  Eucha- 
rist, the  following  extracts  will,  I  think,  satisfactorily  shew. 

Clement  of  Alexandria  observes  that,  "  when  our  Lord  said 
'  eat  my  Flesh,  and  drink  my  Blood,'  he  allegorically  meant 
the  drinking  of  faith  and  of  the  promises."  And  remarking 
that  to  eat  his  flesh  and  drink  his  blood  are  expressions  as  fi- 
gurative as  that  of  St.  Paul,  who  speaks  of  feeding  Christians 
with  milk,  he  says  that  "  the  word  is  variously  allegorised, 
being  called  meat  and  flesh,  and  nourishment,  and  bread  and 
blood,  and  milk.  Our  Lord  is  all  these  things  for  our  enjoy- 
ment who  believe  in  himc." 

Tertullian,  speaking  of  the  resurrection  of  the  body,  shews 
that  this  passage  in  John  vi.  "  The  flesh  profiteth  nothing," 
does  not  militate  against  it,  and  observes,  "  Although  he  says 
'  the  flesh  profiteth  nothing,'  we  are  to  be  directed  to  the  sense 
of  what  is  said  by  the  subject  matter  of  it.  For  because  they 
thought  his  saying  hard  and  intolerable,  as  if  he  intended 

c  Paedag.  1.  i.  c.  6.  as  quoted  by  Dr.  Clagett,  from  Trhose  preface  to  his  Para- 
phrase on  John  vi.  several  of  the  following  extracts  are  taken. 
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that  his  flesh  should  be  truly  eaten  by  them,  he,  to  shew  that 
the  cause  of  life  and  salvation  was  spiritual,  premised  this,  *  it 
is  the  Spirit  that  quickeneth,'  and  then  added,  *  the  flesh  pro- 
fiteth  nothing,'  that  is,  in  respect  of  quickening.  And  then 
he  shews  what  he  means  by  the  Spirit,  '  the  words  that  I 
speak  unto  you  they  are  spirit,  and  they  are  life.'  As  he 
had  said  also  before,  e  He  that  heareth  my  words,  and  be- 
lieveth  on  Him  that  hath  sent  me,  hath  eternal  life,  and  shall 
not  come  into  condemnation,  but  hath  passed  from  death  unto 
life.'  Therefore  making  his  word  to  be  the  quickening  prin- 
ciple, since  his  word  is  spirit  and  life,  he  called  his  word  also 
his  own  flesh,  for  the  word  was  also  made  flesh  ;  and  therefore 
in  order  to  life,  it  is  to  be  hungered  after,  and  devoured  by 
hearing,  ruminated  (chewed  over  again)  by  the  understanding, 
and  to  be  digested  byfaith*"  Here  it  is  obvious,  by  the  bread 
which  is  to  be  eaten,  he  does  not  understand  the  Eucharist, 
he  takes  it  in  that  sense  which  the  context  evidently  requires, 
that  is,  the  truth  and  doctrine  delivered  by  our  Lord. 

Origen  thus  explains  our  Lord's  words,  "  my  flesh  is  meat 
indeed,  and  my  blood  is  drink  indeed."  "By  the  flesh  and 
blood  of  his  word,  as  with  pure  meat  and  drink,  he  refreshes 
all  mankind6." 

Basil  says,  "  There  is  a  spiritual  mouth  of  the  inner  man 
by  which  he  who  is  a  partaker  of  the  word  of  life  is  nourished, 
which  is  the  bread  that  cometh  down  from  heaven  f ." 

Athanasius,  observes,  "  That  those  things  which  he  spake 
were  not  carnal  but  spiritual.  For  how  many  could  his  body 
have  sufficed  for  meat,  that  it  should  be  made  the  food  of  the 
whole  world  ?  But  on  this  account  it  was  that  he  made  men- 
tion of  the  Son  of  man's  ascension  into  heaven,  that  he  might 
draw  them  from  this  corporeal  idea ;  and  that  hereafter  they 
might  learn,  that  the  flesh  which  he  spake  of  ivas  celestial  meat 
from  above,  and  spiritual  nourishment  to  be  given  by  him, 


d  "  Proinde  in  causam  vitae  appetendus,  et  devorandus  auditu,  etruminandus 
intelleotu,  et  fide  digerendus."     De  Resur.  Carnis.  c.  36, 37. 
e  Orig.  in  Lev.  Horn.  7. 
f  In  Psal.  33. 
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for  '  the  words  which  I  have  spoken  to  you,'  he  says,  '  are 
spirit  and  lifeC" 

Jerome  speaks  thus,  "  When  Jesus  saith,  '  he  that  eateth 
not  niy  flesh,  and  drinketh  not  my  blood,  although  it  may  be 
understood  in  a  mystery,  yet  more  truly  the  body  of  Christ, 
and  his  blood,  is  the  word  of  the  scriptures,  is  divine  doctrine. 

If  when  we  hear  the  word  of  God,  the  word  of  God,  and 

the  flesh  of  Christ,  and  his  blood  is  poured  into  our  ears,  and 
we  think  of  something  else,  how  great  a  danger  do  we  run. 

So  in  the  flesh  of  Christ  which  is  the  word  of  doctrine, 

that  is,  the  interpretation  of  the  holy  scriptures,  as  we  are 
willing,  so  we  receive  foodV 

Eusebius  paraphrases  the  words  of  our  Lord,  thus,  "  Do 
not  think  that  I  speak  of  that  flesh  which  I  carry  about  me, 
as  if  you  ought  to  eat  that,  or  that  I  command  you  to  drink 
my  sensible  and  corporeal  blood.  But  know  well  that  the 
words  which  I  speak  unto  you  are  spirit  and  life.  So  that," 
he  continues,  "  his  words  and  doctrines  are  flesh  and  blood,  of 
which  whoever  constantly  partakes,  he  being  nourished  with 
heavenly  bread  as  it  were,  shall  partake  of  the  heavenly 
life1." 

Augustine,  on  the  words  of  our  Lord, "  this  is  the  work  of 
God,  that  ye  believe  on  him  whom  he  hath  sent,"  says,  "  This 
therefore  is  to  eat  that  food  which  perisheth  not,  but  endureth 
to  everlasting  life.  To  what  purpose  dost  thou  make  ready 
thy  teeth  and  thy  belly,  believe,  and  thou  hast  eaten*"  And 
in  his  remarks  on  the  phraseology  of  scripture  he  says, ( '  If  the 
saying  be  preceptive,  either  forbidding  a  wicked  action,  or 
commanding  to  do  that  which  is  good,  it  is  not  figurative. 
But  if  it  seems  to  command  anything  criminal  or  wicked,  or 
to  forbid  what  is  profitable-  and  good,  it  is  figurative.  This 
saying,  '  except  ye  eat  the  flesh  of  the  Son  of  man,  and  drink 
his  blood,  ye  have  no  life  in  you,'  seems  to  command  what  is 
criminal  or  wicked;  it  is  therefore  a  figure,  enjoining  us  to 
communicate  in  the  passion  of  our  Lord,  and  to  lay  up  in  dear 

s  Athan.  tora.  i.  p.  979.  h  Comment   in  Psal.  147. 

1  Contra  Marcel,  de  Eccles.  Theol.  lib.  iii.  c.  12. 
k  Tract.  25.  in  Jolian. 
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and  profitalle  remembrance,  that  his  Jlesh  ivas  crucified  and 
toounded  for  our  saftes1." 

The  preceding  quotations  refer  to  "the  flesh  and  blood"  of 
Christ,  and  to  the  "  eating  and  drinking  "  mentioned  in  the 
sixth  chapter  of  John,  and  they  shew  that  at  least  some  of 
the  Fathers  understood  them  in  a  sense  very  different  from 
that  in  which  these  expressions  are  used  in  Dr.  Pusey's  sermon. 
So  that  as  far  as  the  exposition  of  this  chapter  goes,  and  the 
application  of  it  to  the  Eucharist,  one  of  the  marks  of  Catho- 
lic truth  adopted  by  Vincentius,  is  wanting.  The  quotations 
which  follow  shew  that  the  words  of  our  Lord  "this  is  my 
body  "  were  not  uniformly  taken  in  their  literal  sense. 

The  commentary  on  the  epistles  of  Paul  among  the  works 
of  Jerome,  thus  expounds  the  passage,  "  He  took  bread,  and 
after  he  had  given  thanks  he  brake  it." — "That  is,  blessing  us 
even  when  he  was  about  to  suffer,  he  left  his  last  commemora- 
tion and  memorial  with  us.  Just  as  if  one,  travelling  into  ano- 
ther country,  should  leave  a  pledge  with  him  whom  he  loved, 
that  whenever  he  looked  upon  it,  he  might  call  to  mind  his 
favours  and  friendship ;  which  such  a  person  if  he  perfectly 
loved  him,  could  not  behold  without  great  affection,  or 
weeping"1." 

Augustine.  "In  a  certain  sense,  the  sacrament  of  the  body 
of  Christ  is  Christ's  body;  and  the  sacrament  of  the  blood  of 
Christ  is  Christ's  blood.  Just  as  at  Easter  we  say,  this  day 
Christ  arose,  because  it  is  a  memorial  of  itn."  In  another 
place  he  says  "  Our  Lord  did  not  hesitate  to  say,  "  this  is  my 
body"  when  he  gave  the  sign  of  his  body0" 

Nor  is  it  denied,  that  by  the  Fathers  the  Eucharist  is  called 
a  sign,  figure,  type,  antitype,  and  image,  of  the  body  and  blood 
of  Christ;  terms,  which  Dr.  Pusey,  who  believes  in  the  literal 
sense,  seems  in  the  sermon  under  consideration,  cautiously  to 
avoid. 

That  many  of  the  Fathers  used  the  strongest  language 
when  speaking  of  the  Eucharist,  is  admitted ;  but  then  it  was 
intended  in  many  cases  to  be  understood  metaphorically,  and, 

1  Ue  Doctr.  Christ,  lib.  iii.  c.  !(*.  m  In  1  Cor.  xi. 

"  Epist.  23.  ad  Bonif.  °  Contr.  Adimant  c.  12. 
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in  fact,  could  not  have  been  understood  otherwise.  Chrysostom, 
who  is  often  quoted  in  the  notes,  is  an  instance  of  this. 
Speaking  of  the  consecration  of  the  Eucharist  he  says,  "  this 
death  being  perfected,  this  tremendous  sacrifice  V  "Christ 
lies  before  us  slainr."  "While  the  sacrifice  is  brought  forth, 
and  Christ  the  Lord's  sheep  is  slain8."  "When  thou  seest  the 
Lord  slain  and  lying,  and  the  priest  standing  by  the  sacrifice 
and  praying,  and  all  the  people  purple-dyed  in  that  precious 
blood4."  "O  wonderful,  the  mystical  table  being  prepared, 
the  Lamb  of  God  slain  for'thee,  &c.,  his  blood  emptied  into  the 
cup  out  of  his  immaculate  side".'-'  Now  all  these  are  evidently 
rhetorical  modes  of  speaking,  intended  to  excite  in  those  who 
were  addressed  the  highest  veneration  for  the  Eucharist;  and 
may  not  many  of  those  strong  expressions  found  in  Chrysostom 
and  in  others  of  the  Fathers,  though  apparently  literal,  be 
after  all  only  metaphorically  used?  And  it  is  deserving  of 
notice,  that,  when  speaking  of  Baptism,  they  employ  terms 
quite  as  strongly  rhetorical,  and  often  very  similar  to  those 
which  are  applied  to  the  Lord's  supper,  and  which  it  is  im- 
possible to  understand  but  in  a  figurative  sense.  Thus  Chry- 
sostom addressing  one  who  was  about  to  be  baptised,  "  thou 
shalt  presently  embrace  our  Lord  himself,  be  mingled  with  his 
body,  be  incorporated  into  that  body  which  is  seated  above x." 

Cyril  of  Alexandria,  speaking  of  the  conversion  of  the  Gen- 
tiles, says,  "by  holy  baptism  they  had  been  made  partakers  of 
his  holy  flesh?  ? 

These  were,  as  I  have  already  noticed,  very  early  indications 
given  of  a  tendency  to  magnify  the  ritual  observances  of  Chris- 
tianity; as  time  proceeded  the  results  became  sufficiently  ap- 
parent. The  church,  within  a  few  centuries  of  the  apostolic 
age,  had  not  only  multiplied  to  an  excessive  degree  its  cere- 
monials, but  the  institutions  which  our  Lord  had  himself  ap- 
pointed, with  so  much  simplicity,  both  in  their  design  and 
mode  of  administration,  were  magnified  in  their  importance 

«  Horn.  21,  in  Act. 

r  Horn,  de  Prod.  Jud.  s  In  Epist.  ad  Eph.  Horn.  3. 

1  Lib.  3.  de  Sacerd.  u  De  Poenit.  in  Eucaen. 

*  Epist.  ad  Col.  Horn.  6.  r  In  Johan.  ix.  6. 
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beyond  all  bounds,  were  made  awful  and  tremendous  mysteries, 
and  no  terms  of  exaggeration  were  deemed  too  strong,  in  order 
to  excite  in  the  minds  of  the  people  the  profoundest  veneration 
for  them.     At  first  figurative  forms  of  expression  were  freely 
employed,  and  each  seemed  to  vie  with  others  in  the  attempt 
to  produce  the  strongest.     By  degrees,  and  through  the  con- 
stant employment  of  such  language,  the  figurative  sense  was 
gradually  lost  sight  of,  and  the  literal  meaning  adopted.     In 
this  process  of  transition,  the  doctrine  of  the  Eucharist  seems 
for  a  time  to  have  been  held  writh  much  vagueness   and  indis- 
tinctness; it  was  something  ineffably  awful  and  mysterious; 
but  what  was  the  precise  idea  entertained  of  it,  it  is  difficult, 
if  not  impossible  to  ascertain.     Till  at  length  Paschasius  Rad- 
bert,  in  the  year  831,  boldly  announced  the  transubstantiatioii 
of  the  elements,  after  the  words  of  consecration,  into  the  body 
and  blood  of  Christ — into  "  that  same  body  that  was  born  of 
the  Virgin,  that  suffered  on  the  cross,  and  was  raised  from  the 
dead,"  so  that  "nothing  remained  of  the  symbols  but  the  out- 
ward   figure2.      And  this  was  the  doctrine  which  was  con- 
firmed by  a  general  council,  taught  in  the  universities,  preach- 
ed in  churches,  and  generally  recognised  as  truth,  to  the  period 
of  the  Reformation.     For  that  great  event,  notwithstanding 
all  the  evils  incidentally  attending  it,  and  all  its  defects,  both 
the  church  and  the  world  have  great  reason  to  be  thankful. 

I  am,  &c. 


LETTER  VII. 

MY  DEAR  FRIEND, 

IT  will  assist  us  in  our  inquiries  as  to  the  sentiments  of  the 
English  Reformers,  and  our  early  Protestant  writers,  respect- 
ing the  Eucharist,  to  ascertain  first  what  is  meant  by  the 
presence  of  the  body  and  blood  of  Christ  in  the  Lord's  supper, 

*•  Mosheim's  Eccl.  His.  Cent.  be.  p.  ii.  §  19. 
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or  "  the  real  presence/'  as  it  has  been  commonly  termed. 
There  is  no  question,  it  must  be  remembered,  respecting  the 
Divine  presence  of  the  Saviour.  All  who  believe  in  his  Di- 
vinity must  believe  this.  Nor  does  the  inquiry  relate  to  that 
special  presence  which  he  has  promised  to  his  assembled  peo- 
ple. "Wherever  two  or  three  are  gathered  together  in  my 
name,  there  am  I  in  the  midst  of  them; "  or  to  that  aid  which 
he  has  thus  guaranteed  to  his  faithful  ministers,  "All  power 
is  given  unto  me  in  heaven  and  in  earth ;  Go  ye  therefore  and 
teach  all  nations,  &c.  And  lo,  I  am  with  you  alway,  even 
unto  the  end  of  the  world."  But,  the  point  of  inquiry  relates 
to  the  "  real  presence"  of  his  body. 

Now  it  is  remarkable  that  this  phrase  has  been  adopted  as 
expressive  of  their  views,  by  persons  of  very  different  opinions 
respecting  the  Lord's  supper,  by  Roman  Catholics,  by  Luthe- 
rans, and  by  Protestants  of  almost  every  denomination,  there 
has  been  an  evident  reluctance  to  give  up  this  theological  for- 
mula, even  when  the  original  meaning  which  it  conveyed  has 
been  abandoned.  The  Church  of  Rome  adopted  it,  as  expres- 
sive of  the  transubstantiation  of  the  elements  of  bread  and 
wine  into  the  body  and  blood  of  Christ,  so  that  the  body  of 
Christ  was  as  literally  and  truly  present,  as  the  body  of  the 
priest,  concealed  however  from  the  senses  under  the  appear- 
ance of  bread  and  wine.  In  this  sense  the  "real  presence" 
was  denied  by  all  the  churches  which  separated  from  that  of 
Rome,  at  the  time  of  the  Reformation,  and  we  find  their 
writers  frequently  arguing  against  it. 

Another  view  was  taken  of  the  "real  presence"  by  Luther, 
wrho,  rejecting  the  conversion  of  the  bread  and  wine  into  the 
body  and  blood  of  the  Saviour,  still  retained  the  term  which 
had  been  employed  to  designate  this  change.  He  affirmed 
the  true  doctrine  of  the  Eucharist  to  be,  that,  while  the  ele- 
ments remain  unchanged,  the  body  of  Christ  is  literally  present 
in  them,  or  additional  to  them,  and  is  thus  actually  received 
by  the  communicants.  Being  pressed  in  argument  with  the 
difficulties  of  the  case,  with  his  characteristic  boldness  in  fol- 
lowing out  principles  to  their  consequences,  he  asserted  the 
ubiquity  of  the  Saviour's  body. 
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There  remains  but  one  more  way,  as  it  appears  to  me,  in 
which  the  presence  of  the  body  of  Christ  in  the  Eucharist  can 
be  held,  and  that  is  in  a  spiritual  and  figurative  sense.  Then 
it  is  to  the  contemplations  of  the  mind  alone  that  the  Saviour's 
body  is  present,  and  it  is  by  faith  that  it  is  realized.  In  this 
view,  by  the  body  and  blood  of  Christ  are  meant,  not  only  his 
incarnate  condition,  but  his  sufferings  and  death  as  a  sacrifice 
for  sin.  By  eating  and  drinking,  by  a  participation  or  com- 
munion in  the  body  and  blood  of  the  Saviour,  is  then  under- 
stood, a  reception  of  the  benefits  of  his  death  in  the  exercise 
of  faith,  the  enjoyment  of  pardoning  mercy,  of  peace  with 
God,  of  spiritual  and  eternal  life,  through  the  atoning  sacrifice 
of  Christ.  Zuinglius,  the  great  Swiss  reformer,  (Ecolampa- 
dius  and  their  coadjutors  and  followers,  adopted  this  view  of 
the  Eucharist.  Calvin,  who  with  the  amiable  Melancthon, 
was  desirous  of  healing  the  breach,  which  a  difference  of  opi- 
nion on  this  point  had  caused  among  the  Protestant  churches, 
though  he  denied  the  corporeal  presence  of  Christ  in  the  sacra- 
ment, as  held  by  either  the  Papists  or  the  Lutherans,  proposed 
some  explications,  which  in  terms  more  than  in  substance, 
seemed  to  approach  the  opinion  of  the  great  German  reformer. 
It  was,  indeed,  common  for  the  protestants  to  employ  nearly  the 
same  terms  in  speaking  of  the  Lord's  supper,  as  did  their 
opponents  of  Rome,  though  ideas  so  very  different  were  attach- 
ed to  them;  and  unless  this  is  carefully  noticed,  and  the  ex- 
planations which  are  given,  taken  into  the  account,  we  may 
be  very  greatly  misled,  respecting  the  opinions  both  of  the 
Foreign  and  British  reformers.  In  this  way,  at  the  Colloquy 
of  Poissy,  the  Protestant  party,  when  they  entered  into  expla- 
nations, were  charged  with  a  departure  from  the  sentiments 
of  Calvin ;  and  in  a  similar  manner  Roman  Catholic  writers 
have  alleged,  that  all  which  their  church  means  by  transub- 
stantiation  and  the  real  presence,  was  maintained  by  the  early 
Protestant  divines  of  the  Church  of  England.  In  the  speech 
of  Beza  at  the  Colloquy  just  mentioned,  there  are  expressions 
which,  taken  without  the  attendant  explanations,  would  lead 
any  one  to  suppose  that  he  held,  if  not  trans ubstaiitiation,  yet 
consubstantiation,  which,  it  is  well  known  was  not  the  case. 
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"AVe  do  not  say/'  is  his  language  on  that  occasion,  "that  in 
the  Eucharist  there  is  only  a  commemoration  of  the  death  of 
our  Lord  Jesus  Christ;  nor  do  we  say  that  in  it  we  are  made 
partakers  only  of  the  fruits  of  his  passion;  but  we  join  the 
ground  with  the  fruits,  affirming  with  St.  Paul,  that  the 
bread  which  we  break,  is  the  participation  of  the  body  of 
Christ  crucified  for  us;  the  cup  which  we  drink,  the  commu- 
nion of  the  true  blood  which  was  shed  for  us,  and  that  in  the 
very  same  substance  which  he  received  in  the  womb  of  the 
Virgin,  and  which  he  carried  up  with  him  into  the  heavens." 
But  he  also  declares  that  "  they  all  believed  that  no  one  could 
participate  of  him  (Christ)  otherwise  than  spiritually,  and  by 
faith"  And,  in  their  final  resolution,  the  Protestants  present 
say,  that  the  manner  in  which  they  believe  the  body  and  blood 
of  Christ  to  be  joined  with  the  elements,  is  "no  otherwise 
than  sacramentally,  neither  after  a  local  or  natural  manner, 
but  because  they  do  effectually  signify,  that  God  gives  them 
(i.  e.  the  body  and  blood  of  Christ)  to  the  faithful  communi- 
cants, and  that  they  do  by  faith  truly  and  certainly  receive 
them"  And  how  the  body  and  blood  of  the  Saviour  are  then 
present,  and  then  received,  Calvin  himself  declares,  in  the 
Basil  edition  of  his  Institutes,  "  We  say  that  they  are  truly 
and  efficaciously  exhibited  to  us,  but  not  naturally :  by  which 
we  signify,  not  that  the  very  substance  of  his  body,  or  that  the 
true  and  natural  body  of  Christ  are  given  there,  but  all  the 
benefits  which  in  his  own  body  Christ  procured  for  us.  THIS 
is  that  PBESENCE  of  his  body  which  the  nature  of  the  sacra- 
ment requires*." 

Many  of  the  English  reformers  were  on  terms  of  great  inti- 
macy with  the  Swiss  divines,  and  some  of  them  took  refuge 
in  Switzerland  during  the  reign  of  Mary ;  and  they  appear 
generally  to  have  adopted  the  same  sentiments  respecting  the 
Eucharist.  Archbishop  Wake,  from  whom  the  above  extracts 
are  taken,  says  expressly  of  them,  that  they  furnish  "  the  very 
same  explication  which  our  church  gives  of  the  real  presence." 
To  which  we  may  add,  that  Hooper,  in  his  letter  to  Bullin- 
ger,  on  the  8th  of  February,  1550,  says,  "  the  archbishop  of 

n  Archbishop  Wake  on  the  Eucharist,  part  i.  chap.  2. 
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Canterbury,  the  bishop  of  Rochester,  Ely,  St.  David's,  Lin- 
coln, and  Bath,  were  sincerely  set  on  advancing  the  purity  of 
doctrine,  agreeing  in  all  things  with  the  Helvetic  churches*" 

The  second  book  of  Homilies,  from  which  Dr.  Pusey  quotes 
in  support  of  his  views,  was  published  early  in  the  reign  of 
Elizabeth,  after  the  return  of  the  Protestant  exiles  to  Eng- 
land, and  to  court  favour.  Bishop  Jewel,  "  the  much  best 
writer  of  Queen  Elizabeth's  time,"  after  his  return  from  the 
society  of  his  beloved  companions  at  Zurich,  was  eminently 
active  and  useful  in  promoting  the  Reformation.  "  He  had," 
says  Burnet,  "  so  great  a  share  in  all  that  was  done  then,  par- 
ticularly in  compiling  the  second  book  of  Homilies,  that  I  had 
great  reason  to  look  on  his  works  as  a  very  sure  commentary 
on  our  Articles,  so  far  as  they  led  mec."  We  may  then,  I  pre- 
sume, take  the  sentiments  of  this  prelate  as  a  tolerably  safe 
guide  to  the  meaning  of  the  Homily  on  the  Lord's  supper. 
The  following  extract  is  in  reply  to  a  Roman  Catholic  oppo- 
nent. "  Whereas  Mr.  Harding  thus  unjustly  reporteth  of  us, 
that  we  maintain  a  naked  figure,  and  a  bare  sign  or  token  only, 
and  nothing  else. — He  knoweth  well,  we  feed  not  the  people 
of  God  with  bare  signs  or  figures,  but  teach  them,  that  the 
sacraments  of  Christ  be  holy  mysteries ;  and  that  in  the  minis- 
tration thereof,  Christ  is  set  before  us,  even  as  he  was  crucified 
upon  the  cross. — We  teach  the  people,  not  that  a  naked  sign 
or  token,  but  that  Christ's  body  and  blood  indeed  and  verily 
is  given  unto  us;  that  we  verily  eat  it,  that  we  verily  drink  it; 
that  we  verily  be  relieved  and  live  by  it :  that  we  are  bones  of 
his  bones,  and  flesh  of  his  flesh ;  that  Christ  dwelleth  in  us, 
and  we  in  him : — yet  we  say  not,  either  that  the  substance 
of  the  bread  and  wine  is  done  away,  or  that  Christ's  body  is 
let  down  from  heaven,  or  made  really  or  fleshly  present  in  the 
sacrament.  We  are  taught,  according  to  the  doctrine  of  the 
old  Fathers,  to  lift  up  our  hearts  to  heaven,  and  there  to  feed 
upon  the  Lamb  of  God. — Thus  spiritually,  and  with  the  mouth 
of  our  faith,  we  eat  the  body  of  Christ,  and  drink  his  blood, 
even  as  verily  as  his  body  was  verily  broken,  and  his  blood 

b  Burnet's  Hist,  of  the  Reformation,  book  iv.  anno  1550. 
c  Bui-net's  Exposition  of  the  XXXIX  Articles,  pref.  p.  xii. 
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verily  shed  upon  the  cross. — Indeed  the  bread  that  we  receive 
with  our  bodily  mouths,  is  an  earthly  thing ;  and  therefore  a 
figure ;  as  the  water  in  baptism  is  likewise  also  a  figure.  But 
the  body  of  Christ  that  thereby  is  represented,  and  there  is 
offered  to  our  faith,  is  the  thing  itself,  and  not  a  figure.  To 
conclude,  three  things  herein  we  must  consider:  1.  That  we 
put  a  difference  between  the  sign  and  the  thing  itself  that  is 
signified :  2.  That  we  seek  Christ  above  in  heaven,  and  ima- 
gine not  him  to  be  present  bodily  upon  the  earth:  3.  That  the 
body  of  Christ  is  to  be  eaten  by  faith  only,  and  none  other- 
wise d." 

We  see  by  this  specimen  in  what  sense  we  are  to  take  the 
phraseology  of  the  Reformers,  the  Homilies,  and  the  Prayer 
Book,  when  they  speak  of  a  real  participation  in  the  body  and 
blood  of  the  Lord,  of  a  real  presence,  of  the  body  and  blood  of 
Christ  being  "  verily  and  indeed  taken  and  received ;"  strong 
as  the  terms  are,  they  mean  only  a  spiritual  reception  of 
Christ,  by  faith,  as  our  Saviour,  and  a  participation,  in  conse- 
quence, of  the  benefits  of  his  death.  If  we  are  surprised  that 
such  modes  of  expression  should  be  retained,  we  must  remem- 
ber the  circumstances  in  which  these  reformers  lived;  the 
nation  had  but  recently,  and  with  great  difficulty,  thrown  off 
the  papal  yoke,  and  they  still  had  to  contend  with  a  very 
powerful  party.  There  was  an  anxious  desire  not  to  shock 
the  minds  of  the  people  in  general  with  greater  alterations  in 
the  mode  of  announcing  the  new  faith  than  were  absolutely 
necessary ;  and  a  wish  as  much  as  possible  to  conciliate  those 
who  still  stood  aloof  from  the  Reformation,  by  shewing  that 
there  was  no  inferiority  in  the  sacraments  of  the  Protestant 
church e.  It  was  continually  thrown  in  the  teeth  of  the  Re- 
formers, by  their  opponents,  that  their  views  of  the  Eucharist 

d  Jewel  against  Harding,  as  quoted  by  archbishop  Wake,  on  the  Eucha- 
rist. 

e  Burnet,  speaking  of  the  corporeal  presence  of  Christ  in  the  sacrament,  says 
that  "  there  was  no  opinion  for  which  the  priests  contended  more  ignorantly  and 
eagerly,  and  that  the  people  generally  believed  more  blindly  and  firmly,"  and 
believing  that  "  they  received  the  very  flesh  of  Christ,"  they  "  looked  on  those 
who  went  about  to  persuade  them  otherwise,  as  men  that  intended  to  rob  them  of 
the  greatest  privilege  they  had."  Hist,  of  the  Reformation,  book  i.  anno  1549. 
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were  depreciating  and  low,  and  were  no  better  than  those  of 
Socinians,  who  deny  the  saving  benefits  which  flow  from  the 
atonement  of  Christ ;  that  with  them  it  was  a  bare  sign,  a 
mere  commemoration  of  the  death  of  Christ,  as  a  fact  which 
has  no  vital  influence  on  our  salvation.  The  authors  of  the 
Homily,  like  the  bishop  just  quoted  and  his  coadjutors,  were 
anxious  to  shew  "  that  in  the  supper  of  the  Lord  there  is  no 
vain  ceremony,  no  bare  sign,  no  untrue  figure  of  a  thing  ab- 
sent." At  the  same  time,  to  guard  against  error,  the  same 
Homily  teaches  that  what  the  soul  feeds  on  is  "invisible 
meat,"  to  enjoy  which  we  must  "  lift  up  our  minds  by  faith, 
and  leaving  these  inferior  and  earthly  things,  there  seek  it, 
where  the  Sun  of  righteousness  ever  shineth ;"  exhorting  the 
communicant  at  the  same  time  in  this  manner,  "  that  thou 
look  up  with  faith,  ....  thou  touch  it  with  the  mind,  thou 
receive  it  with  the  hand  of  thy  heart,  and  thou  take  it  fully 
with  thy  inward  man."  "  In  this  manner,"  says  the  Homily, 
"  Moses  and  Aaron  and  Phinees  did  eat  manna  and  pleased 
God,  for  they  understood  (saith  St.  Augustine)  the  visible 
meat  spiritually.  Spiritually  they  hungered  it,  spiritually 
they  tasted  it,  that  they  might  be  spiritually  satisfied."  And 
this  meat  must  "  be  received  into  the  soul  and  heart,  sound 
and  whole  in  faith ;"  which  is  "  the  nourishment  of  our  souls, 
a  heavenly  refection f." 

The  same  sentiment,  that  of  receiving  Christ  by  faith, 
seems  to  be  embodied  in  the  twenty-eighth  Article,  which  de- 
clares that  the  body  of  Christ  is  given,  taken,  and  eaten  in 
the  supper,  only  after  a  heavenly  and  spiritual  manner.  And 
"  the  mean  whereby  the  body  of  Christ  is  received  and  eaten 
in  the  supper,  is  Faith."  And  with  this  agrees  the  Commu- 
nion Service.  "  When  he  (the  priest)  delivereth  the  bread 
to  any  one  he  shall  say,  "  The  body  of  our  Lord  Jesus  Christ 
which  was  given  for  thee,  preserve  thy  body  and  soul  unto 
everlasting  life." — Not  what  the  priest  gives,  but  the  body 
which  Christ  gave. — "  Take  and  eat  this  in  remembrance  that 
Christ  died  for  thee,  and  feed  on  him  in  thy  heart  by  faith 
with  thanksgiving."  And  the  same  with  the  cup. — "  Drink 

f  Homily  I.     Of  the  Worthy  receiving,  &c.  p.  272. 
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this,  in  remembrance  that  Christ's  blood  was  shed  for  thee, 
and  be  thankful."  This  is  beautifully  simple  and  scriptural, 
this  touches  a  chord  to  which  every  pious  mind  must  respond ; 
but  how  different  from  those  rhetorical  nights  in  which  some 
of  the  Fathers  indulged,  from  the  attempt  to  overawe  the 
mind  by  "  tremendous  mysteries ;"  how  different  from  a  large 
portion  of  the  notes,  and  from  the  sentiment  and  style  of  the 
sermon !  At  the  close  of  the  Communion  Service,  a  caution  is 
given  that  no  one  should,  from  the  posture  of  kneeling,  sup- 
pose that  undue  reverence  is  paid  to  the  elements.  "  It  is 
hereby  declared  that  no  adoration  is  thereby  intended,  or 
ought  to  be  done,  either  unto  the  sacramental  bread  and 
wine  there  bodily  received,  or  unto  any  corporeal  presence  of 
Christ's  natural  flesh  and  blood.  For  the  sacramental  bread 
and  wine  remain  still  in  their  very  natural  substances ;  and 
therefore  may  not  be  adored  (for  that  were  idolatry  to  be  ab- 
horred of  all  faithful  Christians) :  and  the  natural  body  and 
blood  of  our  Saviour  Christ  are  in  heaven,  and  not  here :  it  be- 
ing against  the  truth  of  Christ's  natural  body,  to  be  at  one  time 
in  more  places  than  one." 

The  Communion  Service  then  plainly  teaches  these  two 
things ;  First,  that  there  is  literally  no  presence  of  the  actual 
body  of  Christ  in  the  sacrament,  for  a  body  can  be  present 
only  corporeally,  and  therefore  that  his  body  can  only  be 
present,  in  the  elements  by  representation,  and  to  the  mind  by 
contemplation.  And,  Secondly,  that  the  participation,  or  "  com- 
munion of  the  body  of  Christ"  is  that  of  the  benefits  of  his 
incarnation  and  death,  which  are  received  by  faith.  Are  not 
these  views  materially  different  from  those  taught  in  the  ser- 
mon ;  and  can  it  be  believed  that  the  Reformers  who  com- 
piled this  service,  and  those  who  originally  approved  it,  held 
the  same  sentiments  as  those  which  Dr.  Pusey  inculcates? 
Both  the  doctrine  and  the  style  are  evidently  cast  in  different 
moulds. 

It  may  be  interesting  to  you  to  know  what  were  the  senti- 
ments of  archbishop  Cranmer  on  this  point,  who  in  this  city 
sealed  the  truth  which  he  professed  with  his  blood,  and  who 
"  took  a  very  active  part  in  composing,  correcting,  and  esta- 
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Wishing  the  liturgy,  and  in  composing  the  Thirty-nine  Arti- 
cles." You  will  find  them  in  perfect  concurrence  with  the 
conclusions  which  I  have  drawn  from  the  Communion  Service. 
Gardiner,  bishop  of  Winchester,  had  objected  to  him  that  he 
denied  the  presence  of  Christ  in  the  Eucharist,  to  which  he 
replies.  "  My  book  in  divers  places  saith  clean  contrary,  that 
Christ  is  with  us  spiritually  present ;  is  eaten  and  drunken 
of  us,  and  dwelleth  within  us,  although  corporeally,  he  be 
departed  out  of  this  world,  and  gone  into  heaven,  (p.  5.)  .... 
As  he  giveth  bread  to  be  eaten  with  our  mouths,  so  he  giveth 
his  very  body  to  be  eaten  with  our  faith.  And  therefore  I  say 
that  Christ  giveth  himself  truly  to  be  eaten,  chawed,  and  di- 
gested ;  but  all  is  spiritually  with  faith,  not  with  mouth" 
(p.  9.)  "  As  the  washing  outwardly  in  water  is  not  a  vain 
token,  but  teacheth  such  a  washing  as  God  worketh  inwardly 
in  them  that  duly  receive  the  same ;  so  likewise  is  not  the 
bread  a  vain  token,  but  sheweth  and  preacheth  to  the  godly 
receiver,  what  God  worketh  in  him  by  his  almighty  power, 
secretly  and  invisibly,  and  therefore  as  the  bread  is  outwardly 
eaten  indeed  in  the  Lord's  supper,  so  is  the  very  body  of  Christ 
inwardly  by  faith  eaten  of  all  them  that  come  thereto  in  such 
sort  as  they  ought  to  do ;  which  eating  nourisheth  them  unto 
everlasting  life."  In  another  work  of  his,  when  referring  to 
the  expressions  of  the  Fathers  respecting  eating  the  flesh  and 
drinking  the  blood  of  Christ,  and  receiving  in  the  sacrament 
the  very  body  that  hung  upon  the  cross,  he  says,  "  These  and 
other  expressions  of  the  like  kind  are  either  to  be  understood 
of  his  Divine  nature,  which  is  everywhere ;  or  else  must  be 
taken  figuratively  and  spiritually.  For  he  is  figuratively  only 
in  the  bread  and  wine ;  and  spiritually  in  those  that  receive 
this  bread  and  wine  worthily.  But  truly,  and  as  to  his  body 
and  flesh  9  he  is  in  heaven  only ;  from  whence  he  shall  come  to 
judge  the  quick  and  the  deads."  These  extracts  will  enable 
us  to  understand  what  the  Homilies,  the  Reformers,  and  the 
early  Divines  of  the  Protestant  church  meant  by  asserting  a 
real  presence,  a  true  participation  in  the  body  of  Christ,  and 

*  Cranmer's  Answer  to  Gardiner,  and  his  Assertio  verw  et  Catholicae  Doc- 
trinae,  &c.,  as  quoted  by  archbishop  Wake,  in  his  Treatise  on  the  Eucharist. 
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denying  the  Lord's  supper  to  be  "  a  vain  ceremony,"  "  a  bare 
sign,"  "  or  untrue  figure  of  a  thing  absent."  It  represents  to 
the  mind  that  which  is  real,  and  true,  and  deeply  affecting ; 
and  when  the  Christian  engages  in  this  exercise  with  a  genu- 
ine and  lively  faith,  it  becomes  the  means  of  important  benefit 
to  his  soul. 

There  are  few,  if  any  names,  to  which  reference  is  made  in 
the  appendix,  of  greater  weight  than  that  of  Hooker.  Dr. 
Pusey  recommends  a  careful  perusal  of  those  chapters  of  his 
Ecclesiastical  Polity  which  relate  to  the  Lord's  supper.  I  have 
attentively  read  and  considered  them ;  and  my  decided  impres- 
sion is,  that  though,  after  the  manner  of  the  Fathers,  he 
makes  a  great  deal  more  of  sacraments  than  do  the  inspired 
writers,  he  is  very  far  from  maintaining  the  sentiments  of  Dr. 
Pusey.  Some  of  the  terms  which  he  employs  seem  quite  as 
strong,  but  every  now  and  then  such  explanations  are  thrown 
in  as  very  considerably  modify  them.  So  that  when  his  poetic 
forms  of  speaking  are  reduced  to  plain  prose h,  and  these  ex- 
planations duly  applied,  his  meaning  appears  to  me  to  amount 
to  no  more  than  this,  that  God  has  made  a  believing  partici- 
pation in  these  memorials  of  the  Saviour's  death,  the  means 
of  communicating  the  benefits  of  that  death  to  the  soul. 
"  They  (the  sacraments)  are  not  physical  but  moral  instru- 
ments of  salvation. ....  Means  effectual,  whereby  God  when 
we  take  the  sacraments,  delivereth  into  our  hands,  that  grace 
available  unto  eternal  life,  which  grace  the  sacraments  repre- 
sent or  signify1."  "  The  participation  of  Christ,  wherein 
there  are  many  degrees  and  differences,  must  needs  consist  in 
such  effects,  as  being  derived  from  both  natures  of  Christ 
really  into  us,  are  made  our  own,  and  we  by  having  them  in 
us,  are  truly  said  to  have  him  from  whom  they  come^?  By 
partaking  of  the  body  of  Christ,  then,  must  be  meant,  not 

h  This  great  man  can  sometimes  write  move  in  the  style  of  Chrysostom  than 
of  Paul.  "  These  mysteries  do,  as  nails,  fasten  us  to  his  very  cross,  that  hy 
them  we  draw  out,  as  touching  efficacy,  force,  and  virtue,  even  the  blood  of  his 
gored  side,  in  the  wounds  of  our  Redeemer  we  there  dip  our  tongues,  we  are  dyed 
red,  both  within  and  without:" — p.  364.  fol.  ed.  London. 

*  Page  311.  k  Page  308. 
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literally  the  body,  but  tropically,  that  which  his  body  has 
procured  for  us.  And  as  to  the  literal  or  real  presence  of 
that  body  he  speaks  plainly  against  its  possibility.  "  Nothing 
created,  neither  the  soul  nor  the  body  of  Christ,  and  conse- 
quently, not  Christ  as  man,  or  Christ  according  to  his  human 
nature,-  can  possibly  be  every  where  present."  "  Christ  is  es- 
sentially present  with  all  things,  in  that  he  is  very  God,  but 
not  present  with  all  things  as  man,"  and  though  "  the  gifts 
and  virtues  which  Christ  as  man  hath  above  men,  make  him 
really  and  habitually  a  man  more  excellent  than  we  are,  they 
take  not  from  the  nature  and  substance  that  we  have,  they 
cause  not  his  soul  nor  body  to  be  of  another  kind  than  ours  is." 
(<  The  substance  of  the  body  of  Christ  hath  no  presence,  nei- 
ther can  have  but  only  local1."  "  The  bread  and  cup  are  his 
body  and  blood,  because  they  are  causes  instrumental,  upon 
the  receipt  whereof  the  participation  of  his  body  and  blood 
ensueth."  "  The  real  presence  of  Christ's  most  blessed  body 
and  blood,  is  not  therefore  to  be  sought  for  in  the  sacrament, 
but  in  the  worthy  receiver  of  the  sacrament"  "  I  see  not  which 
way  it  should  be  gathered  by  the  words  of  Christ,  when  and 
where  the  bread  is  his  body,  and  the  cup  his  blood,  but  only 
in  the  very  heart  and  soul  of  him  who  receiveth  them  m." 

This,  you  will  perceive,  is  language  very  different  from  that 
employed  in  Dr.  Pusey's  Sermon,  these  are  explanations  with- 
out which  neither  Hooker,  nor  the  writers  of  his  time  can  be 
properly  understood.  Few  Protestant  divines  have  expressed 
themselves  in  higher  and  stronger  terms  concerning  the  Eu- 
charist, than  bishop  Taylor,  as  appears  from  the  extracts  in 
the  appendix ;  and  yet  do  but  observe  how  he  speaks  on  this 
subject  when  he  comes  to  explain.  "  We  say  that  Christ's 
body  is  in  the  sacrament,  really  but  spiritually.  They  (the 
Papists)  say  it  is  there  really  but  spiritually.  For  so  Bellar- 
mine  is  bold  to  say,  that  the  word  may  be  allowed  in  this 
question.  Where  now  is  the  difference  ?  Here  by  spiritually 
they  mean  after  the  manner  of  a  spirit;  by  spiritually  we  mean 
present  to  our  spirits  only  ;  that  is,  so  as  Christ  is  not  present 
to  any  other  sense  but  that  of  faith,  or  spiritual  susception — 

»  Pp.  300,301.  m  P.  359. 
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They  say  that  Christ's  hody  is  truly  present  there,  as  it  was 
upon  the  cross,  but  not  after  the  manner  of  all,  or  any  body. 
But  we  by  the  real  spiritual  presence  of  Christ,  do  understand 
Christ  to  be  present,  as  the  Spirit  of  God  is  present  in  the 
hearts  of  the  faithful  by  blessing  and  grace ;  and  this  is  all  we 
mean,  besides  the  tropical  and figurative  presence™ ." 

To  the  same  effect  speaks  archbishop  Usher,  when  alluding 
to  the  sixth  chapter  of  John,  "  By  the  eating  of  the  flesh  of 
Christ,  and  the  drinking  of  his  blood,  is  not  here  meant  an 
external  eating  and  drinking,  &c.,  but  an  internal  and  a  spi- 
ritual, effected  by  a  lively  faith,  and  the  quickening  spirit  of 
Christ  in  the  soul  of  the  believer." — "  This  spiritual  feeding 
upon  the  body  and  blood  of  Christ,  is  not  to  be  found  in  the 
sacrament  only ,  but  also  out  of  the  sacrament""  And  not  to 
weary  you  with  quotations,  I  will  refer  you  to  the  sentiments 
of  only  one  more  divine  of  the  Church  of  England,  and  that 
is  archbishop  Wake.  You  will  remember  that  Dr.  Pusey 
states  that  he  has  learned  to  take  in  their  literal  sense  those 
words  of  our  Saviour,  "  this  is  my  body."  The  archbishop 
says,  "  there  is  no  necessity  to  understand  those  words  in  a 
literal  sense ;  and  that  both  upon  the  account  of  the  contra- 
dictions that  such  an  exposition  involves  to  the  common  prin- 
ciples of  reason,  and  to  the  certain  evidence  of  the  senses  of 
all  mankind ;  it  is  necessary  to  take  them  in  some  other  mean- 
ing0" That  the  change  which  takes  place  after  the  conse- 
cration is  a  separation  of  the  bread  and  wine  from  their  use 
"  as  common  ordinary  food  ....  to  a  holy  use  and  significa- 
tion," which  then  become  "  types  and  figures  P."  And  that 
the  "  real  and  spiritual  grace,"  which  the  communicant  parti- 
cipates, is,"  all  the  benefits  of  that  death  and  passion  which  we 
there  set  forth*." 

Such  then  appears  to  be  the  teaching  of  the  Reformers  of 
the  English  church,  and  the  meaning  which  they  intended  to 

»  Quoted  by  archbishop  Wake,  on  the  Eucharist,  part  i.  c.  2. 

"  Answer  to  the  Challenge  of  a  Jesuit,  on  the  Real  Presence,  p.  46. 

o  Discourse  on  the  Holy  Eucharist,  part  ii.  c.  3. 

P  Part  i.  c.  1.  §  3. 

(i  Part  i.  c.  2.  near  the  close. 
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convey  in  the  Articles,  and  in  the  church  formularies.  To 
the  language  of  many  of  her  divines  when  magnifying  the 
Eucharist,  the  explanations  furnished  hy  the  quotations  which 
I  have  made  will  apply ;  others  of  them  subsequently  to  the 
Reformation  had,  we  can  well  suppose,  a  strong  leaning  to 
Roman  Catholic  doctrines  and  practices ;  and  of  others,  the 
learned  prelate  just  quoted,  would  say,  "  Should  (any)  one  of 
these  in  his  violence  against  his  adversaries,  or  the  other  in 
their  pacific  design  of  reconciling  all  parties  as  to  this  point, 
have  said  more  than  they  ought  to  do,  I  do  not  see  but  that 
it  ought  to  have  been  imputed  to  the  circumstances  they  were 
in,  and  the  designs  they  pursued,  rather  than  be  set  up  for 
the  measure  either  of  their  own,  or  our  churches  opinion1"." 

I  am,  &c. 


LETTER  VIII. 

MY  DEAR  FRIEND, 

PERHAPS  you  may  be  ready  by  this  time  to  ask,  whether 
the  statements  of  the  sermon  in  question  may  not  admit  of  the 
same  explanations  as  those  which  are  furnished  by  the  quo- 
tations in  my  last,  from  the  Reformers,  and  other  eminent 
divines.  You  may  also  remind  me,  as  favouring  this  sugges- 
tion, that  Dr.  Pusey  has,  in  his  preface,  declared  his  adherence 
to  the  formularies  of  his  Church,  which  are  susceptible  of  such 
explanations ;  and  has  moreover  said  that  though  it  is  "  truly 
and  really,"  yet  it  is  "spiritually  and  in  an  ineffable  way" 
that  the  elements  become  the  body  and  blood  of  Christ.  On 
this  supposition  allow  me  to  remark  in  the  first  place,  that, 
according  to  the  latitude  of  interpretation  claimed  in  Tract  90, 
subscription  to  church  formularies,  affords  but  very  slender 
means  of  judging  as  to  the  religious  opinions  of  those  who 
subscribe  them.  And  though  the  way  in  which  the  great 
change  which  the  sermon  speaks  of,  as  wrought  in  the  ele- 

r  Part  i.  c.  2. 
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ments,  is  said  to  be  "  spiritual  and  heavenly,"  yet  this  may 
mean  only  that  there  is  no  visible  organised  body  of  muscle, 
bone,  &c.  and  therefore  the  advocates  of  transubstantiation 
do  not  hesitate  to  speak  in  the  same  way.  But  that  Dr.  Pu- 
sey  means,  that  the  only  change  in  the  elements  is  their  sepa- 
ration from  an  ordinary  to  a  religious  use,  that  the  only  sense 
in  which  they  are  the  body  and  blood  of  Christ  is  figurative, 
that  the  only  "  real  presence  "  is  "  in  the  heart  arid  soul "  of 
the  communicant,  and  that  the  only  participation  is  a  recep- 
tion by  faith  of  the  benefits  of  that  death  and  passion  which 
are  there  set  forth,  the  awful  mystery  with  which  he  invests 
this  Christian  institution  forbids  us  to  suppose.  If,  as  Hooker 
says,  "the  real  presence  of  the  Saviour's  body  is  not  in  the 
sacrament,"  if,  as  Cranmer  says,  he  "is  figuratively  only  in 
the  bread  and  wine,"  why  should  such  an  emblematical  repre- 
sentation and  memorial  of  the  Saviour's  death  be  considered 
so  great  a  mystery?  If  by  a  mystery  is  meant,  that  which  is  a 
figure  or  emblem  of  something  spiritual  and  divine, — and  this 
is  the  sense  in  which  many  of  the  old  writers  appear  to  use  the 
terma — then  the  Lord's  supper  may  be  called  a  "holy  mys- 
tery," a  great,  a  blessed,  a  glorious  mystery,  as  shadowing 
forth  to  us  the  very  substance  of  the  gospel,  with  all  its  tran- 
scendent blessings.  But  this  is  not  the  sense  in  which  the 
word  is  used  in  the  sermon ;  it  is  the  wonderful  change — the 
manner  in  which  the  elements  become  the  body  of  Christ,  that 
is  so  inscrutable  and  incomprehensible,  as  to  be  a  mystery 
which  may  be  adored,  but  respecting  which  the  pious  mind 
ought  to  make  no  inquiry. 

R  In  this  sense  the  word  is  also  used  in  the  sacred  writings.  Speaking  of  the 
closeness  of  the  conjugal  union,  the  Apostle  says,"  This  is  a  great  mystery,  hut 
I  speak  concerning  Christ  and  the  Church."  Eph.  v.  32.  On  which  Bloom  field, 
in  his  Rec.  Synop.  says  "  Mucrr^piov,  as  Chrysostom  well  observes,  is  equivalent 
to  aXXT/yopta.  Hence  an  allegorical  writer  is  called  mystical."  See  also  Dr. 
Campbell's  Preliminary  Dissertations,  Disc.  ix.  §  7,  &c.  So  in  the  Revelation 
of  John  we  have"  The  mystery  of  the  seven  stars,"  "  the  mystery  of  the  woman 
and  of  the  beast  which  carrieth  her,"  i.  e.  the  mystical  meaning.  Schleusner  in 
voc.  emblema,  i.  q.  TVTTOQ,  o-v/ijSoXov.  In  this  sense  Bishop  Jewel  uses  it.  "  He 
(Christ)  was  not  slain  at  the  table  verily  and  indeed,  but  only  in  a  mystery." — 
«'  In  a  figure,  or  in  a  mystery."  Tracts  for  the  Times,  No.  81.  p.  44.  And  this 
I  conceive  is  the  sense  in  which  the  Communion  Service  calls  the  Lord's  supper 
a  "holy  mystery." 
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And  farther,  to  put  such  a  construction  on  the  phraseology 
of  the  sermon,  as  the  suggestion  requires,  would  bring  Dr. 
Pusey  into  near  agreement  with  those  whom  he  terms  "  pious 
minds,  trained  in  an  opposed  and  defective  system  of  teaching;" 
and  even  with  those  "  Zuinglians,"  and  "  Calvinists,"  and 
"Anabaptists,"  whom  his  fellow  labourers  so  strongly  censure. 
All  who  rest  their  hopes  on  the  atoning  sacrifice  of  the  Divine 
Redeemer,  and  receive  the  Christian  institutes,  baptism  and 
the  Lord's  supper  as  of  perpetual  obligation,  believe  in  such 
a  real  presence  as  the  above  explanations  give,  though  they 
may  not  adopt  the  phrase,  they  rejoice  in  such  a  participation 
in  the  body  and  blood  of  Christ,  and  desire  evermore  to  feed 
in  this  way  on  the  bread  of  life,  when  they  approach  the  table 
of  the  Lord.  But  then,  as  archbishop  Usher  says,  this  spi- 
ritual feeding  is  not  confined  to  the  Eucharist,  though  it  may 
be  eminently  enjoyed  in  it;  it  is  most  assuredly  realized  when- 
ever faith  is  exercised  in  "  the  Lamb  of  God  that  taketh  away 
the  sin  of  the  world,"  and  by  whomsoever  it  is  exercised, 
whether  in  the  cathedral  or  the  conventicle,  in  the  "great 
assembly,"  or  in  the  most  private  retirement. 

As  it  is  my  object  in  this  letter  to  point  out  to  you  the  great 
discrepancy  between  Dr.  Pusey,  and  the  writers  of  the  New 
Testament,  in  the  manner  in  which  they  speak  of  the  Lord's 
supper,  allow  me,  though  at  the  hazard  of  some  repetition,  to 
present  you  with  a  view  of  the  Rev.  Dr.'s  sentiments,  in  his 
own  words.  "  I  learnt  to  receive,  in  their  literal  sense,  our 
Blessed  Lord's  solemn  words,  '  This  is  my  body '  —  I  believe 
the  consecrated  elements  to  become,  by  virtue  of  His  conse- 
crating words,  truly  and  really,  yet  spiritually  and  in  an  in- 
effible  way,  His  Body  and  Blood."  (Pref.  iv.  1.)  "If we 
are  wise  we  shall  never  ask  how  they  can  be  elements  of  this 
world,  and  yet  His  very  Body  and  Blood."  (p.  7.)  "  That 
bread  which  is  His  Flesh  finding  an  entrance  to  us  individu- 
ally, penetrates  us,  soul  and  body  and  spirit"  (p.  12.)  "  Such 
is.  .  .  .the  most  literal  import  of  Holy  Scripture,  and  the  mys- 
tery of  the  sacrament,  that.  .  .  .where  His  Flesh  is,  there  He 
is,  and  we  receiving  it,  receive  Him."  (p.  14.)  "  For  that  so 
we  are  members  of  Him,  not  by  love  only,  but  in  very  deed 
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mingled  with  that  flesh."  (p.  16.)  "And  He  the  Eternal  Son, 
and  God  the  word  in  us,  'commingled  and  co-united  with  us? 
with  our  bodies  as  with  our  souls"  (p.  17.)  "Having  received 
into  ourselves,  bodily  and  spiritually , Him  who  is  by  Nature  and 
truly  the  Son."  (p.  17.)  "Were  it  only  a  thankful  commemo- 
ration of  His  redeeming  love,  or  only  a  shewing  forth  of  His 
death,  or  a  strengthening  only  and  refreshing  of  the  soul,  it  were 
indeed  a  reasonable  service,  but  it  would  have  no  direct  heal- 
ing for  the  sinner b.  To  him  its  special  joy  is,  that  it  is  his 
Redeemer's  very  broken  Body."  (p.  18.)  "His  Flesh  and  Blood 
in  the  Sacrament  shall  give  life — because  they  are  the  very 
Flesh  and  Blood  which  are  given  and  shed  for  the  life  of  the 
world."  (p.  20.)  "Hereby  (by  the  words  of  the  institution)  He 
seems  to  teach  us  that  the  great  Act  of  His  Passion  then 
began ;  (i.  e.  when  he  first  instituted  the  sacred  supper)  then, 
as  a  Priest,  did  He  through  the  Eternal  Spirit  offer  Him- 
self without  spot  to  God."  (p.  21.)  "  And  this  may  have  been 
another  truth  which  our  Lord  intended  to  convey  to  us, 
when  he  pronounced  the  words  as  the  form  which  consecrates 
the  sacramental  elements  into  His  Body  and  Blood,  that 
that  precious  Blood  is  still,  in  continuance  and  in  applica- 
tion of  His  One  Oblation  once  made  upon  the  Cross,  poured 
out  for  us  now."  (pp.  22,  23.) 

Here  then,  with  the  exception  of  one  brief  intimation  casu- 
ally thrown  in,  and  indirectly  given,  all  is  precisely  what  an 
advocate  of  transubstantiation  would  desire  to  express  his  views. 
Who  would  suppose  that  this  was  the  language  of  a  divine, 
whose  church  denounces  this  doctrine,  and  in  express  terms 
denies  "the  corporeal  presence  of  Christ"  in  the  sacrament, 
and  declares  that  "the  natural  body  of  Christ  is  in  heaven 
and  not  here."  Dr.  Pusey  may  well  prohibit  the  inquiry  how 
"  they  can  be  elements  of  this  world,  and  yet  the  very  body  and 
blood  of  Christ."  The  thing  supposed  is  an  impossibility,  it  is 
as  palpable  a  contradiction  as  words  can  frame.  Nothing  but 
transubstantiation  can,  as  it  appears  to  me,  justify  such  lan- 
guage as  that  above  quoted;  and  I  must  confess  that,  when 
this  doctrine  is  not  intended,  it  seems  to  me  scarcely  ingenuous 

b  The  italics  in  this  sentence  are  Dr.  Pusey's. 
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to  adopt  such  modes  of  expression  as  must  tend  only  to  confuse 
the  inquirer,  and  mislead  the  unwary.  Now  is  this  the  style 
in  which  the  inspired  authors  of  the  New  Testament  write  ? 
Do  they  present  this  ordinance  of  Christ  to  us  in  any  such 
manner  ?  We  have  a  portion  of  Church  History  embracing 
about  thirty  years  from  the  first  promulgation  of  Christianity, 
and,  besides  the  Apocalypse,  we  have  twenty-one  Epistles, 
written  under  the  guidance  of  the  Divine  Spirit,  and  intended 
for  the  instruction  of  the  churches  of  Christ,  that  so  "  the  man 
of  God  may  be  perfect,  throughly  furnished  unto  all  good 
works."  Let  us  carefully  peruse  these  writings  and  inquire. 

Let  me  now  suppose  that,  unacquainted  with  polemical  the- 
ology, you  had  just  risen  from  a  perusal  of  these  inspired 
documents;  is  it  possible  that  you  could  conceive  that  these 
authors  were  like  minded  with  Dr.  Pusey  on  this  subject? 
Admitting  the  correctness  of  his  views,  and  the  appropriateness 
of  his  language,  there  are  certainly  no  terms  which  can  ade- 
quately express  the  magnitude  of  the  miracle,  the  awfulness 
of  the  mystery.  The  effect  on  the  minds  of  the  apostles  who 
first  witnessed  it,  and  who  partook  of  the  body  and  blood  of 
Christ,  in  such  a  manner  as  has  been  described,  must  have 
been  astonishing  and  impressive  to  an  inconceivable  degree. 

Their  minds,  one  cannot  but  think,  would  have  been  en- 
grossed with  it,  the  subject  would  be  uppermost  in  their 
thoughts;  their  awe,  their  wonder,  and  their  admiration,  would 
have  been  often  expressed,  if  not  when  addressing  mixed  as- 
semblies, at  least  in  their  intercourse  with  "the  brethren." 
In  referring  to  the  doctrines,  the  promises,  and  the  privileges 
of  the  gospel,  so  great  and  prominent  a  part  of  Christianity,  so 
"  tremendous  a  mystery,"  would  not  have  been  but  seldom 
mentioned  and  slightly  noticed.  But  have  you  perceived  any 
indications  of  such  feelings  ?  have  you  met  with  such  frequent 
and  emphatic  notices  of  this  Christian  institute  as  in  such  a  case 
you  might  have  expected?  You  must  be  aware  that  the  Lord's 
supper  is  very  rarely  mentioned,  and  when  spoken  of  it  is  in 
terms  very  different  from  those  which  Dr.  Pusey  uses. 

It  does  not  appear,  that  this  ordinance  was  at  all  adminis- 
tered during  the  time  which  elapsed  from  the  Saviour's  death 
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to  the  day  of  Pentecost.  We  read  of  the  disciples  continuing 
together  "  with  one  accord,  in  prayer  and  supplication,"  hut  no 
mention  is  made  of  the  Lord's  supper.  After  Peter's  memo- 
rahle  sermon,  when  "  there  were  added  unto  them  ahout  three 
thousand  souls,"  we  are  informed  that  "they  continued  stead- 
fastly in  the  apostles'  doctrine  and  fellowship,  and  in  breaking 
of  bread,  and  in  prayers."  (  Acts  ii.  42.)  And  in  verse  46,  "  they 
continuing  daily  with  one  accord,  in  the  temple,  and  breaking 
bread  from  house  to  house,  did  eat  their  meat  with  gladness 
and  singleness  of  heart."  If  in  these  passages  the  observance 
of  the  Lord's  supper  is  intended,  as  is  generally  believed,  how 
different  is  the  mode  of  expression — "the  breaking  of  bread." 
Is  this  the  way  in  which  the  author  of  the  sermon  would  re- 
cord a  participation  in  the  significant  rite?  Could  the  same 
state  of  mind  originate  modes  of  speaking  so  strangely  different  ? 
The  Acts  of  the  Apostles  continue  the  records  of  the  church 
from  this  period,  down  to  the  imprisonment  of  Paul  in  Reme. 
In  it  we  have  an  account  of  the  proceedings  of  the  disciples  of 
Christ,  especially  of  the  great  apostle  of  the  Gentiles,  in  intro- 
ducing the  gospel  into  many  parts  of  the  heathen  world,  and 
planting  Christian  churches ;  and  yet  with  one  exception,  there 
is  not  the  slightest  reference  to  what  Dr.  Pusey  considers  so 
important  a  means  of  spiritual  life,  a  source  of  the  highest 
favours  which  God  can  give,  of  "the  deepest  joy  "which  man 
can  feel.  Once  only,  after  the  second  chapter,  is  the  observ- 
ance of  the  Lord's  supper  recorded,  and  that  is  in  the  twen- 
tieth chapter.  In  what  terms  is  this  mentioned — is  there  any 
epithet  applied,  any  circumstance  noticed,  which  has  the 
slightest  tendency  to  give  us  aggrandizing  views  of  a  sacra- 
ment, as  an  "ineffable  mystery,"  a  "tremendous  sacrifice,"  an 
exhaustless  treasury  of  grace  and  glory?  "Upon  the  first  day 
of  the  week,  when  the  disciples  came  together  to  break  bread, 
Paul  preached  to  them."  The  manner  in  which  Dr.  Pusey 
speaks  of  this  institution,  differs  as  much  from  that  of  the  in- 
spired evangelist,  as  the  celebration  of  high  mass  in  a  conti- 
nental cathedral,  does  from  that  feast  of  love  in  "an  upper 
room"  at  Jerusalem,  when  our  Lord,  at  table  with  his  disciples, 
distributed  among  them  the  bread  and  wine,  and  enjoined  the 
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service  as  a  standing  memorial  of  that  death  which  he  was 
about  to  suffer.  It  seems  to  me  impossible  that  an  unpre- 
judiced mind  can  resist  the  conclusion,  that,  on  the  subject  of 
the  Eucharist,  there  is  no  coincidence  of  sentiment  between 
the  author  of  the  sermon,  and  the  writer  of  the  Acts;  either 
St.  Luke  is  much  too  low,  or  Dr.  Pusey  is  much  too  high. 

Let  us  now  refer  to  the  inspired  epistles ;  these  contain  a 
farther  developemeiit  of  the  great  plan  of  salvation,  a  more 
copious  description  of  Christian  privilege,  and  an  enforcement, 
in  greater  detail,  of  Christian  duties.     Surely  if  the  Lord's 
supper  were  what  Dr.  Pusey  makes  it,  we  should  find  its  di- 
vine blessings  enlarged  on,  and  the  duty  of  attending  to  so 
special  and  extraordinary  a  means  of  grace  enforced  by  every 
consideration  of  Divine  authority  and  personal  benefit.     And 
yet  not  one  of  the  sacred  writers  refers  to  it  except  Paul,  and 
he  only  in  one  of  his  fourteen  epistles.    His  epistle  to  the  Ro- 
mans contains  a  more  connected,  and  a  fuller  exposition  of 
Christian  doctrine,  than  any  other  part  of  the  New  Testament. 
It  proves  at  large  the  fall  of  man,  and  the  depravity  of  human 
nature,   the  impossibility    of  obtaining  justification  by   the 
works  of  the  law,  and  unfolds  with  great  clearness  of  argu- 
ment, the  way  of  God's  salvation  by  grace,  through  faith  in 
the  righteousness  of  an  atoning  Saviour.     Here  this  eminent 
servant  of  Christ  expatiates  at  some  length,  and  with  great 
fervour,  on  the   exalted  privileges  which  all  "  who  are   in 
Christ  Jesus"  possess.     Here,  then,  if  the  Eucharist  be  what 
the  sermon  describes  it  to  be,  we  may  expect  that  its  supreme 
importance  and  divine  virtues  will  not  be  forgotten  or  omitted. 
Is  it  possible,  that  if  Paul  viewed  the  Eucharist  as  that  which 
penetrating  both  our  body  and  our  soul,  mingles  our  flesh 
with  that  of  Christ,  gives  immortality  to  our  nature,  brings  us 
into  ineffable  union  with  the  Father  and  with  the  Son,  and 
raises  us   almost  above   the  condition   of  created  beings,  he 
should  have  omitted  all  reference  to  that  transcendent  and 
mysterious  rite  by  which  all  this  is  accomplished  ?     He  does 
speak  of  union  to  Christ,  of  pardon,  grace,  life,  and  salvation, 
but  not  a  syllable  of  the  Eucharist  as  the  channel  in  which 
they  flow,  as  the  appointed  means  of  their  communication. 
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Would  Dr.  Pusey  have  made  such  an  omission  ?    Is  there  any 
sympathy  on  this  point  between  the  two  writers  ? 

In  one  epistle  he  does  mention  this  ordinance  incidentally, 
and  that  twice,  but  not  either  time  with  the  view  of  magnify- 
ing its  importance.  The  first  time  it  is  as  a  dissuasive  against 
uniting  in  idolatrous  feasts,  inasmuch  as  in  the  Lord's  supper, 
there  is  represented  and  declared  a  "  communion  with  the 
body  of  Christ,"  so  that  it  would  be  flagrant  inconsistency  to 
partake  at  once  of  Christian  and  idolatrous  rites.  (1  Cor.  x.) 
The  second  time,  it  is  to  censure  and  correct  an  abuse,  and  to 
shew  that  by  not  discerning,  or  making  a  difference,  between 
ordinary  food  and  the  bread  and  wine  appropriated  to  a  reli- 
gious service,  they  had  been  guilty  of  profaning  the  emblems 
of  the  Saviour's  death,  and  therefore  of  doing  dishonour  to  the 
sacrifice  itself.  (1  Cor.  xi.)  And  that  in  such  a  case  they  ate 
and  drink  to  their  own  condemnation.  Observe,  I  entreat 
you,  the  different  manner  of  this  apostle  when  he  intends  to 
magnify  a  subject  on  which  he  treats ;  with  what  fervour  he 
then  writes,  how  he  dwells  on  the  favourite  theme,  what  epi- 
thets he  employs  ;  but  here  he  contents  himself  with  just  stat- 
ing in  a  few  words,  what  the  institution  is,  without  a  single  term 
of  exaggeration ;  in  fact  he  pursues  his  argument  just  as  one 
might  suppose  a  writer  naturally  would,  who  with  primitive 
simplicity  considered  the  Lord's  supper  as  a  divinely  ap- 
pointed ordinance,  intended  to  exhibit  to  our  minds  the  great 
sacrifice  of  the  cross,  and  thus  to  become,  under  God's  bless- 
ing, a  means  of  grace  to  the  soul,  while  it  is  a  solemn  declara- 
tion of  our  communion  with  Christ. 

In  the  shorter  epistles  of  this  eminent  apostle  to  the  Gala- 
tians,  the  Ephesians,  the  Philippians,  the  Colossians,  and  the 
Thessalonians,  as  also  in  those  to  Timothy  and  Titus,  he  often 
speaks  of  the  blessings  derived  from  Christ,  of  the  union  of 
believers  with  him,  of  his  dwelling  in  them,  and  they  in  him ; 
but  never  once  mentions  this  life,  and  joy,  and  blessedness,  in 
connexion  with  the  Eucharist.  His  epistle  to  the  Hebrews 
treats  largely  on  the  sacrifice  of  Christ,  as  superseding  all 
the  sacrifices  of  the  law,  and  of  the  divine  blessings  which 
are  enjoyed  through  it — but  still  not  a  word  about  the  sacri- 
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ficc  of  the  Eucharist,  and  all  the  divine  gifts  which  it  be- 
stows. 

In  the  first  and  second  Epistles  of  Peter,  reference  is  often 
made  to  the  redemption  of  sinners  by  <e  the  precious  blood  of 
Christ,"  and  the  inestimable  blessings  which  result  from  it, 
but  not  the  most  distant  intimation  that  the  Eucharist  is  "  the 
channel  of  His  Blessed  Presence  to  the  soul."  John,  the  be- 
loved disciple,  who  leaned  on  the  bosom  of  his  Lord  when 
this  sacred  institution  was  first  celebrated,  often  speaks  of  that 
blood  which  "  cleanseth  from  all  sin,"  of  the  indwelling  of 
Christ  in  the  souls  of  his  believing  people,  of  our  "  fellowship 
with  the  Father,  and  with  his  Son  Jesus  Christ,"  but  not  a 
shadow  of  reference  to  that  "  ineffable  mystery,"  by  means  of 
which,  according  to  the  statements  of  Dr.  Pusey's  Sermon,  all 
these  blessings  are  conveyed  and  communicated. 

Now  I  ask,  if  all  this  is  not  perfectly  unaccountable  if  these 
sacred  writers  had  been  of  the  same  sentiments  as  the  author 
of  the  sermon  under  consideration  ?  Do  we  not  feel,  when  we 
turn  from  the  one  to  the  other,  as  in  a  completely  different  atmo- 
sphere, that  when  we  leave  Paul  and  his  fellow-labourers,  and 
listen  to  Dr.  Pusey  and  his  coadjutors,  we  are  under  a  totally 
different  system  of  teaching  ?  Can  we  then  hesitate  as  to 
whom  we  shall  follow  as  our  guides,  in  whom  we  shall  confide 
as  our  teachers?  Should,  therefore,  the  learned  author  of 
the  sermon  associate  with  himself  the  highest  names  of  modern 
times,  together  with  all  the  ancient  fathers,  we  should  be  in- 
finitely safer  under  the  instruction  and  guidance  of  those  in- 
spired men  who,  while  they  teach  no  such  ineffable  mysteries, 
and  know  of  no  such  channel  of  life  and  grace  and  glory,  were 
yet  under  the  immediate  tuition  of  the  Spirit  of  truth,  and 
point  out  to  us  "  a  more  excellent  way."  May  we  ever  be 
the  followers  of  these  holy  men,  even  as  they  followed  Christ. 

I  am,  &c. 
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LETTER  IX. 

MY  DEAR  FRIEND, 

I  WISH  now  to  direct  your  attention  to  those  surprising 
effects,  which  are  in  the  sermon  attributed  to  the  Eucharist, 
in  order  to  inquire  whether  this  is  in  conformity  with  the 
Word  of  God.  Are  Dr.  Pusey's  views  in  accordance  with 
those  of  the  inspired  penmen  of  the  New  Testament,  as  to  the 
manner  in  which  the  blessings  of  redemption  are  communi- 
cated to  guilty  men  ?  This  is  an  inquiry  in  the  highest  degree 
momentous,  and  one  which  seriously  affects  our  present  and 
eternal  welfare.  By  the  learned  author  we  are  directed  to  the 
sacraments,  and  on  the  unparalleled  virtues  of  the  Eucharist 
he  is  lavish  of  epithets,  and  fervently  diffuse  in  commendation ; 
he  seems  to  labour  under  a  sense  of  its  ineffable  majesty  and 
grandeur,  and  the  transcendent  nature  of  the  blessings  de- 
posited in  it  and  flowing  from  it;  all  thought  seems  poor,  and 
all  expressions  to  fall  infinitely  short  of  the  high  theme.  "  The 
most  perfect  wisdom,  knowledge,  strength,  harmony,  propor- 
tion, brightness,  beauty,  fitness,  &c.  fall  unutterably  short  of 
the  depth  of  the  mystery  of  the  sacraments  of  Christ,  and  the 
gift,  the  germ  whereof  is  therein  contained  for  us." — "For  the 
life  therein  bestowed  is  greater  than  any  gift,  since  it  is  life  in 
Christ,  life  through  his  indwelling,  Himself  who  is  life."  And 
by  means  of  the  life  thus  bestowed,  "all  created  beings, f  thrones 
and  dominions,  and  principalities  and  powers,'  shall,  if  one 
may  reverently  say  it,  be  more  filled  with  God."  (pp.  9,  10.) 
And  connecting  into  one  sentence,  several  phrases  selected 
from  the  Fathers,  the  author  thus  expresses  "  the  fruits  of  this 
ineffable  gift."  "'Spiritual  fire,'  ' grace  exceeding  human 
thought,  and  a  gift  unutterable/  '  spiritual  food,  surpassing  all 
creation,  visible  and  invisible' — f  removing  us  from  earth,  trans- 
ferring us  to  heaven,  making  angels  for  men,  so  that  it  were 
a  wonder  that  man  should  think  that  he  were  yet  on  earth,' 
yea  more  than  angels,  ( becoming  that  which  we  receive,  the 
Body  of  Christ' — for  that  so  we  are  f members  of  Him,  not  by 
love  only,  but  in  very  deed,  mingled  with  that  Flesh,  mingled 
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with  Him,  that  we  became  in  a  manner  one  substance  with 
Him.'  "  (pp.  16, 17.) 

Dr.  Pusey,  in  his  preface,  declares  himself  shocked  at  the 
manner  in  which  he  foresees  those  views,  which  he  calls  "  holy 
truth,"  will  be  treated  after  the  publication  of  the  sermon ; 
but  be  has  no  conception  how  deeply  and  painfully  many,  I 
may  say  thousands,  have  been  shocked  at  such  expressions 
from  a  leader  of  high  station  in  the  English  Protestant  church. 
But  let  me  proceed.  "The  Holy  Eucharist  imparteth  not  life 
only — but,  in  its  degree,  remission  of  sins  also."  (p.  2.)  It 
"  preserves  and  enlarges  life — derives  the  richness  and  fulness 
of  His  life  into  the  branches  thus  engrafted"  by  baptism,  (p.  4.) 
Freedom  from  death,  and  life  through  Him."  (p.  6.)  So  that 
"  partaking  of  It,  that  life  (the  inherent  life  of  the  Eternal 
word)  is  transmitted  on  to  us  also,  and  not  to  our  souls  only, 
but  our  bodies  also."  (p.  11.)  "Through  that  bread  which  is 
His  Flesh,  finding  an  entrance  to  us  individually,  penetrating 
us,  soul  and  body  and  spirit,  and  irradiating  and  transforming  us 
into  his  own  light  and  life.  'When  we  taste  it  we  have  life  in  our- 
selves.' "  (p.  12.)  This  is  declared  to  be  "  the  most  literal  import 
of  Holy  Scripture,  and  the  mystery  of  the  Sacrament,  that  the 
Eternal  Word,  having  taken  to  Himself  our  flesh,  and  joined 
it  indissolubly  with  Himself,  and  so,  where  His  Flesh  is, 
there  He  is,  and  we  receiving  it  receive  Him,  and  receiving 
Him,  are  joined  on  to  Him  through  His  Flesh  to  the  Father." 
(p.  14.)  And  in  pp.  27,  28,  the  decay  of  piety,  the  "corrup- 
tions" that  "abound,"  and  "the  grievous  falls  (which)  have 
been  among  our  youth,"  are  attributed  to  the  infrequency  of 
communions. 

Now  it  is  true  that  the  writers  of  the  New  Testament  often 
speak  of  the  remission  of  sins,  of  a  union  to  Christ,  so  that 
we  receive  out  of  his  fulness,  "and  grace  for  grace;"  and  it  is 
equally  true  that  they  do  not  direct  us  to  the  Eucharist  as  the 
way  of  obtaining  them.  Their  minds  were  occupied  more 
with  realities  than  with  emblems,  with  truths  rather  than  with 
types,  with  the  great  doctrine  of  the  atonement  of  Christ, 
rather  than  with  that  which  represents  it  commemoratively. 

First — The  teaching  of  this  sermon  is,  that  remission  of  sins 
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is  imparted  ~by  the  Eucharist;  is  this  the  teaching  of  the  apos- 
tles?    The  sermon  says,  however,  that  it  is  "in  its  degree" 
that  it  imparts  this  blessing.     By  which,  it  appears,  is  meant, 
that  as  in  the  first  instance  Baptism  procures  "  the  remission 
of  sin,  actual  or  original"  (p.  2.),  so  the  Eucharist  conveys  the 
pardon  of  all  sin  committed  after  baptism.     If  the  meaning 
intended  to  be  conveyed  by  such  expressions  were,  that  the 
believer  in  attending  to  this  ordinance,  receives  a  renewed 
sense  of  pardoning  mercy  through  the  blood  of  the  cross,  it 
would  be  scriptural,  though  the  mode  of  announcing  it  would 
be  exceptionable.  But  this  is  evidently  not  the  sense  intended; 
as  far  as  words  can  convey  meaning  to  the  mind,  it  is  that 
he  who  was  charged  with  guilt  before  partaking  of  the  Eucha- 
rist, by  that  participation  receives  his  pardon.     So  that  it  is 
not  on  the  exercise  of  "  repentance  toward  God,  and  faith  in 
the  Lord  Jesus  Christ,"  that  the  transgressor  is  forgiven,  there 
must  be  something  superadded,  this  honour  is  reserved  for  the 
Eucharist.  Was  it  thus  that  the  apostles  preached,  was  it  thus 
that  the  sacred  writers  taught  ?     With  them,  faith  in  the  Lord 
Jesus  Christ  is  the  means  by  which  alone  the  conscious  sin- 
ner receives  pardon  and  peace.     Their  doctrine  was,  "  by  him, 
whosoever  believeth,  is  justified  from  all  things."  "Wherefore 
being  justified  by  faith,  we  have  peace  with  God  through  our 
Lord  Jesus  Christ." — "  Believe  on  the  Lord  Jesus  Christ,"  said 
Paul  and  Silas  to  the  conscience  smitten  jailor  of  Philippi, 
"  and  thou  shalt  be  saved."    It  is  his  precious  blood  which 
"cleanseth  us  from  all  sin;"  this  is  the  only  "fountain  opened 
for  sin  and  uncleanness,"  and  it  is  by  faith  alone  that  we 
wash  in  this  cleansing  stream.     All  who  appear  before  the 
throne  are  thus  represented  as  having  "washed  their  robes  and 
made  them  white  in  the  blood  of  the  Lamb."     Than  this, 
there  is  scarcely  a  truth  in  the  whole  scriptures  more  plainly 
revealed.     All  who  believe  in  Him,  as  I  observed  in  a  former 
letter,  are  forgiven,  whether  they  have  received  the  Eucharist 
or  not ;   none  who  have  not  believed  in  him  are  pardoned, 
however  often  they  may  have  received  it.     The  consequence 
is  inevitable,  it  is  not  the  Eucharist  which  imparts  remission 
of  sin.    And  farther,  no  person  but  a  humble,  penitent  believer, 
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can  duly  partake  of  the  Lord's  supper,  or  has  any  right  to 
approach  the  Lord's  table  as  a  communicant ;  but  such  person 
is  already  an  accepted  child  of  God,  "  for  to  as  many  as  re- 
ceived him,  to  them  gave  he  power  to  become  the  sons  of  God, 
even  to  as  many  as  believed  on  his  name  ; "  therefore  it  can- 
not be  the  Eucharist  ivhich  imparts  remission  of  sin. 

But  what  shall  we  say  to  that  gradual  forgiveness,  which, 
according  to  the  sermon,  is  imparted  in  the  Eucharist?  The 
returning  penitent  does  not,  it  seems,  obtain  complete  forgive- 
ness by  partaking  of  it  once,  twice,  or  thrice ;  but  having  re- 
ceived priestly  "  absolution,"  which  is  necessary  "  before  we 
dare  approach  those  holy  mysteries,"  which  yet  does  but  par- 
tially effect  a  pardon,  he  obtains,  by  frequent  communion,  first 
something  more  towards  a  remission  of  his  sins,  then  an  in- 
crease, and  so  continues  to  be  pardoned  progressively.  "  Often 
communion  of  that  Body  which  was  broken,  and  that  Blood 
which  was  shed  for  the  remission  of  sins,  is  manifold  remission 
of  those  sins  over  which  he  mourns,  that  as  the  loving  kindness 
of  God  admits  him  again  and  again  to  that  Body  and  that  Blood, 
the  stains  which  his  soul  had  contracted,  are  more  and  more 
effaced,  the  guilt  more  and  more  purged,  the  wounds  more 
and  more  healed,  that  atoning  Blood  more  and  more  interposed 
between  him  and  his  sins."  (p.  27.)  That  there  is  a  progress 
in  sanctification,  an  advance  in  holiness,  is  accordant  with  the 
scriptures ;  we  are  to  "  grow  in  grace,  and  in  the  knowledge 
of  Jesus  Christ,"  and,  as  an  appointed  means  of  grace,  the 
Lord's  supper  may  aid  this  growth ;  that  there  may  be  an  in- 
crease in  the  strength  of  our  assurance  of  God's  pardoning 
mercy,  according  to  the  degree  of  our  faith,  no  one  would 
doubt;  and  that  the  returning  sinner,  having  found  mercy 
through  faith  in  the  great  Redeemer,  is  still  imperfect,  and 
needs  daily  application  to  the  Saviour  for  pardon  for  his  daily 
failings,  and  his  "  secret  faults,"  is  readily  admitted ;  but  this 
removal  of  guilt  by  slow  gradations,  this  pardon  by  degrees, 
this  forgiveness  by  instalments,  is  a  doctrine  altogether  foreign 
to  the  scriptures.  "  Come  now  and  let  us  reason  together  saith 
the  Lord  :  though  your  sins  be  as  scarlet  they  shall  be  white 
as  snow ;  though  they  be  red  like  crimson,  they  shall  be  as 
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wool."  (Isaiah  i.  18.)  "  I  have  blotted  out  as  a  thick  cloud 
thy  transgressions,  and  as  a  cloud  thy  sins.  (Isaiah  xliv.  22.) 
"  As  far  as  the  east  is  from  the  west,  so  far  hath  he  removed 
our  transgressions  from  us.  (Psalm  ciii.  12.)  When  the 
"woman  who  was  a  sinner"  fell  at  the  Saviour's  feet  in  weep- 
ing penitence,  his  language  was, "  her  sins  which  are  many,  are 
forgiven  her"  (Luke  viii.  47.)  "There  is  therefore  now,  no 
condemnation  to  them  which  are  in  Christ  Jesus,  who  walk 
not  after  the  flesh,  but  after  the  spirit."  (Rom.  viii.  1.)  For, 
"  whosoever  believeth,  is  justified  from  all  things." 

Secondly — The  sermon  teaches,  that  it  is  in  the  Eucharist 
that  the  communicant  "  receiveth  into  himself  in  an  ineffable 
manner,  his  Lord  himself,"  that  it  is  in  this  manner  that  Christ 
dwells  in  him,  and  he  in  Christ,  (p.  4.)  Is  this  the  teaching 
of  the  New  Testament?  That  all  the  true  disciples  of  Christ 
have  a  vital  union  with  the  Saviour  as  their  head,  from  whose 
fulness  they  derive  life  and  grace  and  strength,  is  a  delightful 
truth  which  has  considerable  prominence  in  the  sacred  writ- 
ings, but  this  is  not  assigned  to  the  Eucharist.  In  partaking 
of  the  Lord's  supper  this  union  is  professed,  and,  as  far  as  the 
mind  is  in  a  right  state,  the  benefits  of  it  are  enjoyed.  But 
the  inspired  word  teaches  us  that  it  is  faith,  true  genuine  faith, 
which  unites  us  to  Christ,  and  receives  from  him  daily  sup- 
plies of (f  grace  to  help  in  time  of  need."  It  is  its  connexion 
with  faith  that  gives  to  this  ordinance  all  its  value  as  a  means 
of  grace,  it  is  only  as  it  serves  to  strengthen  that  faith,  and  to 
bring  it  into  lively  exercise,  that  it  is  of  any  spiritual  benefit. 
But  in  the  sermon  all  the  stress  is  laid  on  the  ordinance  itself, 
the  necessity  of  faith  is  scarcely  noticed — "the  penitent"  is 
not  directed  at  once  to  "  believe  011  the  Lord  Jesus  Christ," 
but  to  frequent  the  Eucharist.  You  will  remember  however 
that  it  was  before  the  institution  of  the  supper  that  our  Lord 
declared  to  his  disciples, "  I  am  the  vine,  ye  are  the  branches;" 
from  that  living  vine  they  were  receiving  constant  vitality, 
though  they  had  not  as  yet  known  anything  of  this  ordinance. 
Observe  how  the  Saviour  himself  speaks  of  what  is  both  the 
means  and  the  mark  of  union  with  himself,  in  that  solemn 
address  to  his  heavenly  Father  which  is  recorded  in  the  seven- 
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teenth  chapter  of  the  Gospel  of  John.  "  Neither  pray  I  for 
these  alone,  butfor  them  also  which  shall  believe  on  me  through 
their  word ;  that  they  all  may  be  one ;  as  thou,  Father,  art  in 

me,  and  I  in  thee,  that  iJiey  also  may  be  one  in  us That 

they  may  be  one,  even  as  we  are  one.  I  in  them,  and  thou  in 
me,  that  they  may  be  made  perfect  in  one."  You  perceive 
then,  that  the  great  characteristic  of  this  oneness  with  Christ, 
and  with  the  Father  through  him,  as  well  as  the  way  in  which 
it  is  realized,  is  not  a  participation  in  the  Eucharist,  but  is 
"  believing  on  Christ,"  through  the  preaching  of  his  word.  To 
the  same  purport  is  the  prayer  of  Paul  for  the  Ephesians, 
"  that  Christ  may  dwell  in  your  hearts  by  faith.  .  .  .that  ye 
might  be  filled  with  the  fulness  of  God."  And  this  indwell- 
ing of  the  Saviour,  "  by  faith,"  not  by  the  Eucharist,  the  same 
apostle  terms  "  Christ  in  you  the  hope  of  glory." 

Thirdly — Without  entering  into  farther  particulars,  I  wish 
you  to  observe,  how  completely  the  teaching  of  the  sermon 
differs  from  the  concurrent  testimony  of  the  sacred  writers,  as 
to  the  means  by  which  spiritual  life  is  imparted  and  main- 
tained in  the  soul,  and  the  work  of  sanctification  carried  on. 
"  The  sacraments,"  say  the  authors  of  the  Tracts  for  the  Times, 
"  are  the  source  of  grace  a ;"  and  the  whole  of  the  sermon  is 
an  expansion  of  this  principle,  an  illustration  of  this  funda- 
mental maxim  of  tractarian  theology.     The  Eucharist,  as  fol- 
lowing Baptism,  is  this  great  channel  of  divine  grace,  the 
selected  means  for  conveying   to  the   soul  the  elements   of 
spiritual  life,  and  of  carrying  that  life  onwards  to  its  perfec- 
tion.    Now  the  great  and  chosen  instrument  by  which  the 
Divine  Spirit  works  in  renovating  and  sanctifying  the  human 
soul,  is,  according  to  the  sacred  writers,  THE  TRUTH  OF  GOD, 
as  revealed  in  the  gospel,  and  received  by  faith.    Other  means 
may  be  employed  as  accessory,  and  subordinate ;  the  dispensa- 
tions of  Divine  Providence,  prosperous  or  adverse,  the  ordi- 
nances of  religion  duly  administered,  may,  with  many  other 
things,  co-operate  in  aiding  the  impression  of  Divine  truth 
on  the  heart  and  soul,  but  it  is  "  the  Truth  as  it  is  in  Jesus," 
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"  the  Gospel  of  Christ/'  which  "  is  the  power  of  God  unto 
salvation,  to  every  one  that  believeth." 

The  inspired  writers  speak  of  this  truth  as  the  very  germ 
of  spiritual  life,  it  is  when  "  the  good  seed  of  the  kingdom  " 
takes  root  in  the  heart,  that  spiritual  life  begins  to  develope 
itself;  "  first  the  blade,  then  the  ear,  then  the  full  corn  in  the 
ear."  "  Being  born  again,"  says  the  apostle  Peter,  "  not  of 
corruptible  seed,  but  of  incorruptible,  by  the  word  of  God, 

which  liveth  and  abideth  for  ever And  this  is  the  word 

which  by  the  gospel  is  preached  unto  you."  James,  in  his 
General  Epistle,  speaks  to  the  same  effect,  "  Of  his  own  will 
begat  he  us  with  the  word  of  truth."  In  the  whole  process  of 
that  change  by  which  a  sinner  is  brought  "  from  darkness  to 
light,"  from  a  state  of  nature  to  a  state  of  grace,  so  as  to  be- 
come "  a  new  creature  in  Christ  Jesus,"  we  may  discover  the 
operation  of  truth,  enlightening  the  understanding,  finding  its 
way  to  the  heart,  opening  the  springs  of  godly  sorrow,  and  so 
awakening  the  conscience  as  to  make  it  become  a  "  preacher 
of  righteousness,"  crying  aloud  and  sparing  not,  testifying  of 
"  righteousness,  temperance  and  judgment  to  come,"  till  the 
trembling  penitent  exclaims,  "  God  be  merciful  to  me  a  sinner." 
And  what  is  it  which  brings  hope  and  joy  into  his  bosom,  even 
that  "  peace  of  God  which  passeth  all  understanding  ?"  Is  it 
not  the  views  which  he  acquires  of  that  plan  of  redeeming 
mercy,  which  shews  him  a  Saviour  "  mighty  to  save ;"  is  it 
not  the  inward  teaching  of  "  the  Spirit  of  truth,"  by  whose 
effectual  influence  the  glories  of  that  gospel,  which  shews  him 
how  God  is  "  just,  and  the  justifier  of  him  which  believeth  in 
Jesus,"  beam  upon  his  mind  with  celestial  brightness,  dispel- 
ling every  cloud,  binding  up  all  his  wounds,  and  giving  him 
"  the  oil  of  joy  for  sadness,  and  the  garments  of  praise  for  the 
spirit  of  heaviness  ?" 

And  is  it  not  the  truth  of"  the  glorious  gospel  of  the  blessed 
God,"  which  being  brought  home  to  his  spirit,  received  by 
faith,  and  daily  fed  upon,  so  as  to  be  incorporated  into  his 
spiritual  system,  which  supports  that  life  which  is  thus  com- 
menced, and  which  so  invigorates  him,  that  he  grows  up  from 
a  "  babe  in  Christ "  to  "  the  full  stature  of  a  man  ?"  For  this 
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purpose  the  apostle  would  have  us  "  as  new  born  babes  desire 
the  milk  of  the  word,  that  we  may  grow  thereby." 

This  is  the  means  by  which  the  sacred  Spirit  purifies  the 
mind.  "  Seeing,"  says  the  apostle  Peter,  "ye  have  purified 
your  souls  in  obeying  the  truth,  through  the  Spirit."  And 
thus,  in  another  place  he  joins  f(  the  sanctification  of  the 
Spirit"  with  "  the  belief  of  the  truth."  And  is  it  not  by  a  fre- 
quent and  believing  contemplation  of  "  the  truth  as  it  is  in 
Jesus,"  that  we  are  assimilated  into  "  the  image  of  God's  dear 
Son  ?"  "  We  all,  with  unveiled  face,  beholding  as  in  a  glass 
the  glory  of  the  Lord,  are  changed  into  the  same  image,  from 
glory  to  glory,  even  as  by  the  Spirit  of  the  Lord."  And  in 
that  prayer  of  our  Divine  Redeemer,  to  which  I  have  already 
referred,  his  language  is,  "  Sanctify  them  through  thy  truth ; 
thy  word  is  truth."  The  Lord's  supper  may,  as  a  means  of 
grace,  greatly  aid  this  spiritual  process ;  but  it  is  not  by  any 
mysterious  and  invisible  virtue,  contained  in  the  bread  and 
wine,  or  connected  with  them,  but  as  this  institution  serves, 
under  God's  blessing,  to  bring  the  truth  vividly  before  our 
minds,  and  in  an  affecting  manner  home  to  our  hearts,  so  that 
we  feel  and  enjoy  the  saving  benefits  of  the  redeeming  work 
of  Christ. 

The  New.  Testament,  then,  in  what  it  teaches  respecting 
the  source  of  grace,  and  the  manner  in  which  the  blessings  of 
the  gospel  are  communicated,  in  which  "  remission  of  sins," 
and  union  with  Christ,  and  spiritual  life  and  sanctification 
are  obtained,  differs  so  widely  from  the  teaching  of  Dr.  Pusey 
in  his  sermon,  that,  as  far  as  it  goes,  the  latter  is  ee  another 
gospel."  It  may  be  the  gospel  of  the  celebrated  Tracts,  but  it 
is  not  the  gospel  of  the  inspired  writings ;  it  may  accord  with 
the  teaching  of  Ambrose,  or  Cyril,  or  Chrysostom,  but  it  is  at 
variance  with  the  teaching  of  Paul,  and  Peter,  and  John. 

I  am,  &c. 
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LETTER  X. 

MY  DEAR  FRIEND, 

IT  is  a  matter  of  deep  regret,  that  a  man  of  so  high  stand- 
ing, and  such  extensive  influence,  as  the  author  of  the  sermon 
on  the  Eucharist,  should  adopt,  and  strenuously  advocate,  such 
sentiments  as  those  on  which  I  have  been  animadverting. 
Whatever  may  be  the  opinions  formed  respecting  the  proceed- 
ings instituted  on  account  of  the  delivery  of  the  sermon,  its 
publication  shews  what  is  the  kind  of  instruction  which  the 
learned  Doctor  and  his  fellow-labourers  inculcate  on  the  minds 
of  the  British  youth  entrusted  to  their  care,  and  that  in  a 
university,  in  which  not  only  a  large  portion  of  the  aristocracy 
receive  their  education,  but  which  furnishes  half  the  pulpits 
of  the  Established  Church  with  ministers.  It  may  be  con- 
sidered, moreover,  as  a  specimen  of  the  public  teaching  which 
may  be  expected  from  that  large  and  increasing  body  of  the 
clergy,  who  are  identified  with  tractarian  theology. 

I  have  already  intimated  that  the  practical  tendency  of  the 
sentiments  promulgated  in  the  sermon  are  injurious ;  enough 
has  been  said,  I  think,  to  prove  this.  But  I  shall  now,  in 
concluding  my  strictures,  point  out  a  few  particulars  in  which, 
as  it  appears  to  me,  their  mischievous  influence  is  most 
serious.  In  the  first  place,  such  teaching  strongly  militates 
against  the  simplicity  and  spirituality  of  the  gospel,  and  tends 
to  the  production  of  a  defective  and  erroneous  Christianity. 
Instead  of  checking  the  propensity  of  human  nature  to  rest  in 
what  is  external  and  ceremonial,  it  is  highly  adapted  to  en- 
courage it;  and  thus,  while  false  views  of  the  nature  of  religion 
are  entertained,  delusive  hopes  are  cherished.  That  such  a 
propensity  exists,  no  one  who  has  studied  human  nature  can 
doubt,  and  that  the  gospel  of  Christ  is  in  its  spirit  and  design 
opposed  to  it,  is  evident  from  the  whole  of  the  New  Testa- 
ment. In  all  ages  and  countries  there  has  been  a  sense  of 
dependence  on  some  superior  and  invisible  power,  a  conscious- 
ness of  guilt,  a  dread  of  the  future,  an  inward  craving  after 
more  efficient  aid,  more  secure  protection,  and  higher  good, 
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than  earth  can  yield.  In  the  absence  of  Divine  revelation, 
these  strong  and  innate  tendencies  of  the  mind  produce  vari- 
ous forms  of  false  religion,  differing  according  to  the  genius  of 
each  nation,  and  the  advance  of  its  civilization,  but  all  charac- 
terised by  a  resting  on  forms  and  ceremonies.  Among  savage 
tribes  their  superstitions  are  barbarous,  puerile,  gross;  with 
more  refinement,  the  result  has  been  magnificent  edifices, 
beautiful  sculpture,  rich  paintings,  facinating  music,  solemn 
processions,  and  costly  offerings,  to  which  in  some  cases  have 
been  added,  rigid  fasts,  and  severe  penances.  With  these 
things  the  mind  has  been  satisfied,  they  have  been  substituted 
for  that  homage  of  the  heart,  and  those  holy  and  devout  affec- 
tions, which  only  can  be  acceptable  to  him  who  "  is  a  Spirit," 
and  who  "  seeketh  such  to  worship  him,"  who  worship  him 
"  in  spirit  and  in  truth."  And  sin  and  folly,  sensuality  and 
crime,  have  never  been  more  rank  than  where  these  observ- 
ances have  been  most  frequent  and  splendid. 

The  Jewish  dispensation  was  adapted  to  the  infancy  of  the 
church,  to  an  early  stage  of  divine  revelation ;  it  was  distin- 
guished not  only  by  the  knowledge  of  the  true  God  which 
was  imparted,  but  also  by  many  external  rites  which  were  en- 
joined ;  all  these,  however,  had  an  important  meaning,  they 
were  fe  shadows  of  good  things  to  come."  But  amidst  all 
their  advantages,  the  tendency  of  our  fallen  nature  to  rest  in 
what  is  outward  and  ritual  was  still  strongly  displayed  ;  the 
Jews  looked  no  farther  than  the  visible  signs,  rested  in  the 
external  form,  they  regarded  the  letter  more  than  the  spirit  of 
their  institutions.  All  that  was  moral  and  spiritual  was  for- 
gotten, or  lost  sight  of,  in  what  was  merely  ceremonial.  And 
observances  of  this  kind  became  so  multiplied  by  the  tradi- 
tions of  the  elders,  these  fathers  of  the  Jewish  church,  that 
our  Lord  declared  to  them  "  ye  have  made  the  command- 
ment of  God  of  none  effect  by  your  traditions."  On  this 
point  there  was  a  perpetual  conflict  between  our  Lord  and  the 
Jewish  teachers. 

Christianity  was  introduced  as  a  higher  and  more  spiritual 
economy ;  and  the  worship  of  God  was  divested  of  those  ap- 
pendages which  caught  the  eye,  and  attracted  the  regards  of 
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mere  worldly  minds.  One  object,  throughout  the  whole  of 
his  teaching,  was  to  raise  the  moral  arid  the  spiritual  to  its 
proper  eminence,  and  to  place  the  ritual  in  a  position  of  infe- 
riority and  subordination.  And  as  Christianity  developed 
itself,  released  from  a  multiplicity  of  forms,  it  came  forth 
strong  in  the  power  of  truth,  and  majestic  in  its  simplicity. 
But  we  have  sufficient  evidence  in  the  apostolic  writings,  that 
this  propensity  was  still  in  action,  and  that  it  was  strongly 
adverse  to  the  progress  of  "  pure  and  undented  religion." 
How  often  we  find,  in  the  epistles  to  the  several  churches, 
admonitions  and  cautions  against  exalting  what  is  external 
and  ceremonial  to  the  disparagement  of  what  is  spiritual. 
One  principal  object  of  the  Epistle  to  the  Hebrews,  was  to 
lead  off  their  minds  from  those  forms  to  which  they  had  been 
accustomed,  and  on  which  they  placed  so  much  dependence, 
to  shew  them  that  priests,  and  altars,  and  sacrifices,  and  all 
the  ceremonials  of  the  former  law,  had  been  superseded  by  a 
more  spiritual  dispensation.  How  strongly  does  the  great 
apostle  of  the  Gentiles  admonish  the  Colossians  against  cleav- 
ing to  the  "  rudiments  of  this  world,"  to  "  ordinances  after 
the  doctrines  and  commandments,  of  men,"  all  "which  things 
have,  indeed,  a  shew  of  wisdom  in  will  worship."  How  ap- 
prehensive he  is,  when  writing  to  the  Galatians,  lest,  from 
their  observance  "  of  days,  and  months,  and  times  and  years," 
they  should  be  brought  into  bondage  to  those  "weak  and  beg- 
garly elements." — "  I  am  afraid  of  you,"  he  says, "  lest  I  have 
bestowed  upon  you  labour  in  vain." 

After  the  apostles  of  Christ  had  left  this  world,  and  their 
teaching  was  no  longer  present  in  the  church  to  correct  what- 
ever errors  might  arise,  this  same  propensity  to  exalt  the  cere- 
monial, came  out  again  in  strong  developement ;  and  the 
Christian  church  gathered  to  itself  all  that  was  striking  and 
imposing,  not  only  in  the  Jewish  ritual,  but  also  in  Pagan  ce- 
remonies, so  that  truth  lay  oppressed  and  hidden  beneath  the 
superincumbent  weight.  And  what  was  the  consequence  of 
the  multiplication  of  ceremonies,  and  the  magnifying  of  what 
was  ritual  ?  At  the  very  time  when  the  utmost  splendour  was 
thrown  around  the  worship  of  God,  when  marble  and  gems 
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decked  his  sanctuary,  and  gold  in  profusion  glittered  in  his 
house;  when  communion  tables  became  altars,  the  ministers 
of  religion  priests,  and  the  simple  institutions  of  Christ,  aw- 
ful and  tremendous  niysteries,-r-at  that  very  time,  the  spirit 
of  religion  evaporated,  superstition  took  the  place  of  de- 
votion, the  light  of  truth  became  almost  extinct,  and  ambi- 
tion, worldliness,  and  vice,  deluged  almost  the  whole  of  the 
Christian  church. 

Is  there  not,  then,  cause  of  alarm  when  we  see  things  moving 
in  the  same  direction  ?  When  it  is  not  the  unreserved  preach- 
ing of  Christ  and  him  crucified  that  is  employed,  as  the  means 
of  salvation,  but  when  it  is  boldly  avowed,  that  "  sacraments, 
and  not  preaching,  are  the  source  of  grace a."     The  time  was 
when  "  it  pleased  God  by  the  foolishness  of  preaching" — by 
that  very  preaching  of  the  cross  which  was  then,  and  is  now, 
by  so  many  depreciated — "  to  save  them  that  believe  ;"  now, 
men  are  to  be  saved  by  Baptism  and  the  Eucharist.     Form- 
erly "  the  gospel" — that  is,  the  glad  tidings — was  esteemed 
"  the  power  of  God  unto  salvation ;"  but  now  it  is  the  Eu- 
charist which  gives  remission  of  sins,  which  makes  us  par- 
takers of  Christ,  which  gives  life  and  immortality  to  both  soul 
and  body.     And  while  the  Eucharist  has  been  thus  magni- 
fied, everything  ceremonial  has  risen  in  importance,  and  there 
seems  great  reason  to  fear  that  the  spiritual  nature  of  Christi- 
anity will  be  lost  sight  of,  and  its   evangelical  and  saving 
truths  be  superseded,  by  a  religion  of  outward  forms  and  de- 
lusive hopes.     Some  few,  possessing  that  fervour  of  devotion 
which,  it  is  said,  characterises  Dr.  Pusey,  may  have  sufficient 
strength  of  piety  to  neutralise  the  pernicious  influence  of  such 
a  system ;  but  in  a  large  proportion  of  instances,  will  it  not 
lead  men  to  rest  in  the  observance  of  outward  rites,  instead 
of  living  by  faith  on  the  Son  of  God,  and,  while  destitute  of 
of  regenerating  grace,  or  justifying   faith,  and  deriving   all 
their  hope  from  sacraments,  afford  a  melancholy  example  of 
"  having    the   form   of  godliness,    but    denying   the  power" 
of  it. 

The  prevalence  of  such  views  as  are  inculcated  in  the  scr- 
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mon,  almost  inevitably  lead  to  unscriptural  conclusions  re- 
specting many  who  love  and  serve  the  Saviour,  and  unchari- 
table feelings  towards  them.  If  the  Lord's  supper  be  regarded 
as  a  commemoration  of  the  great  sacrifice  011  which  our  hopes 
of  salvation  rest,  and  a  means  of  quickening  that  faith  which 
feeds  on  the  Saviour  as  the  bread  of  life,  then  the  heart  may 
open  with  feelings  of  lively  affection  towards  all  who  love  the 
same  Lord,  and  have  "  like  precious  faith."  But  if  it  be  an 
awful  mystery,  the  wonderful  and  saving  virtues  of  which  de- 
pend on  the  consecrating  powers  of  a  certain  kind  of  priests,  the 
case  is  widely  different.  According  to  the  doctrine  of  the 
sermon,  on  the  pronunciation  of  certain  words,  an  ineffable 
change  takes  place  in  what  was  a  moment  before  but  bread 
and  wine,  these  elements  then  become,  "  in  a  literal  sense," 
the  body  and  blood  of  our  Lord,  a  participation  in  which  gives 
pardon,  imparts  the  divine  nature,  makes  men  more  than  hu- 
man, and  secures  their  immortality.  But  who  can  effect  this 
change  ?  In  whose  hands  is  this  awful  and  mysterious  power 
deposited  ?  According  to  that  system  of  which  the  doctrine 
of  the  sermon  forms  a  part,  it  rests  only  with  ministers  who 
are  episcopally  ordained,  and  who  are  in  the  line  of  a  sup- 
posed official  succession  from  the  apostles.  It  is  assumed 
then,  that  all  Roman  Catholic  priests,  together  with  all  min- 
isters of  the  Anglican  Church,  are  possessed  of  this  power, 
whatever  be  their  knowledge  or  their  ignorance,  their  virtue 
or  their  vice,  they,  and  they  alone,  can  "  give  the  Lord's  body," 
and  with  it  of  course  all  the  transcendent  blessings  which  it 
conveys.  Sacraments  administered  by  other  hands  are  de- 
clared invalid ;  they  confer  no  grace,  they  are  "  wells  without 
water,  clouds  without  rain."  What  then  must  be  the  condi- 
tion of  the  whole  church  of  Scotland,  of  all  the  Nonconformist 
congregations  of  the  British  realms,  of  all  the  Presbyterian 
churches,  and  others  not  episcopal  on  the  European  continent, 
in  America,  and  throughout  the  world  ?  All  are  considered 
as  without  the  pale  of  the  Christian  church,  living  without 
grace,  dying  without  hope,  left,  by  the  utmost  stretch  of  cha- 
rity, to  the  "  uncovenarited  mercies  of  God ! "  If  this  system  of 
"  Church  Principles  "  admitted  that,  whatever  might  be  its 
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own  superiority, "  whosoever  shall  call  on  the  name  of  the  Lord 
shall  be  saved,"  that  every  one  who  believes  in  the  Lord  Jesus 
Christ,  is  in  a  state  of  salvation,  that  "  faith  cometh  by  hear- 
ing, and  hearing  by  the  word  of  God"  faithfully  preached, 
then  we  might  hear  from  its  advocates,  while  retaining  all 
their  own  peculiarities,  the  apostolic  greeting, ee  grace  be  with 
all  them  that  love  our  Lord  Jesus  Christ  in  sincerity."  But 
while  it  is  maintained  that  the  "  sacraments  are  the  source  of 
grace,"  by  which  alone,  regeneration,  the  remission  of  sins, 
and  spiritual  and  eternal  life  are  imparted;  that  they  have 
efficacy  only  when  administered  by  those  who  are  episcopally 
ordained,  and  that  all  who  receive  not  such  sacraments 
at  such  hands,  whatever  may  be  their  faith,  and  love,  and 
zeal,  are  graceless  and  hopeless,  a  spirit  of  pharisaic  exclusive- 
ness,  of  haughty  superiority,  and  intense  bigotry,  can  scarcely 
fail  of  being  generated.  Dr.  Pusey  himself  may,  with  these 
unscriptural  and  uncharitable  views,  still  maintain  his  ac- 
customed courtesy,  but  what  can  be  supposed  generally 
to  result  from  such  sentiments,  so  tenaciously  held,  and 
so  zealously  propagated,  and  what  has  actually  accompa- 
nied them,  but  a  spirit  the  exact  opposite  of  that,  which, 
while  wishing  to  the  Corinthian  church,  "  grace  . . .  and  peace, 
from  God  our  Father,  and  from  the  Lord  Jesus  Christ," 
joined  with  them  in  Christian  salutation,  and  apostolic  bene- 
diction, "all  who  in  every  place  call  upon  the  name  of  Jesus 
Christ  our  Lord,  both  their's  and  our's." 

And  farther,  the  direct  and  strong  tendency  of  such  teach- 
ing towards  Popery  is  very  apparent.  The  spirit  which  ani- 
mates the  two  systems  is  much  the  same,  though  some  of  the 
forms  and  practices  may  differ.  Sacramental  grace,  priestly 
power,  and  exclusive  salvation,  are  inherent  and  essential  cha- 
racteristics of  both.  They  seem  divided  by  a  slight  partition 
only,  and  that,  as  far  as  the  leading  doctrine  respecting  the 
Eucharist  is  concerned  is,  in  a  great  measure,  metaphysical, 
intangible,  such  as  cannot  be  described,  and  into  which  we 
must  not  inquire5.  In  both,  the  words  of  consecration  are 

b  Such  seems  to  be  the  opinion  of  Roman  Catholics  themselves.  The  follow- 
ing are  the  remarks  of  a  spirited  writer,  on  that  part  of  Tract  No.  90,  which  treats 
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supposed  to  effect  a  most  mysterious  change,  the  elements  be- 
coming, in  a  literal  sense,  the  body  of  Christ,  which  the  com- 
municants receive  "  into  this  very  body."  Where  then  is  the 
difference  ?  The  teaching  of  the  Church  of  Rome  is,  that  only 
the  accidents,  that  is,  the  form,  taste,  colour,  &c.  of  the  bread 
and  wine  remain,  the  substance  having,  in  a  spiritual  and 
heavenly  manner,  not  apparent  to  the  senses,  been  changed 
into  the  body  of  Christ ;  Dr.  Pusey  teaches  that  the  substance 
of  the  elements  still  remain  as  well  as  the  accidents,  but  that 
"  the  consecrated  elements"  have  "  become  ....  truly  and 
really,  yet  spiritually  and  in  an  ineffable  way  "  His  Body  and 
blood,"  and  that  they  are,  at  the  same  time,  his  very  body 
and  blood,  and  yet  bread  and  wine.  And  lest  any  should 
suppose  this  to  be  an  impossibility,  a  contradiction,  we  are 
prohibited  from  inquiring  into  the  profound  mystery.  Is  the 
change  maintained  by  the  Church  of  Rome  more  inconceiva- 
ble than  this  ?  Is  there  any  greater  demand  on  our  faith  in 
one  case  than  in  the  other  ?  Is  our  sense  or  reason  more  at 
fault  with  the  transubstantiation.  of  Dr.  Wiseman  than  with 
the  consubstantiation  of  Dr.  Pusey  ?  Is  not,  rather,  the 
advantage  in  point  of  clearness  and  consistency  with  the 
former  ?  "  It  is  not  to  be  denied,"  says  Mr.  Palmer,  as  quoted 
in  the  appendix,  "  that  the  Romish  doctrine  of  transubstanti- 
ation facilitates  the  mental  conception  of  that  mystery." 

There  is,  throughout  the  sermon,  as  far  as  I  can  perceive, 
but  one  slight  exception,  and  that  incidentally  noticed,  which 
should  have  prevented  its  hearers  from  the  full  persuasion 
that  the  doctrine  of  transubstantiation  was  inculcated.  When 
statements  are  made  frequently,  emphatically,  and  in  the 
very  terms  which  the  advocates  of  the  Romish  doctrine  em- 
ploy, and  the  qualifications  or  cautions  are  very  seldom  and 
very  briefly  thrown  in,  as  is  the  case  in  the  sermon,  the  effect 

of  transubstantiation.  "If  the  words  of  consecration  effect  a  change  in  the  bread 
and  wine, — if  Christ  is  'personally  and  bodily  with  us,'  in  the  Sacrament  of  the 
altar,  *  in  the  way  an  object  is  which  we  call  present,' — and  if  the  consecrated 
bread  be  Christ's  body — all  this  implies  a  mystery  so  nearly  identical  with  the 
Catholic  doctrine  of  Transubstantiation,  that  it  requires  metaphysical  percep- 
tions of  a  very  acute  character,  to  discover  the  boundary  line  which  separates 
the  two  modes  of  faith  from  each  other."  Oxford  or  Rome,  p.  25. 
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may  easily  be  anticipated ;  that  which  is  made  prominent, 
which  is  kept  strongly  and  constantly  before  the  mind,  will 
make  the  more  powerful  and  permanent  impression,  while  the 
slight  and  casual  exception  will  lose  its  effect,  and  be  speedily 
forgotten.  Is  it  any  wonder  then  that  the  delivery  of  the 
sermon  produced  a  conviction  in  the  minds  of  many  that  they 
had  been  hearing  the  doctrine  of  transubstantiation  inculcated, 
and  that  a  Roman  Catholic  who  was  present,  on  quitting  the 
cathedral,  should  declare,  "  this  is  precisely  the  doctrine  of 
our  church  ?" 

Assuming  this  sermon,  then,  to  be  a  fair  specimen  of  the  man- 
ner in  which  the  doctrine  of  the  Eucharist  is  presented  by  Dr. 
Pusey  and  his  learned  coadjutors,  such  teaching  must  do  much 
towards  preparing  those  who  are  the  subjects  of  it  for  the  recep- 
tion of  this  great,  leading  doctrine  of  the  Church  of  Rome.  Those 
startling  difficulties  and  contradictious  which  met  the  Protest- 
ant on  the  threshold,  if  not  removed,  no  longer  assume  so 
appalling  and  repulsive  a  form,  nor  are  they  greater  than  those 
to  which  he  has  been  thus  familiarised.  The  system  of  which 
this  sermon  forms  a  part,  requires  moreover  that  all  inquiry 
into  such  mysteries  be  repressed,  that  the  exercise  of  private 
judgment  in  ascertaining  the  sense  of  scripture  be  abandoned, 
that  there  be  rendered  to  the  church,  that  is  to  the  clergy  as 
the  authorised  expositors  of  her  doctrine,  an  unquestioning 
submission;  while  to  assimilate  it  still  more  nearly  to  the 
teaching  of  Rome,  it  represents  the  Eucharist  as  "  an  oblation," 
"a  sacrifice"  offered  to  God,  which  procures  benefits, not  only  to 
the  individual  communicants  in  any  one  place,  but  to  the  whole 
church  on  earth,  and  to  the  departed  souls  of  the  faithful  in 
heaven0.  Now  connecting  with  these  things  the  stress  that  is 
laid  on  antiquity  and  catholicity,  is  not  the  probability  great, 
that  the  prevalence  of  such  sentiments  will  be  the  precursor  of 
a  still  greater  approximation  to  the  church  of  Rome,  and,  in 
an  increasing  number  of  instances,  a  return  to  it,  as  being  far 
more  ancient,  much  more  numerous,  than  the  Church  of  Eng- 
land, and  claiming  to  be  the  One  Holy,  Catholic,  and  Apos- 
tolic Church. 
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In  conclusion  allow  me  to  say,  that  the  zeal  with  which  such 
doctrines  are  inculcated,  seems  to  be  a  very  appropriate  method 
of  following  up  the  declared  object  of  another  leader  in  this 
new  ecclesiastical  movement,  that  of  "unprotestantising  the 
Church  of  England."     This  work,  indeed,  has  gone  011  ra- 
pidly of  late.     The  reformers  themselves  have  been  depreci- 
ated, it  has  been  denied  that  the  Church  of  England  is  Pro- 
testant, the  very  name  of  Protestant  has  been  abjured  and 
anathematised.      Priestly   power  has  been   asserted  in   the 
strongest  terms,  and  exalted  to  the  highest  point ;  obsolete 
forms  have  been  revived,  every  relique  of  ^ancient  supersti- 
tion not  entirely  swept  away  by  the  reformers,  has  been  most 
carefully  sought  out  and  brought  forward  as  a  recovered  prize, 
and  no  effort  has  been  spared  to  efface  whatever  is  left  of  the 
protestantism  of  the  Reformation.     And  when  this  design  is 
accomplished,  when  the  "  chains"  in  which   the  Church  of 
England  is  now  compelled  to  work  in  her  Protestant  "  bond- 
age" are  completely  knocked  d  off  by  her  Catholic  emancipa- 
tors, what  will  be  the  result  ?     Who  can  foresee  all  the  dis- 
astrous consequences  that  will  ensue  to  the  interests  of  truth, 
the  purity  of  Christianity,  and  the  civil  and  religious  liberties 
of  this  realm  ?  I  do  freely  acknowledge,  that  to  me  it  appears 
one  of  the  most  portentous  signs  of  the  times,  that,  while 
Popery  is  recovering  from  its  paralysis,  putting  forth  its  giant 
strength,  and  employing  all  its  artifices,  to  regain  its  lost 
provinces,  that  very  church,  which  at   one  time  gave  fair 
promise  of  occupying  a  pre-eminent  station  among  the  re- 
formed communities  of  Christendom,  is  now  furnishing  in- 
struments for  the  subversion  of  the  Reformation  itself;  and 
that  the  leaders  of  this  movement  are  found  in  its  most  cele- 
brated seat  of  learning,  and  on  the  spot  where  the  ashes  of 
the  martyred  Cranmer,   and  Ridley,   and   Latimer,  repose. 
That  a  great  conflict  is  at  hand  who  cannot  perceive,  that 
truth  must  ultimately  triumph  who  can  doubt,  but  who  can 
calculate  all  the  evils  that  may  attend  this  mighty  struggle, 
till  He,  who  is  on  his  march  to  universal  empire,  "  shall  send 
forth  judgment  unto  victory."  I  am,  &c. 

•»  Preface  to  Tract,  No.  90. 


